
THE BLOOD 

of the 

COVENANT 

J. J. ANDREW 



PREFACE TO THE FIRST EDITION 

Twenty years ago the One Body passed through a controversial conflict 
concerning the nature of Jesus Christ at his first appearing. It was then clearly 
demonstrated that Christ was, by birth, related to condemnation in Adam to 
the same extent as the rest of the race, and that He was made of the same fallen, 
or sinful nature. It was also made clear that His death, as a sacrifice, was 
necessary to cleanse himself as well as others. But the precise efficacy of His 
shed blood at the different stages of the cleansing process was not fully eluci
dated. It is to supply this deficiency that the following pages have been written. 

It fell to my lot to take a prominent part in the aforesaid conflict, and as the 
result of it I wrote the pamphlet entitled "The Doctrine ofthe Atonement." The 
scriptural principles embodied therein constitute the basis of what I have here 
written; and they are consistently applied to the several steps by which men 
may pass from condemnation in Adam to immortalization in Christ. The 
subject is presented in various phases, because so dealt with in the Scriptures, 
and this has necessitated some amount of repetition in order to show the 
bearing of the several testimonies quoted. Where the wording of the scriptural 
quotations varies from the Authorized Version, it will be found, unless other
wise stated, in the Revised Version. 

26, Douglas Road 
Canonbury, London, N. 
February, 1894 J. J. ANDREW 

PREFACE TO THE SECOND EDITION 

A second edition of this work was published in 1913 in which the original 
preface appeared with no additional prefatory remarks. 

PREFACE TO THE THIRD EDITION 

Twenty years ago the One Body passed through a controversial conflict 
concerning the nature of Jesus Christ at his first appearing. It was then clearly 
demonstrated that Christ was, by birth, related to condemnation in Adam to 
the same extent as the rest of the race, and that He was made of the same fallen, 
or sinful nature. It was also made clear that His death, as a sacrifice, was 
necessary to cleanse Himself as well as others. But the precise efficacy of His 
shed blood at the different stages of the cleansing process was not fully eluci
dated. It is to supply this deficiency that the following pages have been 
written. 

We deem it our sacred duty to continue the controversial conflict as 
stated by the late J. J. Andrew in 1894. The nature of Christ, and the necessity for 
His sacrificial death is made Scripturally clear in the pages of this book. The true 
Christadelphians of Arkansas heartily endorse and send it out with the sincere 
desire of serving "the Truth as it is in Jesus," and that we all may be of one mind 
in "things surely believed among us" (Luke 1:1). 

Blessed is he that readeth ("and understandeth"), yea rather, blessed are 
thev that hear the word of God, and keep it (Luke 11 :28; Rev. 1 :3). 

Sincerely I am yours in the gospel bond and its service. 

Conway, Arkansas 
December 29, 1927 JOHN W. TFAS 



PREFACE TO THE FOURTH EDITION 

This reprinting is issued in the interest of presenting the truths to Which 
the original work was dedicated. Man's relation to the dispensation of death is 
just as needful of defining today as it was in 1894. And the prospective relation 
to the dispensation of eternal lIfe is just as needful of definition today as it evcI 
was, perhaps eVl'n morc so when we consider the signs in the t>cckslClstical and 
the political heavens. Unrestrained immorality and unprecedenlt'd preparation 
for war depict a condition which coincides with what God', ho:y pruphets 
foretold would precede the establishment of the Kingdom of God in the earth. 
The importance' of the blood of the covendnt and the blood-shedding prinnple 
decreed by the Omniscient Creator of mankind is fn'quently mi;.undefstood, 
and at times dismissl'd as irrelevant. We commend to your study the pagl's of 
this book along with a diligent com parison of Scriptural reint'nces givl'n for a 
richer appreciation of the Saviour's accomplishments 

V\'herea~ some disagree with the author on somt' pdints such as Enoch 
not dying and the last sin being Cl'mmitted on the eighth symbolic day, these 
are allegorical III nature, and do not, in our opinion, detract from the sound 
exposition of Christ's sacrifice and its efficacy. 

John James Andrew (circa 1840-1907) was immersed in 1865. He contri
buted to the Tru th's literatu re as early as) une, 1871 bv articles in "Thl' Christa
delphian." About 1872 he wrote "Jesus Christ and Him Crucified, an exposI
tion of the SavIOur's life and its meaning. Thi~ work has had several cditlOn~ 
and is currently in print under the title, "The Real Christ." In the Renunciatiun
ist conflict of 1873 mentioned in the first prl'lace. ]. ]. Andrew, along With 
Robert Roberts, editor of "The Christadelphian," was a leading figure in Oppll
sing the unscriptural views of "free-life' and "clean flesh." He wrote "The 
Doctrine of the Atonement" in 1882. "The Blood of the Covenant" was published 
in 1894 although It had been prepared in 1893 as a paper entitled "The 
judgment-seat in Relation to Atonement." In july of 1894, j. J. Andrew began 
publication of "The Sanctuary-Keeper," a quarterly periodical that continued 
until December of 1902 when declining health forced the editor to suspend 
publication. Until his death in June, 1907, a paralytic condition prohibited any 
further contribution to the Truth's writings. Thomas Wtlliams, editor of "The 
Christadelphian Advocate," in reporting the death of J. J. Andrew in the 
August. 1907 issue, commented: "For nearly forty years Bro, J, j. Andrew has 
been a power for good in the work of the Truth, both by pen and by tongue, and 
especially by example as seen in a life that adorned the doctrines he was so well 
able to forcefully, yet calmlv and logically, set forth. In the battles which "The 
Christadelphian" fought for years for the purity of the Truth, who did more 
able and valiant work than Bro. J. J. Andrew?" 

The Dorchester Christadelphian Ecclesia 
lA Melville Avenue 
Dorchester, Massachusetts 02125 
April, 1967 



PREFACE TO THE FIFTH EDITION 

This fifth edition of THE BLOOD OF TI IE COVENAN I is issued in the interest 
of making availa ble the truths presented herein. It is made possible by a 
publishing fund of the Richmond, Virginia Hall Ecclesia. We hope that 
Christadelphians who are persuaded of the need for such exposition will 
rccommend this work to others. 

In the 1967 publication it was erroneously stated to be the third edition. 
We werc not aware that a 1913 publication had been made. Also included in 
this edition is an index of Scriptures quoted in the pamphlet arranged in 
seljuencc from Genesis to Revelation. This should prove helpful in a study of 
the material. 

CllRISTADEll'HIA N PUBLICA T101'.C, 

2725 Kenmore Road 
Octobcr, 1985 Richmond, Virginia 23225 
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The Blood of the Covenant 

l.-"THE BLOOD OF THE EVEP.L,ASTI::-.lG COVENANT." 

This form of words occurs only in Heb. xiii 20; but the truth 
which it embodies runs through the Scriptures from Genesis to 
Ra\'e1ation. "The everlasting covenant" is the covenant made with 
:\b"~!k.rr,; and the blood pertaining thereto is the blood of Christ. 
This blood is an essential part of the covenant, because the promise 
tit .. reof ("annot be fulfilled without it. The covenant, in promising 
t.w eve~!asting possession of the land of Canaa,n, in effect, prom
ises ever!a'3ting life; and, as the promisi' is made to sinful man, 
t,li, invl,lves deliverance from sin and death. It is written con
cerning the :'Ilosaic covenant-and it is of equal force in regard to 
! hi' Abr3.hamic covi'nant---that "without shedding of blood is no re
mission" (Heb. ix_ 22). "It is not pos8ible that the blood of bulls 
and of goats should take away sins" (Heb. x. 4). Therefore. the 
:llooc of Christ is the only blood that can deliver from sin and death 
'lnd gil-,' everlast,ng life. But how, or on what principle is this 
"ffected'! This is a most important question and is deservin~ of the 
lu:lest consideration. 

A coverlant in human affairs is another term for an agreement 
\)y which two or more persons promise to do certain things. A Di
,-ine ,',o\'L'nant, while embodying thi,; feature, oc,~upies a much high
('1' position. It i, a law to those who enter it. The ;vlosaic covenant 
is frl'qllentl~ ref~rred to as ,·the law," and occasionally as "the 
law of MOS2S;" and of the Abra,hamic covenant it is said, that God 
"contirmed the same unto .Jacob for a law" (Ps. cv. 0, 1U). Hence 
tne Divine utterance that "Abraham obeyed my voice. and kept my 
charge, my commandments. my statutes, and my law,;" (Gen. xxvi. 
S). The cOI'enam made with Abraham was not the first Divine 
law; the' tirst law given by God wa,s to Adam, in Eden. and it was 
to counteract the effects of its violati(}TI that the' covenant or law 
was given tc Abraham. To understand. therefure, the precise 
operation of the Abrahamic law it is necessary to know what was 
the import of the Edenic law and thi' hreach thereof. 

The EdenL' 1<n, is subsequently t~rmed "the law of sin and 
death," and the Ahrahamic is called "the law of thi' spirit of life" 
(1'0111. "iii. :2) _ All men are under the first law, but a compara
ti\(~ly ~mall portion are under the second. In the revelation which 
elaborate thl'3oe two laws God has defined His own action and the 
re;ppctive positions of those who are placed under them. Those pO
sltiuns have each their limitations. Thus, he who is under the 
Edi'nic law cannot participate in the provisions of the Abrahamic; 
and he who comes under the second law must be freed from the 
power of the t'irst. In like manner the consummation of the Abra
hamic law cannot be bestowt'd upon one who never comes under its 
operatlcm; ami the consummation of the Edenic la IV cannot be es
cap",] by any who continue under it. In giving laws which im
POo'" nmditions and offer 'llrcrnative COrtO'eqUl'nt·t's, God, in effect, 
d"e1ares that He voluntarily limits His own actiun to that which is 
..;p.-rifipd thcre;n. As the ~llp!'eme lawmaker, He is also the perfect 
hwk\'l'pcr. }!u\\,e';'_'r much His b's may br. broken hv others, they 
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are not broken, whi'e in operation, by Himse1 f. The certainty of 
Hls action in their fulfillment is stamped in some form, on every 
page of His inspired word. 

The second of his afore-mentioned laws was given to Abra
1am, in the first instance, accompanied by a pr(}mise of hle,sing 
(Gen. xii. 1-3). Subsequently when Abraham asked how he was 
to know that he should inherit the promised land, God pnf<>rmed 
a miracle by causing "a smoking furnace and a burr;ing: lamp" 10 

pass between the halves of slain animals (Gen, xv, ,,-1 ii, And 
when Abraham had demonstrated his faith by offering- up Isaac, 
God added an oath to his promise and miracle; "because he could 
sware by no greater he sware by himself;" "wherein God, willing 
more abundantly to shew unto the he,ir of promise the immuta
bility of His counsel, confirmed it by an oath; that by two immuta
ble things ir. whkh it was impossible for God to lie, we might have 
a ;,trong consolation" (Heb, vi, 13, 17, 18). In giving the promise 
and taking the oa.th, God placed himself under an obligation to 
His own attributes of truthfulness and faithfulness to fulfill the 
purpose specified; not only in outline but also in detail-not in the 
final purpose merely, but in all the preliminary steps which are 
necessary to its completion. 

The laws by which God regulates His dealings with the chil
dren of men embody principles which are necessarily righteous, but 
seldom on the surface; investigation and reflection are required to 
ascertain them. Some are by this process soon perceived, but 
others with difficulty. It should be the aim of the Sons of God, if 
possible, to t'nderstand the principles on which all Divine laws are 
based, and the effort to attain to such an understanding cannot 
but be plea£ing to their Heavenly Father. 

2.-EDENIC LAW. 

The terms of this law are brief but precise :-"Of every tree 
of the garden thou mayest freely eat: but of the tree of the 
knowledge of good and evil thou shalt not eat of it; for in the day 
th3t thou eatest thereof thou shalt surely die" (Gen. ii. 16, 17). 
T'vo conseqL:ences are here presented--one expressed and the other 
implied; viz., die. and not die. For death being the result of diso
bedience, it is inevitable that continuance of life would be the ac
companiment of continued obedience. How long such a conditional 
st:>te of existence would have been permitted it is impossible to say. 
The disobedience of Adam has rendered unnecessary any revela
tion on this point. If such disobedience had not taken place the 
life of Adam would have been mainta,;ned either in the same na .. 
ture, or by transformation into a higher nature, according to the 
will of the Creator. No practic.al benefit could accrue from know
ing which course would have been adopted. Adam having failed to 
ke<'-p the law given to him, the important point to consider is, what 
death did he thereby incur, and what are the consequences to his 
descendants? In answering the first part of this question two 
phrases have to be considered, viz: "in the day," and "thou shalt 
surely die." Various explanations have been given to show in what 
way Adam died on the day of his disobedience. It has been said, 
for instan~e, that it was fulfilled by Adam beginning to die on that 
day; and, in support, attention is called to the marginal rendering. 
"dying thou shalt die." But this is open to the reply that the mar
gmal rendering is a Hebrew idiom for death; just as the maritinal 
rendering for the last clause \11: tile pl'eCeuillg \ler;,e "eating thou 
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shalt eat," is synonymous with the English eat. The reply 15 rea
sonable, and therefore the preceding explanation cannot be ac
cepted. Corruption doubtless began immediately after disobedi
ence, but that did not fulfil! the threatened death. 

The word "day," it has been suggested, is not confined to 
twenty-four hours, but represents a long and indefinite period. 
This canno~ be considered wholly satisfactcry; for the "day" men
tioned in the command must have represented a period of time of 
which Adam had knowledge or experience. Adam and Eve were 
Loth created on the sixth day (Gen. i. 27, 31), and the command 
~iv('n to Adam preceded the creation of Eve (IGen. ii. 15-18, 21 22). 
Therefore, Adam's experience of time was less than twenty-four 
hours. Un the seventh day God rested (Gen. ii. 2), and only one 
day is subsequently mentioned in connection with the history of 
Eden. After transgressing, Adam and his wife "heard the voice 
or the Lord God walking in the garden in the cool of the day" 
(Gen. iii. 8). What day was this? It may have been the eighth 
Jay. Probably it was; for the incidents recorded in Gen. iii. do not 
require a longer period than one day; and there is no evidence that 
the abode in Eden extended beyond the eighth day. If this view be 
III accordanocf' with facts, it is very suggestive in explaining the in
troduction of the "eighth day" into certain commands of the 
?I:!osaic law. 

3.-EDENIC TEMPTATION 

The arrangements by which a subtle serpent was allowed to 
entice the first human pair to partake of the forbidden fruit was 
not a superfluity. Adam and his wife were a part of the creation 
which was "very good" (Gen. i. 31). They had no "knowledge of 
good and evil;" they could not distinguish between the one and the 
other; and they had no desire to do that whioch was evil. To impart 
such a desire it was necessary for the; serpent to influence by sub
tle reasoning the mind of "the weaker vessel," and thereby to in
flame her irr,agination with the prospect of their eyes being opened 
and becoming "as gods, knowing good and evil" (Gen. iii. 5). The 
device succeeded, and from this time forward the desire to do evil 
became an integral element of the human mind. It has been traM
mitted by Adam to all his posterity, in whom it is manifested from 
ea.rliest life. Hence an outside tempter is not necessary to lead 
astray any", ho have been born of woman. "Every man is tempted 
when he is drawn away of his own lust, and enticed; then when 
lust hath conceived it bringeth forth sin" (Jas. i. 14, 15). Lust 
which leads to sin is necessarily evil. and this is the prevailing 
characteristic of the human race; for "aJI that is in the world" 
consists of "the lust of the flesh, and the lust of the eyes, and the 
pride of life" (1 Jno. ii. 16) . Lust, or the desire to do evil, is the 
ufi"sprin[; of the first sin and the cause of all subsequent sin. On 
this account it is denominated "sin in the flesh" (Rom. viii. 3), and, 
as a consequence, is the suiJdect of divine reprobation. Sin has thus 
two aspects, moral and physical, and "the blood of the everlasting 
covenant" i~ required to take away the one as well as the other. 

4.-EDENIC DISOBEDIENCE 

The command given to Adam was of the simplest kind; it did 
not involve his doing anything; it simply imposed a restriction. 
But this single interdict, in the faoc€ of temptation, he was unable 
to keep. He d,id not pluck the forbidden fruit; this was the act of 
his wife, who, after eating herself, "ga,ve also unto her husband 



,., 

with her; and he did eat" (Gen. 111 \l\. Apparently no sophistical 
reasoning was used to persuade him; and he needed none; he par
bok of that which was offered him knowing what he was doing 
"Adam was not beguiled, but. the woman being beguiled hath 
fallen into transgression" (1 Tim, ii. 1-1), 

When Adam disobeyed, all his descendants \vere in his loins, 
and therefore in a certa.in sense they "ail haH' ,inned" (Rom, v. 
12) ; they sinned in him, even as "Levi paid tithes in Abr:lham" 
(lIeb. vi!. :n. In submitting to be blessed by :\lelchized<3l', Abra
ham voluntarily acknOWledged his inferiority; for "the less io; 
blessed (,f the bett€r" (ver. -;- I , But the Levitical priesthood, not 
being alive, was unable to exhibit any such acknowledgment; 
neverthe:cos their inferiority wa,. as real as if they had actuall~ 
joined Abratam in the payment of tithes. In 'ike manner the des
cendant~ of Adam are accuuntd as having "sinned" in him. They 
do not pOSS{ls~ 111<.. )aJ "uilt, as he did; for ~()m,> have "not sinned 
after the similitud" of Adam':, transgression" (Rom. v. 14) : never
theless the resuL :s the same. He became 11 ,':nmT, whereas the) 
are "II'aric sin:E,r," \I{om. v. 1:J) without any ('x('rei,e of will <>n 
their part. That is to say, God, by accounting them to be in Adam 
wilen he: sinned, and IJY defining their evil desi re to be "sin," has 
constituted them "sinners;" tbe object being that none might be 
delivered from the consequen,'!'S llf sin without the exercise of lli
vme merc~. 

;:;,-EDE:..'IC KA KED:..'ESS. 

\Vhen Adam and his wifi.' wnc created "they were both naked 
;tl1d wer" not ac;hamed" (Gen. ii. ~5). But iml~ed:ately they had 
sinl'.ed "the eyes "f th"m hoth were opened, and they knew that 
they werc naked" (Gen. iii. -.), From that time shame for a naked 
cO'ldit;'j) has been a charac't2ristic of buman natun'-a proof that 
the e\'j] (~esire whic'h Adam imb:bed by sinn:ng bas bl'en inberited 
by his post~rity. HC'lce the word "naked" is a figurative descrip
Lull for a "tate of sin. Aar"Tl "made Lrael naked unto tb"ir 
s~C\me" '00' waking- a golden calf for them to worship IExod. xxxii. 
24, 2;)). Al'.d AtIHz "made ,J udah naked and transgressed sore 
against the Lord" (2 Chrun. xxviii. 19). 

AdClm and hi" wife ell\!cavored to hide their nakedness by gar
ments of "fig leaves." Immediately afterwards "they heard the 
voice of the Lord God," and they "hid themselyes amongst tbe 
trees" IGen. iii. 8). When questioned a:5 to ",htTe be was, Ada.m 
said, "T was afraid because I was naked; and I hid myself" 
(vel'. 1nI. Was thi" the sole cause oI his fear'! If the fig-led gar
ments were sufficient to hide thf'ir sense of shame, why should they 
"hide thems€lvcs from tbe presence of the Lord God'?" Was it not 
an attempt to escape the execution of tbe Edenic law'? Remember
ing the words, "In the day tlwu eatest thert'()f tbou shalt surely 
die," would tbey not expect to be visited with death on that very 
day? If so, the hiding of their persons after covering their naked
ness poss.esses a significance of its own. 

Adam's statement about his nakedness gave rise to two ques
tions:-"Wbo told tbee that thou wast na.ked? Hast thou eaten 
of the tree, whereof I ('ommanded thee that thou i'houldst not eat?" 
(vel'. 11). The purport of these questions is obvious. They imply 
th<J.t the eating of the tree of the knowledge of good and evil would 
impart to Adam and his wife the knowledge that they were 
"naked." Previously they we::;: ignorant of the distinction between 
nakedness and covering; now they ~:;th :cnc,,' and felt it. 
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6.-EDENIC JUDGMENT 

This process commenced with the questions quoted in the last 
section. The answers of Ad~m led to the woman being questioned. 
Then followed sentence on the deceiver, the deceived, and the en
ticed, in the order in which they had acted. The ,serpent was 
doomed to eat dust and go on its belly; the wom~n to bring forth 
children in greater number and with increased sorrow; and the 
man to obtain food out of cursed ground by the sweat of his face 
until he returned to the dust (-Gen. iii. 14-19). A return to the 
dust was not a part of Adam's lot prior to his disobeying the 
Edenk law. A change must, therefore, have taIren place in his 
physical ('onstitu tion as the result of this decree; "Corruption is in 
the world through lust" ('2 'Pet. i. 4). How the change was effected 
IS not revealed, neither is it necessary. But it is all important to 
recognize that there was such a change, and that the posterity of 
Adam has inherited his nature after that change was effected. 
J'c1st as Adam's descendants were in his loins when he partook of 
tile tree so were they in his loins when he was judged and con
demne-d. Then it was that "many were made sinners by one man's 
disouediimce," and "judgment came upon all men to condemnation" 
(Rom. '/' 13, 19). The descendants of Adam were condemned to 
death before they were born. But the sentence of condemnation 
aoes not specify th3 mode of death; it admits of death by physical 
decay or death by violence. Men have returned to the dust in both 
ways. Millions have died prematurely by accident, war, convul
sions of natt:re, and other Divine judgments. Some have thus suf
fered for their own sins; but others before they have lived long 
enough to c(.mmit sin, or without being related to a Divine moral 
law. The only explana,tion in the latter case is that they had been 
"made," or constituted "sinners." Owing to this fact, all men are 
liable as soap as they are born to be cut off by death. 

'i.-EDENIC M:ERCY 

AftEcr questioning Adam and hIs wife, and before condemning 
them, th Lord God addressed the Serpent. Why was this? Was 
it merely because the Serpent had, by beguiling the woman, taken 
the first step in effecting Edenic disobedience? A consideration of 
the words addressed to the Serpent suggests another and a higher 
reason. After condemning the Serpent to go on its belly, the Lord 
God addressed to it, a prediction concerning its own seed and the 
seed of j he woman: these two seeds were to beat enmity, and each 
was to be bruised in the conflict-the seed of the Serpent in the 
head anc the seed of the woman in the heel (Gen. iii. 15). Why 
was not thb prediction spoken to Adam or his wife? Was it not 
bE'cause they had produced a breach between themselves and their 
Creator? They had previously ibeen in direct communion with 
God, but sin deprived them of the privilege; they were in process of 
judgment f01' their "offense," and until that process was completed 
they deserved only to be addressed in words of condemnation. The 
Serpent had no moral relationship t() the Creator, .and the words 
addressed to it forshadowed no favor for itself or its seed; but for 
the woman ~md her seed they did. They contained an element of 
mercy of which thEl"e had been no previous intimation, By dis
obeving the Edenic law they had inC'urred immediate death, which 
would nceessill'ilv be death bv slaying. If this had oeen inflicted they 
wnilld haw hd-no see-d. Therefore, the promise in which specific 
mention was made of the woman's seed-addressed to the Serpent 
:n their h":crlng-was ~quivalent to informing them that they 
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should not suffer immedwte death. By the condemnation immedi
ately addressed to them they learned that this did not mean ex
emption from all consequences of their disobedience; for the ground 
v:as to be cursed for their sake, and, instead of eating freely of 
fruit!: made ready for their hands, they were to toil for their sub
~istence. and then return to the dust. After listening to the Divine 
promise and sentence the fear which led them to hide themselves 
amol'!gs+ the trees would disappear: and of this Adam gave evi
dence when he "called his wife's name Eve," This name means 
living (see margin), and Adam gave it "because she was the 
mother of all living" (Gen. iii. 2()). By this act Adam showffl that 
he ~mdel stood the promise to guarantee a post(Crity and that he be
hpvf'd in its fulfillment. If death had b(Cen inflicted on the day of 
eating the forbidden fruit Ev(C would never have been a "mother," 
.md there would h«ve been no "living" humanity. 

S.-EDENIC CLOTHING 
Immediately after Adam had named his wife, "the Lord God 

made coats of skins and r lothed them" (ver. 21). This was ob
viously to supersede the fig-leaf garments which they had devised. 
For what r(;ason? The nature of the clothing suggests an answer. 
Where would the "coats of skins" be obtained? From animals. 
How? By »laying them. And who would slay them? He who 
"made the coats." The slaying of the animals would involve shed
ding of blood, and thus we arrive at the fact that the clothing pro
vided by the Lord God possessed a significance of the greatest im
portance. As nakedness represents a sinful condition, so clothing 
based upon blood shedding is used to signify a covering for sin. 
It is the origin of the expression, "Covered in relation to sin: 
'Blessed is he whose sin is covered" (Ps. xxxii. 1): 
"Thou hr·.st covered all their sin" (Ps. lxxxv. 2). It is the founda
tion for the special garments for priestly functions under the 
Mosaic :aw:-"Thou shalt put upon Aaron the holy garments ... 
and thou shalt bring his sons and clothe them with coats" (bxod. 
xl. 13, 14). And it explains why Christ is spoken of as a garment 
of righteousness :._"As many of you as were baptized into Ohrist 
have rmt on Christ" (Gal. iii. 27), "Christ Jesus who, of God, is 
made Ul'!to us wisdom and righteousness" (1 Cor. i. 30). 

9.-EDENIC SACRIFICE. 
The prr,cess of slaying the animals and making the coalts of 

skins would 'probably be witnessed by Adam and Eve. If so, it is 
not difficult to imagine the interest with which they would view the 
same. It would be to them an object lesson in sacr·ifice for sin. To 
teach them what? That as they had, by sin, incurred a violent 
death, a violent death was necessary to take away sin. Whether 
or not they learned this truth, certain it is that subsequent revela
tion conta.ins it. And, as sacrifice out of Eden is but a continuation 
of extension of sacrifice in Eden, the principle on which the one is 
Lased is obviously the same as that which underlies the other. 

When an <Israelite under the Mosaic law offered a burnt offer
ing for oblatiop. he was required to "lay his hand upon the head 
of the hurnt offering; and it shall be accepted for him to make 
atonement for him" (Lev. i. 4). Why was his hand to be laid on 
the head of the animal? To transfer to it, by a figure. his sins. 
This is shown by the injunction concerning the scape goat:
"Aaron shall lay both has hands u'pon the head of the live goa,t, and 
confe.ss over him all the iniquities of the children of Israel, and all 
th('ir transgressions, even all their sins; and he shall put them 
upon the head of the goat, and shall ~end him away by the hand 
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{If a ma'1 that is in readiness into the wilderness; and the gO'ltshall 
bear upcn him all their iniquities unto a solitary land" (U>v. xvi. 
21, 22\. The animal devoted to sacrifice on whose head the hands 
of a ~jm:er were pla.ced, became, by that act, a sin-hearer; and im
mediate~y afterwards it was slain. What does that prove? That 
this was the death due for the sins transferred to it. Hence the 
sinner, in elfect, asknowledged that for his sins he had incurred a 
death like that inflicted on the animal; in other words, that he de
served to be slain. 

Christ is described as "the Lamb that hath been slain from the 
foundation of the world" (Rev. xiii. 8). How Was He slain prior 
to the Crucifixion? In type, by all the sacrifices prescribed by God 
from Eden tu the abolition of the M03aic covenant. Christ, like the 
slain animals. was a sin-bearer :-"He bare the sin of many" 
(Isa. liii 12); but he was not made a sin-bearer in the way they 
were. Anima! sanifice was "a shadow" (Hab. x. 1), but Christ's 
sncrifice was the substance. Hence sin could not be transferred to 
him figuratively; it must be imparted to him in reality. Therefore, 
he was "made sin"(2 Cor. v. 2'l)by being "made of a woman" (Gal. 
iv. 4) ; he "took part of the same flesh and blood" as his brethren, 
and "in all things" was "made like unto" them (Heb.ii. 14, 17). 
What WaS necessary to deliver him from the sin-nature of which he 
wa.s "made?" To be slain; by that event God "condemned sin in 
the flesh" of His son Jesus (Rom. viii. 3). Therefore, sacrifice is 
as essential to take away sin in its physical, as in its moral, aspect; 
a violent death is the punishment due to the one as well as to the 
other; and physical sin is as powerful to keep closed the gates of 
the gra\'e as is actual transgression. Christ only possessed sin 
physically, not mora.lly, but all who are sprinkled with his blood 
(1 Pet. i. 2) possess sin in both forms. Those who enter Christ in 
the Apostolic way are able to say, "Our old man was crucified with 
him" (Rom. vi. 6). or, "I have been crucified with Christ" (Gal. ii. 
20). Having been baptized into His dea,th (Rom. vi. 4). they have 
thereby partaken of ,His crucifixion, their baptism being a practical 
confession that thev deserved for their "sin in the flesh" and for 
their "wicked work"s" (Col. i. 2'1) a violent death similar to that 
which was inflicted on Christ. They died symbolically, an event re
ferred to in the following passages: "If ye died with Christ from 
the rudiments of the world" (Col. ii. 2{); "For ye are dead and 
your life is hid with Christ in God" (Col. iii. 3) ; "We thus judge 
that one died for all, therefore all died" (2 Cor. v. 14). 

The act of offering the animal sacrifices which foreshadowed 
thE sacrifice of Christ embodied the same feature as baptism into 
Christ; the sinner died symbolically in the animal slain. It is on 
th:s principle that the fulfillment of "the law of sin and dea,th" in 
Eden is to be explained. 'Adam was threatened with death on the 
day that he sinned. but God, by an exercise of mercy, provided an 
animal on which was inflicted the literal death incurred by Adam. 
What effect did this have upon Adam? He died symbolically in 
tht: death of the animal, and the Edenic law was thereby fulfilled 
m its first stage. All subsequent anima,! sacrifice was based on the 
same principle as Edenic sacrifice, but to be of any service in tlie 
abolition of death, it required to be supplemented by sacrifice of a 
hit'her order. 

10.-EDE.NIC JUSTIFICATION. 

JU3tific;,tion i5 the reverse of condemnation. These two con
r!ithns canrot CO-€':15t in the same sense and for the same thing. 
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fne Grc(·k \\'orcl for justify means dtu make just or hold guiltless," 
and the meaning Jf the English word is "to pardon, and clear from 
guilt, to ahsclve, to acquit, to exculpate." ,Justification is pquiva
Jent tv ren'1ciliatwn atonement, purging, cleansing. remi<;sion, re
<iemption, purification, and fcirgivene;;s. It is typical and anti
typical, and it D<JS a leg<Jl, and a DlGLd, a;;w'rt 'n", legal aspect 
lS represented by the ex])) e"ion "made righle,.. ~lc" i ](,;n, \'. 191: 
and the m(lral aspect, by 1h~ statement "that h~' works a marl is 
j'lStifi€d aWl nc,t flY faith OJlly" (.Ja~. ii. ':4 i. Neither ;,'gal, nilr 
moral, justiticatiJn can exist with'illt b:i,i)d-sh,.'ddin~.; the legal 
must pre<::eue 'he )lloral; and both legal and DlOt"l: I1lU:it precede 
lhe bestowal (>j' e:ernal iif". 

A.s SO<1n d.~ ~\dar!l \\,hS ~l(,.th{'ll with anilna,l :':';Kil}:~ l1\- via;;: ;U3li

fied through the Edenic sacrific" and !",1id in lhe bie!llt: p,...;mb( 
His justification ·.,'a~ lega; r.Ol mural, ~H' was. by il typi'.. a.! saCli 
£ice, "made right""uB," but h" did [,nt, p.\'SP'S a righteous char· 
acter. F:om what was he thus justific.l ~ The "o'f('ncp" he had com
mitted and the "sirt-ln-t.he-f1esh" which ;t n:ld V'dhc'cd. What wa:~ 
its effect? It a'!erted a violent death; tiwreby prolonging his lif(, 
and ZiV;;lg him a ~peond probatir,n. llJd it alta the physical COH

seqUl'!1Cf" or his offem'e'! );(); th, gr.);.1 TiCj (~ontinued to be cursed, 
he had \0 t .. il for bread, e'l'il dl',i!":' selll dweit in him. and when hi·' 
vitality was exhausted he died. Th" !pga! justific:{tIon whi,ch God 
has provided hy animal sacrifices and other ceremonies, is not ac
c0mpanied by the rcmo"a: of thB physical consequenc'l'S ,,f sin; this 
lS D;'llm~sed as thl' resu:t llf the legal justificatj"n being s.upple
mented by moral Justif,ca Lion; or, in (,ther words, hy imputed 
righteousne,,, being suecE'{'<if'd by aetual right<,,,uC;n('? '. Adam. 
after justifieati()n. was in thl' condition described by the Psalmist: 
"Blessed is he will'se trans;:;r~ssion i..; forgiven, II'h,,?f' sin is cov
ered. Ble8sI'd is the man unto whom the Lord impllteth not. in
iql'.ity" (Ps. xxxii. 1. ~ i. \Vhether he main tamed this ldessedness 
is not recoroi',!; I he> judgment-seat wIiI f{;veal it. For this purpose 
he will he r~"jsed from th" dead. Would he have been ameuable tLl 
reserrecti,m and fu:ure judgment if he had lwt entered upon this 
second probuti',n: 1\u. he w'~luld have ben; slain and the Edeni.. 
law would have forever held him in deatb. 'What was an essential 
preliminary to hi~ entrance on <1. ,('cund pn>l,atioll': .J llstific.'ltion 
ircnl his act of disobedience. Could the justification with \\'hich he 
was favoured in Eden take away his sin and destruy its conse
quen<:es? Not of itself. What was further Tl'quired? Ratification 
by the death and resurrection of the seed of the woman. On what 
basis will he be raised from the dead? On the basis of Edenic 
justifica.tion, ·a second probation, and the bbod of Christ. And if he 
re{:eive immortality what will be the founda.tion for it? Edenic 
justification, faithfulness ,!urmg ;his secor.<d probation, and the bloo.d 
of Christ. 

Are Adam's desppndanb, b~' l!irth, in the po,ition of their first 
parents before or subsequE'nt t() justification? Befure justifica
tion; for althuugh ~()ndemnation is racial, justification is individ
ua.~. What foll()ws from this'? That if they dien. without justifica
tion from his "offence." they die under the same conditions as he 
would have done if God had slain him on the day h" sinned, He 
would have returned to t]'2 nust r.ever to resume life; and so do 
they. It is true that the death specified in the Edenic law is not 
ev,rnal death; if it had been there would have been nn scope for 
Divine mercy. But in the absence of justification from the "of
fence" which occasioned death there is no escape from the tomb. 
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11.-EDENIC ALLEGORY, 

The events recorded in ihe fint three chapters of Genesis, 
tho:1gh literal, contain also allegory, The creation pre-figures 
those who are "created in Christ Jesus unto good works" (Eph. 
ii. 10), of which God's son is "the beginning" (Rev. iii .141. The 
wn, moon and stars are signs of Royal power, Ecclesiastical or-
6'anizations. and Princes . Heaven ar.d earth are used as :;ymbols 
for governments and people, grass for human nature, and tre€s for 
men. Light is a figure of truth, a;nd darkness of ignoran~e. Eden 
is a type of the Kingdom of God, Adam of Christ, afld Eve of the 
Church. Adam's deep sleep finds a parallel in Christ's death; the 
Serpent repre sents wicked men; nakedness, sin; and coats of skins, 
the righteousness of Christ. The seventh day typifies the millen
ial rest, and the previous six days the six thousand years of sin's 
reign. What about the eighth day'! Has that no significance? 
Is it not analogous to the period immediately succeeding the seven 
thousand years? What will then take place? "The dragon, that 
old Serpeni:, which is the Devil and Satan" will "deceive the na
tlOn~ which are in the four quarters of the earth," and they "com
pa'3sed the C8mp of the saint.> about, 2nd the beloved city: and fire 
caml' down from God out of heaven and devoured them" (Rev. xx. 
2, 8, ~J). Thus on the eighth litera.! d~y the first sin was committed 
and there by a violent death incurred; on the eighth symbolic day 
the last sin is committed, and all who share it are subjected to a 
violent death. On th e eighth literal day judgment is administered 
with mercy; but on the eighth symbolic day judgment is executed 
without mercy. 

How does this allegorical aspect affect the case of Adam? Did 
his symbolic death on the eighth literal day keep him from litera.l 
death? No; for "all the days that Adam lived were nine hundred 
and thi rty years: and he died" (Gen. v. ;,) ; he died Ii tera.lly on the 
Jirst symbolic day of a thousand years. 

12.-ABEL TO ABRAHAM 

Sacrifice in Eden was but the inauguration of sacrifice out of 
Eden. It, necessity was recognized by Abel but not by Cain (Gen. 
w. 4). That it formed an essential part of God's "way" (Gen. vi . 
U) of l'lghteousness from Abel to the Deluge is indicated by the 
,ji'itinction. in the DIvine instructions about the ark. between the 
'dean beast" and "beasts that are not clean" (Gen . vii. 2), and also 

r.y the f:1·~t that Noah. on leaving the ark. "hllilded an altar unto 
:he Lord; and took of every clean l,east and of every clean fowl 
and olTen'd hurnt offer ings ,m the altar" (Gen. viii. 20) . It is also 
involved in thE' sta te ment that "then began men to call upon the 
name of t.he; Lord (Gen. iv. 26) when Abraham likewise caIled upon 
,he name of the Lord, he builded an altar unto the Lord" (Gen. 
xiI. R). For wha.t purpose?' The offering of sacrifice; without which 
at; altar is u5C'le ss. When Peter, for the first time preached, "re
mission of sins" :n the name Jesus Christ (Acts ii. 38), he an
nounced that "whosoever shall call on the name of the Lord shall be 
saved" (Acts ii. 21). In explaining how this was to be done, he in
formed his hearers that they must "repent and be baptized in the 
I f( !IIIC of JrSH8"( verse 38). This wa,s equivalent to saying that they 
Ilwst by b,!pt::<In recognize Christ's death to be a sacrifice for sin, 
lienee this ceremonv takes the place of animal saerifice. Baptism 
h3.S been 3 necessity since the Crucifixon, just as animal sacrifice 
was indispensable previously. In other words, a recognition, in the 
way appo inted by God, of blood-Shedding, is absolutely neeessary for 
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justification from sin. To this, Enoch was 110 exception. He "walked 
with God a,nd he was not; for God took him" (Gen. v. 24). He was 
translated tha,t he should not see death" for "he pleased God" 
(Heb. xi. 5). Like the other righteoos men of the antediluvian age 
he caJled on the name of the Lord in the offering of sacrifice: and 
thereby was justified from sin. He subsequently walked in har
mony with his justified condition. And on this basis the sacrifice 
of Christ was pr03pectively applied to him, just a3 th'lt sacrifice is 
now retrospectively applied to those who are baptized into the 
m:me of Jesus Christ. The transla.tion of Enoch, although an ex
ception to the ordinary course of things, did not violate any jJre
vious Divin{' decree. It would have be{m quite consistent with 
Edenic law if God had likewise translated all others who were jus
tified by a s2-crifice for sin a.nd an approved walk. But He did not 
so act; He allowed them to die. Does this constitute a barrier to 
the realization of their hopes? No; ueea,use their justification re
quires their restoration to life. D02S their death contribute any
thing towanis taking away the condemnation they inherited from 
Anam? ~ot in the least; for their (leath was not sacrificial and 
they were I!ot free from personal transgression. They went into 
the grave as a result of Adam's "offence," but after being justified 
from that "offence" by sacrifices which fureshadowed the sacri
fice of Christ; and therefore they died with the certainty-subject 
to Christ's death and resurrection-or being brought forth from 
the death-sta.te at God's own appointed time. Enoch, as the "sev
enth from Adam," (Jude ver. 14) foreshadows the brethren of 
Ctrist who "are alive and remain until the coming of the Lord" and 
who will. without entering the grave, be exalted to "ever be with 
the Lord" (1 Thess. iv. IS, 17). The principle which explains 
E.noch's exemption from death is equaJly applicable to them. 

13.-THE JUSTIFICATION OF ABI{AHAM. 

"Abraham believed God and it was counted unto him for right
eousness" (Rom. iv. 3). How? By belief only? No; by belief and 
obedience. According to Divine command he left "Ur of the 'Chal
aees to go into the la.nd of Canaan" (Gen. xi. 31; xii. 1). Was this 
the only practical exhibition of his belief? No; after arriving in 
the land of promise "he buiJded an altar unto the Lord" (Gen. xii. 
7, 8). Why? Because he was a sinner by birth and by deed, and 
needed saaifice to cover his sin. Hence the Apostle, in showing 
l;hr.t "faith was reckoned to Abraham for righteousness," quotes 
fmm Ps. xxxii. 1 ;-"Blessed are they whose iniquities are for
given, and whose sins are covered" (Rom. iv. 7), Abraham recog
nized that he was a, sinner. and that to inherit the land his sin must 
be covered. Therefore, he "called upon the naml:! of the Lord" 
(Gen. xii. 8) by the erection of an altar and the offering of sacri
fice. His recognition of sacrifice as a Divine requirement was re
peated after his return from Egypt by a visit to "the altar which 
he had made at the first" and by ag,ain "calling on the name of the 
Lord" (Gen. xiii. 4); also by acknowledging Melchizedeck to be 
"Priest of the Most High God" (Gen. xiv. 18); and by slaying, 
a3 comma.nded, a heifer, a goat, a ram, a turtle-dove, and a pigeon, 
to provide what God required for the purpose of confirming his 
promise (Gen. xv. 9-17). He believed not only the promise concern
lI1g the land, bu.t that its inheritance required the taking away of 
sin by blood-shedding. Thus was Abraham justified by faith. He 
was subsequently "justified by works, when he had offered Isaac, 
his son, upon the altar" (Jas. ii. 21). 
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14.-THE COVENANT OF CIRCUMCISION. 

"Faith was reckoned to Abraham for righteousness 
when he was in uncircumcision . . . and he received the sign 
of circumcision, a seal of the righteousness of the faith which he 
had, yet being uncircumcised" (Rom. iv. 9-11). Circumcision 
was a "seal" and a "sign;" as a seal it constituted a Divine assu
rance of the existing righteousness of Abraham. That "righteou~ 
ness' included blood-shedding; so did the "seal:" for when Zippo
rah was compelled to circumcise her son, she said to Mjoses, "Surely 
a bloody husband art thou to me" (Exod. iv. 25). 

Of what was circumcision a "sign?" Of the Crucifixion, which 
is do!!'Cri bed as "the circumcision of Christ" (Col. ii. 11). To "cut 
off" a piece of human flesh (Exod. iv. 25) ~ignified the future cut
ting off of the Messiah hy death (Dan. ix. 26) ; and as Christ died 
Lo "put away sin" (Heb. ix. 26), circumcision was necessarily re
lated to that object. How? It showed that the circumcised child 
was a sinner by birth, and that it needed blood-shedding to cleanse 
It :from that condition, independent of its subsequent course of life; 
for at eight <iays of age it could not have committed transgression. 
If a child of Abraham was not circumcised it was said, hy Jehovah, 
to have "broken my covenant," and as a consequence was doomed 
io be "cut off from his people" (Gen. xvii. 14). The practical ef
fect of this is seen in the case of Moses, who while in Midia.n, neg
lerted t" circumcise hjs son. Because of this omission "the Lord 
met him, and sought to kill him" (Exod. iv. 24) ; and he was only 
spared from bein;:;- slain by the action of his wife in angrily com
piying with the covenant of circumcision. From this incident we 
learn that (.very father, descended from Abraham, who omitted to 
circumcise his son, was liable to lose his life . To what was the un
circumcised son liable? The same; for through his parents he had 
"broken" Jdovah's "c(}venant;" and he who fails to comply with a 
Divine command, from whatever caL'.se , mUBt die. There was no 
injustice in this; for the child was born under condemnation to 
death for Adam's offense and was therefore liable to that con
demnation being put in force any day. Its birth was due to the 
mercy of God as first expressed in the Edenic promise (Gen. iii. 
15) ; without which there would have been no sons of Adam; and 
although the promi se involves the existence of the Seed of the Ser
pent until completely defeated by the Seed of the Woman, it is a 
part of the Divine prerogative to bring death Dn any who are still 
under Adamic condemnation, at any time. Hence the prema
ture dea,th of ma,ny who have no moral guilt; death reigns "even 
over them that have not sinned after the similitud.:: cf Adam's 
transgression" (Rom. v. 1i). - In c:rcumcision God provided a 
ceremony which warJed off premature death, for in decreeing 
that the uncircl.mci;;.ed son of Abraham should be "cut off from 
hi~ peu~l€," He, in effect, promised that the circumcised 
one should not. be ~" "cut off." The covenant of circumcision 
was thus a, shadow of the Abrahamic covenant; as the latter is in
tended La destroy d<iath, so the 'former was designed to avert pre
mature dE!ath; in other words, the one gives eternal life, and the 
other gives a lease of present life, the life in bC>th cases to be en
joyed on the land of Canaan. How long did the lease of life result
ing from circumcision last? Until the one on whom the ceremo~y 
was performed committed transgression. He then became agam 
liable to premature death, and ne-eded animal b1ood,shedding to 
avert it. But does not the decree. "cut off from his people," 
lmply that the child was simply to be separated from the fleshly 
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seed of Ahraham and yet c(;ntinue to live the full term of his 
physical vitality? It goes beyond this. The imputat.ion attached to 
the child of having "broken" God's "covenant" involves dea.th; and 
the fact that Moses was in dangt'r of losing his life for omitting to 
circumcise his son, proves that death W3" the penalty for violation 
of the command. The mode and time for its execution was not 
srecified, thus ieaving it uncertain as to how and when God would 
"cat off" the liH's 'If both parent and (·hiid. The unclrcamc.ised son 
of Abraham O<.'cupied a s:milar rebbonship to its disobedient par
ent that the sons of men o~cupy tov>ards Adam; b!lth haxe smned 
in their head, and altho\!gh to thIS there dot's not attach mural 
guilt. the p,mal:y f"r it is death. 

Abr:lham ',va:' circumcised many years after being ju~tifiE'{l by 
.sacrifice but afterwards circumcision constitut'cd the first stag<' of 
ju,tific:ation. The ceremony wa" required te) be performed when 
the "man child" was "eight clays old" (Gen. xvii. 12). What sil!:
nificancl' attach~,s to this! It is sug"es, >.:e (,f the day on which 
Adam s'nned, the eighth day from the bcg;nl!ing of the creatioE, 
and thereby brings to mind the fact that, as :m extension of Adam, 
the child did nut de~rve to live longer, and that, like Adam, it 
was the recipient of Divine mercy expre~.ied lJy a blood-shedding 
c.'remonial. It also points to the ei:,hth day of a thousand years. 
when "evil doers shall be cut off" (Ps. xxxvii. 9) finally, by fire 
coming "down from God out d Heaven" ;Ind devouring them (Rev. 
n. 9). 

There is a moral. as \\('11 as a physical, asp<.:ct to circumci-ion 
H is styled c; rcumci,;ion of th(- heart \ Deut. x. 1(;; xxx. fi). Cir
cumcision of the n..sh was necessary to an entrance into the Abra
hamic ('ovenant. but of itself it could not give tht' blessing of that 
covenant. It must be ["llowed hv circumcisiull of the heart and 
ea~s (Ads vi I. .-d). namely, the cutting off from the l'on(luct what
evcr was ,,[)noxious to J,·hovah, or a hindrance to faithfulness in 
his service, even to the extent of a "hand," "fu(}t," or "eye" (Mark 
ix. 43-47). 10 circumcise, in all its aspects, is tu cut off all round. 

Circumcision was incorporated in the Mosiac law, and was as 
obligatory as it had previously be"n to the descenda.nts of Abra
ham; no J(·wish or Gentile male if "uncircumcised," being alloweJ 
to partake of the Passover (Exod. xii.!8). It was on the basis of 
cIr(,'.Imci~ion that "the oracles of Cod were committed" to Jews 
(Rom. iii. 2). This privilege imposed upon them the duty of PH'

serving and defencing those oracles. and of accepting whatever 
further revelation came from their Author. The brethren of Christ 
now occupy. in relation to those oracles, the same position; they 
have beer "drcumcisE'd with the circumci~ion made without hands, 
m putting off the bOdy 01 the &ili~ of the flesh by the circumcision 
of Christ, buried with Him in baptism" (Col. Ii. 11,12). And they 
are, as a consequencE', required to "keep the commandments of God, 
and have the testimony of Jesus Christ" (Rev. xii. 17; iii. 8). 

15.-THE COVBNANT OF SHADOWS. 
The covenant given to Israel through lYioses was "a shadow 

of good things to come" (Heb. x. 1). A shadow is an outline of 
something r(-al; it is formed by the contrast betwe€n light and 
darkness. and if anything occur to interfere with that contrast the 
shadow disappears. The "rudiments" (Gal. iv. 3) composing the 
Mosaic covenant aTe stylcd "patterns" (Heb. ix. 23), and that cov
enant is described as containing "the form of knowledge and of the 
tn:th" (Rom. ii. 20). It embodies, therefore, a series of object les
sons concerning sin and its remedy, and constitutes an epitome of 
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the plan of salvation. It did not supersede the Edenic promise, the 
s,.rr;ficp instituted in Eden, the Abrahamic covenant Qr the cov
er:::nt of circumcision; "it was, added" to these things 'because of 
transi'f,,~sion" (Gal. iii. 19). For what object? "That sin by the 
cummanc1ment might become exceeding sinful" (Rom. vii. 13) ; that 
is, to show in a. multipl:city of ways. the heinousness and power of 
sin. The Mosaic law was "holy, and just, <\nd good" (Rom. vii. 12), 
hut by its numerous enactments it excited the "s'in in the flesh" in· 
her:ted fro:n A dam. "1 had not kn,]wn ~in, but by the law; for I 
had not l.nown lust. except the law had said, Thou shalt not covet" 
(Rom. vii. 7). So exacting were its requirements that no Jew be
gotten 'J:l the fles:-t could keep it perfectly; it was a "yoke which 
neitrer our fathers nor we," said the Apostles .a,nd elders. "were 
able to Lear" (Acts xv. 6-10), All were guilty of its violation, 
and ther:,fore they were, "through fear of death a'il their lifetime 
subject to Londage" (Heb. ii. 15). What purpose, then, was ef
fected by it'? It demonstrated the inability of unaided flesh and 
blood to obey God perfectly. and the con5eGuent need for depimd
ence on God's mercy (Rom. iii. 19). "For what the law could not 
do, in that it was weak through the flesh, God send.ing- His own sOn 
in the likeness of sinful flesh," accomplished (,Rom. viii. 3). That 
is, He provided one who, though "made under the law" (Gal. iv. 4) 
a;rd "in all r;oints tempted like as we are" (Heb. iv. 15) did "al
ways those things that pleased" his Father (J no. viii. 29). In 
regard to his own conduct he was "without sin" (Heb. iv. 15) ; an 
indispensable requisite for his position <:s "the Lamb of God which 
t:;.keth '1way the sin of the world" (Jno. i. 29). Hence Christ is 
the "body" (Col. ii. 17) or "enduring substance" (Heb. x. 34) of 
which thp l\Iosaic ceremonies were shadows or "patterns." These 
si,adows were designed for instruction, and therefore some of their 
feCltures must be analogous to those of the substance. 

The first and most prominent feature of the Mosaic covenant 
related to life and land; it was "ordained to life" (RQm. vii. 10). 
What life? The present life; "I have set before thee this day life 
ar.d gooa, and death and evil," that, by obedience, "thou mayest 
lit'e and mnitiply; and the Lord thy God shall bless thee in the land 
whither thou goest to possess it" (Deut. xxx. 15-16); "It is yQur 
liif', and through this thing ye shall pl'oiong your days in the land" 
(Deut. xx..xii. 47). This promise involved immunity from the chief 
cause of death, namely, disease :-"If thou wilt dili~ently hearken 
to the voice of the Lord thy God.. . I will put none of these 
diseases upon thee, which I have brought upon the· Egyptians" 
(Exod. xv. 26); Deut. xxviii. 60). Hen('e if Israel had been obed
ient there wculd have been no premature deaths among them. 

The continuance of life conditional on ob"dience involves the 
tC'rmination of life in the presence of disobedience. This is specific
ally stated in the detailed enactments of the MQsaic law, Israel 
W:. s commanGet! to "put to death" a blasphemer. (Lev. xxiv. 16), a 
murderer (\·"r. 171, the curser of father or mother (Lev. xx. 9), 
ar adulterer Iver. 10), the man or woman with a familiar spirit 
(ver. 27), a. witch (Exod. xxii. 181, a sab':lath-breaker (Nurn. xv. 
25), etc. It was ena~ted that the death be inflicted by stoning, 
and tha~ "all the congregation" take part in its exeeution (Num. 
xv. 35), in order that "all Israel" might "hear and fear and do no 
more any such wickedness" (Deut. xiii. 11) ; "so thou shalt," saith 
0.(> Lord, "put the edl away from among you" (Deut. xvii. 7). 
Israel was thus to c(}-Operate with God in the extermination of 
e..,.:l-doers, fOl the purpose of maintaining their holiness as a nation 
(Exod. }.ix. 6). If this duty had been rigidly performeJ Israel 
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would have conoisted only of right<cuus per'sons; but it was neg
lected, aj,d as a consequence evil-d()€rs increased. Therefore G,m 
visited the nation with "p€stilence" (Deut. xxviii. 21), "consump
tiun" 'fever," "inflammation.' "the sword, blasting, mildew, 
(vel'. 22). drought (vel'. 23), heavy rain (ver. 24), defeat in war 
(ver. 25), "wunderful pbgues." ",Ore ;;icknes.," (\'('1'. ;',9). "thr 
dlser.se cf Egypt" (ver. CO). etc., in order that they might he "de
stroyed" (vel'. IiI), and "left few in number" 1,'('1". 62). 

While in the wilderness God exhibited lli,; anger aga.inst e\·il· 
dl'prs on ,e\'Era! occasions by the infliction of a violent death. For 
offering strange fire K adab and Abihu were destroyed by fire 
(U>v. x 2); for rebelling against the authority of Moses, Korah. 
Dl.i~han, anrl Abiram, with their families. were "swallowed up" by 
tne euth (:\um. xvi. :l2); for charging Moseo; and Aaron with 
having kille..! Korah and his companions "fourteen thousand and 
seven hendred" di'2d by plague (Num. xvi. 11-50); for complain· 
ing. at a. piace subs€rJuently called Tabcrah. "t.he fin' of the Lore! 
consumer: thm that werE' in the uttermost parts of the camp" 
(Num. xi. J··:i I; lor accusing MoS€s of bringing them "out 01 
Egypt to die in the wilderness" mueh people "of brae.1 died" from 
bites of "fiery serpents" sent by the Lord (Num. xxi. 5-6); for 
"joining himself unto Baal-pear" Israel lost by plague "twenty 
and four thousand" (iNurn. xxv. 1-9); and for listening to the false 
report of the ten spies about the land and proposmg to "return into 
Eg~pt" (Num. xiv. 1-4), God threatened to extinguish the whole 
nlJtion by "pestilence" (ver. 12) ; but at the intercession of Moses 
(vers. 13-1~)), He "pardoned" them (ver. :!O). and ins·tead of in· 
flicting immediate death he allowed all above twenty years to die 
by degrees during their rf'maining thirty-eight years of wilderness 
wc'nd€rir.gs (vel's. 23, 29-;3fi). 

For some acts of disobedience the ]aw said that transgressors 
should h "cut off." If at the Passover feast an Israelite atR 
"leavened bread from the first day until the s('v('nth, that soul shall 
be -cut otr from Israel" (Exod. xii. 15) i if anyone compounded any
tbine li!;e th( anointing oil or put any of it "upon a stranger," he 
"sl-tall be even cut off from his peop'e" (Exod. xxx. 33) ; he wh.:> 
"doeth ought presumptuously ., shall be cut off from among 
his people" (iNurn. xv. 30) "that soul sha:ll utterly be cut off; his 
iniquity shall be upon him" (vel' 31). In these passages what 
is the m~ning of "cut off." Death. Does not the expression 
Hiram Israel", or "from among his people" qualify it so as to admit 
of life apart from the nation, a kind of excommunication? No; 
for 	in p"eseribing wha.t is to be done with one '·that giveth any of 
his S€ed unto Moloch" it is fir"t said "hr- shall surely be put to 
death" (Lev. xx. 2) and then the Lord says, "I will set my fa('e 
allainst that man, and will him off frOm among his people"('lit 

(ver.3). The one phrase explains the other; to bE'" "cut off" is to 
suffer premature death. This is its invaria,ble- meaning when ap· 
plied to s,inners. The antediluvians were "cut off" by water (Gen. 
ix. 11); the inhabitants of Canaan were "cut off" by Jehovah 
through Isra€l (Deut. xii. 29); the Anakims were "cut off" by 
JC'shua so that he "destroyed them utterly" (Josh. xi. 21); ami 
Jehu was "anointed to cut off the house of Ahab" (2 (,hron. 
xxii. 	7). 

This evidence, together with that already adduced (Section 
11), proves that to "cut off" was to inflict death in a special man
ner. The Israelites were therefore required to circumeise their 
sllns to prevent such a death. This ceremony introduced them to a 

http:wc'nd�rir.gs
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stne of justification from the condemnation under which they were 
born and if no sin had been afterwards committed and Israel had 
kept God's "sta,tutes" and "judgments," they would have continued 
to live in the flesh as long as Jehovah thought fit; "which if a man 
del, he shall live in them" (Lev. xviii. 5; Rom. x. 5). 

What was the first obligation imposed upon Jewish ~hildren? 
CJ')edience to parents :-"Honour thy father and mother; which is 
the fi rst ('ommandment with promise" (Eph. vi. 2). What was the 
"promise?" "That thy days may be long upon the land which the 
LJrd thy God giYeth thee" (Exod. xx. 12). Continuance of Jewish 
child-lif,> was thus conditional; if not obedient to father and mother 
its "da~'s" wuuld not be "long upon the land." When a son bee."lme 
"stu\;bo]'n and t'(,lJellious" and refused to "obey the voice of his 
fother, or th( voice of his mother," his parents were instructed to 
"hring him out unto the elders of his city" that he mig,ht be stoned 
Lv drath (Dellt. xxi. 18-21). Only fal:thful parents would carry out 
this injunction; unfaithful parents, would neglect it. And then 
God wOl'ld interpose in such ways as he deemed best to nreyent 
rcbelliou" sons h:l"Iing "long days upon the land." 

Did not Jewish children die in infancy to the same extent that 
Gentile children do? There is no evidence that they did. And if 
Lie:; did so, it was in consequence of unfaithfulness on the part of 
tlieir parents. If the parents disregarded God's law they would 
be liable to "disease" and the other "curses" threatened against 
[hem (Deut xxviii. 1 :1-68) ; and the ~hildren of such would neces
sarily share those ('urses. Of this an illustration is given in the 
C:l,e of ."'.chan. Because he "sinned against the Lord," not only he, 
tnt "his ,on;: and daughters," and his cattle were "stoned" to death 
(Josh. vi!' 2(l-2,»). Achan and his children having been justified 
in shadow. from Adamic condemnation; now suffered, for the 
iniquity of their head, the Mosaic curse. 

Wh(-n .Trwish parents were obedient to the law, an(l brought 
up their ~hildren in the right way, they ensured to themselves and 
their familie: the continuance of life in the land. When the chil
dren reached such an age that they could understand the require
ments of the :VIosaic la,w, they became individually responsible to 
its blessings and curses. From birth to circum{?ision the sons were 
"dead" in Adam (2 Cor. v. 14); but when they were circumcised 
thq' became "alive" (Rom. vii. 9), and so continued until they 
rebelled against their parents, or disobeyed some other command 
ilf the Mosaic law. They then became dea,d in MoS€s; for the law 
given through him was "the ministration of death" (2 Cor. iii. 7). 
This change of condition is described by t,he Apostle Paul :--" I was 
aliVl' withoLlt the law "nee. but when the commandment ('a,me sin 
it'vived. and I died" (Rom. vii. 9). If the sin came within the 
scope of saniflce, they averted immediate death by offering the 
prescribed atclT1ement; in so doing they died svmbolically in the 
death of the animal. and were restored to the "alive" nmdition into 
Which th('~' \\'Pl't' intl'odu~ed by circumcision. But, if the sin com
mItted was presumptuous-as in the rase of Nadab, Abihu. Korah, 
Dathan and Abriam-no sacrifice was availa,ble, Num. 15:30, 31). 

Obedlellce to the "\10saic covenant gan' no reward beyond this 
life, and the punishments for disobedience were confined to this 
life. with death as the finality. Hence "every transgression and 
disobedience re<:eived a just recompense of reward" (!leb. ii. 2). 
\"0 provisitln was made in that covenant for resurrecti~n, but it 
shadowed the "F:ood things to come" after the resurrectlO!l, The 
l'xIstence which it gave in the land of promise during this life was 
a "hadow of the endlt'ss life to be enjoyed in the same land through 
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the Abrahanl;c (~\J\·l'lJ.~nl : C~jn. ~<:l ,), i. ;-j; )'l".-,clic ··,'·'mrnand·l 

:nent Wa~) ()!·da.'r~ed t(\ :Jfl''' (.i'~on-I. \"];. I· I .!: :'J-,; fIe'.;!}. :J;:t it poilJ.L
ed to life in rbt- splrit. ThE:' rnr,s( I\:UCf; of the t<l~!(~rnaL]e r~p
resented th;i: , :',.; ;r))' it \'~-l.- !J:t' d)··' :11-' 1'1.11 t" ,)f (:(1<1 (Lx(,d. X','" 

Z2). T~)f' ar', ,,~,,~ TYh r; y-" C!. r tIt.,b. ~:\. 4-21 Sy;1lb~J ized Chr\' t 
Sllice his gk :-li: '. tl_L!l, J.jj;J U-.t' ! .Lill"! 'th'i:' '-'I);!~ ,f C;f)d" :n f; 
ture spirit "n;:ll; ;t.::..;L.1t;( d1 1' : ROll ,;... 'f I; ":\~~~L ,d Ll-~L 

budd{:'d~; \ H,·b.;x 1, IJl'cflg!lre.J lilt :t':-'l1:2"·~·l"';fj 1 a!H' t!.E: !T..hll!l'il 

eternal life: He\ 1~ I. 

The ('hl,\f (,tf\ l'lllg~ li~der the ~~I JC ;:)','; \\i:'t't:' ":n{:; f)~)i.·~l:, 

offerings" (L,·; ·1, :hc' ""in c>ITering" (Lp'"...; :; I and thE "plCO.',' 

offering" \ 1",-\, !. TLl" Lurn: rlffer;ni.-' .. 'as to' ~)(, cornplett" 
burned (r.~'\ l1;l;h the (':'<cepLcJn .f ~ht. ~kin~ v\:j:2h \vas LJ he 
given to tt-if- 1)1 (I.e'. \.... B I Th..:- Lr:-:t ~;~11t-} thf:: pf'ople w( r€ 
blessed after +h(~ of the T~it[~(naC~i~ "~~lt'n' eJ.me a f;~e 
out frc,p] b"f.'·]'t' the and consumcdclpon tlH! ,t':lar the burrt· 
offering ::Jf.,; the fat" I Le·;. ix. :U I; a re[,Tesen!;;tiun "r "the (,/fi'/' 

in!!' of the rudy "f ,Ie,,,,; Christ" (He',. ::. 1(1 a,1d of that en':.t 
Wilich is df~cribed as "mortality" uein~·: ":;,\,,]:(,,'," d lip of :if,," 
(2 Cor. v, J) The swalluwing up 'If m')rt~;it.; :5 tllp c:>n.UlY'.lng 
of the "sinful fltsh" of the faithful and 1,"; ~H·,_()rril)an,i.:d b~ "t)I;:-
m':,rtal" put ting on .. in1mortali:y" (1 Cor. x 'y'. :/3, ; a consumrna l»D 
which takes place on ~h" TlcrfE'et "~,jt"([·'" Christ .Jeclh (Hell..,,iii. 
10 I. From this It follc)ws that tC.e 'uns 'If Adam cannut be 
cleansed fn'm "sinful f;E'~h" \vithuut J:()(Hi-·~hl'dd:ng, ~lnd that -'tIE' 
burnt offering" lumprised justification. in shadow, fr'!m the offence 
in Eden whil·h produced "sinful fle,h." And the fad thaL the 
"burnt offering" was prescribed for to\: d .. dication of the alt,n 
(:-:urn. yii ]:'1, P")H:S :.hat he of whom the altar was a shado".. 
also required cleansing by blood-shedding. Ev(,ry "burnt offering" 
w;;s to be accompanied by a "meat offering" (~Jjm. xv. :>121, 
wt.ich, if baked, consisted of "unleavened cakes uf fine flour min
gled with oil" (I"e\·. ii. 4) and seasoned with salt inTo 1:3). The 
meat offering foreshadowed the unc-orrupt charactn of Christ
an essential feature to his being an acceptable "offering and a sac
rifice to God for a swed smellinl': savour" (Eph. V. 2 I. 

The "sin offering" was for sins of ignorance (Lev. iv. ::: I; and, 
when for the priest or for the congregati()n. it was to be burned 
"without the camp') (Lev. iv. 12-:::1). "Wherefore. Jesus also, that 
he might sanctify the peuple with his own bk,od, suffered without 
the gate" (Heb. xiii. 121. HenCI:: justification from individual ,ins 
is necessary as well as justification from the "offt'nee" of Adam; 
thi~ two-fold justification is pro\'ided for in the sacrifice of Christ. 
"His own self bare our sins in his be,d v on the tree" I I Pet. ii. 24). 
He "barE our sins" through being m'ade of "sinful flesh" (Rom. 
viii. 3; Heb. 2-14) and as sin in both forms physical and moral, 
requires shec:ding of blood, Christ's sacrifice is equa1Iy a.vnila ble, 
and equally ne-edful, for purification from "sin in the flesh'l and 
from sin in word or deed. 

The "ptaee offering" signified the removal of the alienation 
between God and man arisin!! from sin. This fea~ure of the Mosak 
law has its parallel in Christ. Those who were once "far off are 
made nigh by the blood of Christ; for he is our peace" (Eph. ii. 
13-14). They who formerly "were enemies" are "reconciled to G<Jd 
by the death of his son" (Rom. v. 10). 

At the consecration of priests "a burnt offering" (Exoel. xxix. 
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lR), "a sin offering" (ver. 14), and a "peace offering" (ver. 28) 
were ea~h necessary to ena.ble Aaron and his sons to officiate in the 
tabernacle. In this they present a shadow of the "holy priesthood" 
in Chri3~. who are consecrated "to offer up spiritual sacrifices ac
ceptable to God by Jesus Christ" (1 Pet. ii. 5 ). Reconciliation by 
Lhe sacrjfic'~ of substance must not only be higher in degree, but 
equally as comprehensive as reconciliation by shadow-sacrifices. 
Aaron and his son:, were by the :otbove offerings cleansed from both 
physical and mor:!1 defilement, and in like manner believers are, at 
baptism int(l Christ, "justified by his blood" (Rom. v. 9) from "sin 
III the flesh" as well as from their previous "wicked works" (C()l. 
i.:.?'1). This is neces'sary to make their reconcilia,tion "complete" 
(Co\. ii. 10), After partaking of this favor they cannot be alienat
ed from God or suffer condemnation by Ris son except by their own 
unfaithfulness. 

The need for blood-shedding to cleanse from physical, as well 
as from meral, defilement is prove(i in a variety of ways. "An 
atonement" was prescribed for the tabernacle and its contents 
(Lev. xvi. 16, 20, 33), and at the uedica!ion of the altar, burnt 
offerings, sir offerings, a,nd peace offerings were required (Num. 
vii. l{), 15, 16, 17). For this there is a reason; these things were 
made out of "the ground," which on account of Adams offence, was 
"carsed" (Gen. iii. 17). Moral guilt could not possibly attach 
to the tabernacle and its contents; nevertheless they must be 
purged by b!ood before they could be used as a means of approach 
to God. Could they whose nature contained "sin" officiate as 
priests in an atoned-for tabernacle without their defiled nature 
having partaken of a similar purgation? Impossible. Renee "the 
blood of bulls and of goats, and the ashes of an heifer sprinkling 
the unclean, sanctifieth to the purifying of the flesh" (Reb. ix. 13). 
What was it that required. and pa,rtook of, this purifying? "Sin 
in-the-flesh;" for sin is the only thing that defiles "the flesh," and 
blood-shedding is only required to purify from the sin or its conse
quences. Was the purification of such efficacy as to enable the 
"offerers" to obtain by it a "perfect" nature? No; for then the 
sacrifices "would have ceased to be offered" (Reb. x. 1-2). "The 
blood of bulls and of goats" must be su\'ceeded by the blood of 
C;1rist in orcier to give enduring effieacy to the purification. What 
then wa3 tht: immediate benefit? It took away, for the time being. 
in respect to the purified ones, the alienation between themselves 
and God arising from " sin-in-the-flesh"; and this enabled them to 
cio thos~ things required by God for attainment to eternal life. 
Without such a shadow-purificati on this would have been impos.
sible. 

Is "the Llood of Christ" of less present efficacy than was "the 
ulood of bull s a,nd of goats?" Ac cording to Apost olic reasoning, 
quite th p. rCl'erse :-"If the blood of" animals was effecti ve for "the 
purifying of the fle sh, how much more shall the blood of Christ 
. . . purge your consci ence from de.ld works, to serve t~e II":'Ing 
God?" (He-b. ix. 13-14). The purging of the conscience I S, SInce 
Lhe crucifixion, an essential preliminary for "serving the living 
God ." Is no t the purifying of the flesh also essential? If requisite 
under the law t)f shadows, can it be dispensed with under the law 
01 Christ? And does not the expression, "how much more," prove 
that "the blood of Christ" purifi es the flesh of beli evers at the same 
time that it purges their "conscience from dead works?" 

What is the present effect of purification of the flesh through 
the blood of Chri st? Not a change ,;f nature, but a change in thQ 
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relationship of the f1e~h. By birth it is related only to Adam, sin 
and dea~h. Of itself it contains "no good thing" (Rom. vii. 18), 
and even without originating any eVil d~ed it is fit only to be con
signed to corruption. But when figuratively sprinkled by the blood 
of Christ it is the subject of a, justification, and thereby becomes 
"holy" "Know ye not that your body is the temple of the Holy 
Spirit" (1 Cor. vi. 19); "the temple of God is holy, which temple 
ye are" (ch. iii. 17). Henceforth the fleshly body is a fit dwelling 
place for God by His Spirit, either in the form of "Spiritual gifts" 
(1 Cor. xii. 1), or in the form of the Truth, which is likewise 
"Spirit" (1 Jno. v. 6). 

Can a body thus made holy, afterwards become unholy? Yes. 
If any man defile the temple of God, him sha'll God destroy" (1 
Cor. iii. 17). How can it be defiled? Among other thing-s, by 
"adultery, fornication. uncleanliness, drunkenness" (Gal. v. 19-21). 
A "holy" body is not allowed to become "one flesh" (1 Cor. vi. 16) 
with an unholy body. It is on this basis that the marriage of 
baptised beliE-vel'S is permitted "only in the Lord" (1 Cor. vii. 39) ; 
to marry out of the Lord is to "defil€ th€ temple of God." 

What is the effect of the body being now made holy? Does it 
prevent its going to corruption? No; but it prevents corruption re
taining a p€rman€nt hold of it for its original unclea.nness. With 
what re~:ult? That it must come forth from the grave. To be 
marle incorrupti'ble:- Not necessarily. It must undergo a scrutiny 
to decide whether, after being made "holy," it has been so defiled 
a,s to deserve destruction (1 Cor. iii. 17). In such a case a "man" 
is destroyed, not for what he was by nature, but for what he did 
after his "body" was made "holy;" "if ye LIVE after the flesh ye 
shall die" (Rom. viii. 13). 

On what conditions can a "body" now made "holy" ultimately 
b~come incorruptible? By compliance with that which is expressed 
in the following injunction :-"Ye are bought with a price; there
fore glorify God in your body, and in your spirit, which are God's" 
(1 Cor. vi. 20). This involves crucifying "the flesh with the affec
tions and lusts" (Gal. v. '24). They who do this are described as 
sowing "to th€ spirit", and the promise is, that they "shall of the 
spirit reap life everlasting" (ch. vi. 8). 

17.-"THE CURSE OF THE LAW" 

What is that curse? In its finality, death. lIence the law 
is styled "the ministration of condemnation" and the "ministration 
of death" (2 Cor. iii. 7-9). :-.fo Jew (except Jesus) kept the law 
perfectly; therefore they all came under its (·urse. What was 
necessary to deliver them therefrom? Sacrifice, not in shadow, 
but in substance. This was provided in the death of Christ; "he 
is the mediator of a new covenant, that a death having taken place 
for the redemption of the transgressions that were under the first 
covenant, tr.ey that ha.ve been called may re-ceive the promise of the 
eternal inheritance" (Reb. ix. 15). Row was the death of Christ 
brought to bear on them so as to prorluce "the redemption" of their 
"trans,gressions?" Through the shadow sacrifices of the law. If 
offered in a right state of mind they were a.ccepted as atonement 
for sin in view of the perfect sacrifice then to come; "Whoso offer
eth the sacrifice of thanksgiving glorifieth me; and to him that 
ordereth his conversation aright will I shew the salvation of God" 
(Ps. 1. 23). When Christ had died and risen aga,in these shadow 
sacrifices were ratified· by his shed blood, and faithful Jews "sleep
ing in the dust" (Dan. xii. 2) were thereby placed in the same posi
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tion as faithful baptised Gentiles who "sleep in Jesus" (1 Thess. 
IV. 14). 

Writing of Jews baptised into the death of Christ the Apostle 
says, "Christ hath redeemed us from the ~urse of the law" (Gal. 
iii. 13). With what result? That all such Jews did not die under 
"the curse of the law": according to the Apostolic promise they had 
received "remission of sins" (Acts ii. 38), and, as a consequence, 
they were fre('d from the "condemnaticn" of the :VIosaic law. 
\Vere thLY at the same time freed from the "condemnation" arising 
out of "the offence" of Ad,am (Rom. v. 18)? Equally so. They 
had been ju~tified in shadow hy circumcision and animal sacrifice 
from inherited sin. and Christ's sacrifice was as effica,cious for the 
ratification thereof, as it was for ratifying sacrifices offered for 
"tranegressions" aga.inst the law. Therefore ba,ptised Jews were 
"redeemed" by the blood of Christ from Adami'C "condemnation" 
as well as from Mosaic "condemnation" 

To free Jews from "the curse of the law" it was necessary for 
Christ to be "made a curse" (Gal. iii. 13). How was this effected? 
By his being nailed to the cross; "for it is written, cursed is every 
one that hangeth on a tree" (Gal. iii. 13). He could not "destroy 
him that had the power of d€ath, that is the devil," or sin (Heb 
ii, 14), unless made of "the same flesh and blood" as his brethren, 
w;lich is "sinful flesh" CRom. viii. 3) ; and in like manner he 'Could 
not remove "the curse of the law" without himself corning under 
tha.t curse. How could this be effected without moral guilt? By 
the mode of his death being ~onstituted the basis for :Vlosaic "con
demnation." He was "made, a curse" by God's providential arrange
ment. as he had prevIously been "made sin" (2 Cor. v. 21) by being 
"made of a woman" (Gal. iv. 4). On the false charge of "blas
phemy" Jesus Christ was condemned to a violent "death" (YIatt. 
xxvi, fiG-titi), as presnibed in the law (Lev. xxiv. 1(j). The Jewish 
mode of inflicting it was stoning; but before Christ's first appear
ing the Jews had been deprived of the power of inflil:ting death 
without the sandion of the Romans (Jno. xviii. :31); and as the 
Koman method of putting criminals to death was by crucifixion, 
Christ, when condemned was hung uFon a tree. This brought him 
under "the curse of the law;n and he could only be freed therefrom 
by his own shed blood. He shed his blood, redeemed himself from 
the :\Iosaic "curse," and therebv laid the foundation for the same 
"curse" being taken from such ,Jews, whether dead or living, as 
have complied with Goel's sin-cleansing rwquirements. 

Gentiles do not require redeeming from "the curse of the law" 
i1ecause they were never under it; "what things soever the law 
saith. it saith t·-. :helll wh" are under the' law" (f:,m. iii. 19). 
::-';~verthcleo~ the' modI' by which that f{'.Jernption was effected is 
of interest t" them, bl-cause it illustrates the way ;n which they can 
be redcenwd from Adamie "condemnation." Jews were freed from 
:\10sai,' "('<lndtmnation" hy baptism into Christ; therefu!,(· Gentiles 
can, by ti,e .<lme 11apbsm, be freed from Adami,' "condemnation." 
hut is ni)t Adamic "condemnation" soleJy physical. inherent in 
sinful flesh'? No; it has physical results, but ill the first instance 
it has reference to the Divine attitude towards the oreac'h of the 
Edenic law; it h another term for Divine disfa\'our. Physical 
decay is the result of Divine "condemnation," but not identical 
WIth it. The "condemnation" which "carne upon all men by one 
man's offence" (Rom. v. E-lf' \ consists of the Divine decree, "Thou 
shalt sure-ly die"; "ento dust shalt thou return" (Gen. ii, 17; iii. 
IHl. To be redeemed from that "condemnation" is to deprive the 
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death which it brought of its pcrm:ml'nt power; not by preventing 
a temporary abode in the grave, but by providing- a basis on which 
justice can give release. It does not however, exempt them from a 
return to the grave for unfaithfuln<!ss after being redeemed from 
Adamic or Mosiac "condemnation," or both. In such cases endless 
abode in the grave wilI be due to condemnation solely for their own 
misconduct. 

18.-JE'WS AND THE ABRAHAMIC COVENANT 

All Jews from Sinai to the Crucifixion were in the Mosaic 
covenant, but they were not all in tne Abrahamic. Entrance into 
both covena.nts required justification by circumcision; but here the 
parallel ends. Entrance into the Mosaic covenant arose out of 
fleshly descent. But to enter the Abrahamic covenant a knowledge 
of its purport, and faith in its fulfilment were necessary. These 
conditions were not present in the minds of all .Jews; "for they are 
no', all Israel, which are of Israel" (Rom. ix. 6). They who were 
m'Crely "of Israel" constituted "Is1':,el after the flesh" (1 Cor. 
x. 18); but they who were Jews "inwardly" (Rom. ii. 2~) are de
scribed as "the Israel of God" (Gal. vi. 16). Fleshly Israel "a,t
tained not to the law of righteousness . . . . because they 
sought it not by faith, but as it were by the worb of the law" 
(r..om. ix. 31-3'21 ) they made the mistake of thinking that shadow; 

sa~rifices could take away sin without ratification by a perfect 
sacrifice. But godly Israel believed in the bruising of the seed of 
the Serpent on the basis of the woman's seed being bruised. Of 
this class was Simeon, who "waited for the consolation of Israel" 
(Luke ii25), and who after being permitted to see "the Lord's 
Christ" (ver. 26), said, "Lord, now lettest thou thy servant depart 
in peace for mine eyes have seen thy sal1'atiol)" (vel'. 
29-30) . 

All Israel were invited in a variety of ways, of which the fol
lowing is an illustration, to enter into the Abrahamk covenant:-
"Incline your ear and come unto me: hear and your soul shalI live; 
and I will make an everlasting covenant with you, even the sure 
mHcies of David" (lsa. Iv. 3). How did Jew, enter? They "made 
a covenant with God by sacrifice" (Ps. I. 5). Did all who made this 
co\'enant fulfil its terms to the end of their life? Far from it; 
sometimes "the righteous turneth away from his righteousness and 
committeth i:Jiquity" (Ezek. xviii. 24). In such cases was their 
retribution confined to "file curse of the law?" No; they must 
su~fer the retribution due for unfaithfulness to the Abrahamic 
covenant. When will that be? When "the Mediator" of that cove
nant (Reb. ix. 15-28) returns to bring it into operation. He will 
then declare who have paid their covenant "V0WS unto the Most 
High" (Ps. I. 14) and who have not. The former he "will deliver" 
from "the day of trouble" (vel'. 15); but the latter "shall be de
stroyed together" (Ps. xxxvii. 38). Thus will "God bring every 
work" connected with the Abrahamic covenant "into judgment, 
with every secret thing whether it be good, or whether it be evil" 
(Eccles. xii. 14) ; as He has already done in regard to the Mosaic 
covenant (Heb. ii. 2). The Jews in the Mosaic covenant who were 
also in the Abrahamic now "sleep in the dust of the earth;" but 
they "shall a wake, some to everlasting life, and some to shame and 
everlasting contempt" (Dan. xii. 2). They will te raised, not be
cause they were in the Mosaic covenant, but because they were in 
the Ahra.hamic. The Mosaic covenant could not give etern3.1 lift' 
(,Gal. iii. 21) and all its transgressiom have already "received a 
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just recompense" (Heb. ii. 2). Consequently resurrection for its 
retributions is unnecessary. Not so with the Abrahamic covenant; 
its rewards and retributi·ons have yt!t to be bestowed. Hence the 
ne"d of resurrection. 

19.-THE JU STIFICATION OF JESU S 

Every J ewish child, by its birth, defiled its mother. It could 
not have produced this result if it had not itself been unclean 
(Lev. xii.). From this defilement, the mother could not be cleansed 
without "blood" (verse 4-5); and as blood is the antidote to sin, 
the uncleanneSs must have been caused by sin. Whose sin? First, 
the "offence" of Adam; and second, its consequence: viz., "sin in 
the flesh" of the child. The uncleamless was inherited; and there
fore the blood of the lamb," "pigeon," or "turtledove," denominat!'d 
"a sin-offering" (Lev. xii. 6) , was :'l justification from inherited 
sin. The mother was, by "a man child," made "unclean seven 
days" (verse 2); and on the "eighth day" it was "circumcised" 
(verse 3) . The mother was then to "continue in the blood of her 
purifying three and thirty days" (verse 4). But for" a maid 
child" she was "·unclean two weeks," and wa,s required to "continue 
in the blood of her purifying three score &.nd six days" (verse 5). 
Tnus circumcision in the case of "the man child" diminished the 
uncleanr.ess of the mother by one-half, and was consequently a 
ju ~ tifi cation ceremony of the same efficacy as that of "a sin 
offering." 

To this Mosaic enactment, the Son of Mary, "made under the 
law" (Gal. iv. 4 ) , was no exception. The expres.sion "that holy 
Lhing" (Luke i. 33 ) applied to him before birth, is used in the same 
sense as the word, "holy," in 1 Gor. vii. 14, to describe legitimacy 
of o!'igin and also to indicate that he was a "first born son" (Luke 
ii. 7), all of whom were "ca,lled holy to the Lord" (Luke ii. 23). 
Ii',e hol!T'e s~ of first-born sons did not exempt them from circum
cision, nor prevent their mother from being def.iled by them. 
Hr;nce at "eight days" of age the child Jesus was circumcised 
(Luke ii. 21), and subsequently his mother continued in "the days 
of her purification according to the law of Moses" (ver. 22). This 
was the first act of justification of which J esus partook. Its effect 
was to tramfer him from the state of "condemnation" to death, 
UI,ner which he was born, into the condition described as being 
'alive" (Rom . vii . 9\. In that "alive" condition he continued until 
Lhe close of Ris career; f or when, on a,rriv ing at years of discretion, 
··the corr.mand men i. came ," his "sin in the f lesh" did not "revive," 
a nd as a consequcnce he did not "die. " That is, he did not by his 
own act incur death, and therefore he did not require to die sym
bolically in the death of a sacrificial animal. 

As '·the true tabernacle, which t he Lord pitched, and not man" 
(Reb . viii. 2), Jeous, like the Mosaic tabernacle, required "atone
ment" (Lev. xvi. 3:3 ) ; f or a like rea son and for the same object. 
The rea~on wa s physical defilement, and the object to provide a 
f i t dwell:ng r·lace for Jehovah. As "the glory of the Lord filled the 
tabernacle" ( Exod. xl. 35), so "the spirit" abode in Jesus Christ 
without "measure" (Jno. iii. 34). This was no doubt, one of the 
onjects, perhap s the chief one for which circumcision was insti
tuted; ~l>at he who was made to "hope" from his " mother's 
breasts," ane! was "cast upon" God "from the womb" (Ps. xxii. 9, 
10), should have the benefit of a jU5tification from inherited sin 
from his earliest days. 

"CircunIcision verily profiteth if thou keep the law" (Rom. ii. 
25). In what way did it profit? It could not give eternal life; "for 
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if there had been a law which eould have gi\"en life, verily right
eousness should have b€€n by the law" (Gal. iii. 21). Wha.t then 
was the profit? It spared from premature death, and maintained 
uninterrupted reconciliation with God. Jesus Christ was the only 
Jew who thus profited through keepmg the law. Did he not die a 
premature d€ath? Yes; but how'? In regard to the Mosaic law, 
by ~ voluntary surrender of his life. Although he prayed to God, 
"take me not away in the midst of my days" (Ps. cii. 24). yet he 
made the a,nnouncement, "I lay down my life for the sheep" (.Jno. 
x.15). Up to the time immediately preceding his being nailed to 
the cross the Mosaic "ministration of condemnation" (2 Cor. iii. H) 
had no hold upon him. But as Soon as he was hung upon a tree 
he came under that "condemnation;" that is, he was "cursed" by 
Lhe law (Gal. iii. 13). and from that "curse" he could only be 
cleansed by the shedding of his blood. At the same time and for 
th(: samp reason "the true tabernacle" (Heb. viii. 2) became unfit 
fur the :ndwelling of Jehovah; hence, the spirit left Jesus, and he 
cried out "My God, My God, why hast thou forsaken me?" (Matt. 
xyvii. 46). By "the curse of the law" his circumcision was "made 
ullcircumcision" (Rom. ii. 25); but by his death he underwent a 
nir:her form of circumcision; "he was cut off out of the land of the 
living (Isa. liii. 8). Although nailed to the tree by "wicked 
h'1.nds" (Acts ii. 23) it was the result of providential arrangement; 
"thou couldfst have no power at all against me, except it were 
gIven the from above" (Jno. xix. 11). Jesus Christ died "the 
cieath of the cross" (Phil. ii. 8) but not in the same way as others; 
he did not die simply through physical exhaustion. There was an 
element in his case which was absent from that of the two thieves, 
viz., grief for sin. This explains why he died before th,>m (Jno. 
xix. 31-33). He died of a "broken heart" (Ps. lxix. 20) ; and hence 
when the soldier "pierced his side, folrthwith cam€ there out blood 
and water" (Jno. xix. 34). His he-art had literally ruptured, and, 
the red and white portions of the blood had become separated. The 
gr:ef which produced this result is evidence of the completeness 
with which Christ had, during his probation, practised "circum
cision or the heart" (Rom. ii. '29), described as "circumcision made 
without hands" (Col. ii. 11), which, if absent, would have rendered 
the "circumcision" which ended his life of no avail (Rom. ii. 25) 
He had "cut off" everything from his affections pertaining to "sin
ful flesh," lllld this was consummated by a voluntary cutting off of 
his life for justification from sin. 

The baptism of John was, like the :\<losaic law, an addition to 
lhc Abrahamic covenant. It was instituted "for the remission of 
sins" (l\Tark i. 4). To the surprise of John, Jesus applied "to be 
baptised of him;" and, in answer to John's objection, said, "Suffer 
it to be so now: for thus it becometh us to fulfill all righteousness" 
(Matt. iii. 13-15). Submission to this ceremony. was therefore a 
necessary part of the "righteousness" of Christ. For what reason? 
"as it ~. test of obedien-ce without doctrinal significance? If it 
was in h!s case, it was in the case of others. But it was not in their 
case; fo\" they "were baptised confessing their sins" (Matt. iii. 6), 
and as II consequence they received "remission of sins" Had 
Christ any sins requiring "remission '?" He had no persona I trans
gressions, but He possessed "sin in the flesh" inherited frum Adam; 
hi!; submission to the baptism of John was a practical confession of 
this fact, and a recognition of the necessity of his death in ol'dN 
to be cleansed. Being a symbol of his death it was a justification. 
by shadow from the sin which required that death. Had he not 
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been thu~ ju,tified by circumcision'? He had; but inasmuch as a 
snadow Justification is not perfect it will bear repetjtion to any 
extent. Pre\'ious to baptism by John, Jesus had been hidden from 
Israel; he was now about to be revealed as the "beloved Son" with 
\\< hom the Fc:ther was "well pleased" (Matt. iii. 17). It was fitting, 
that before being "manifested to take away our ~ins" (,I Jno. iii. 5), 
he should Jlublicly acknowledge his own relationship to sin, and also 
iliustrate, symbolically, the impossibility of escaping therefrom 
WIthout his own death. The ceremony which cleansed the Jews, 
who were "baptised of John in Jordan" (Matt, iii. 6) from moral 
defilement, was equally efficacious in cleansing J'esus from his 
physical defilement. In both cases it was temporary, until ratified 
by the death of Christ as a sacrifice. 

The necessity for the justificatIOn of Jesus Christ was fore
told by the Psalmist when representing him as saying to Jehovah, 
"in thy sight shall no man living be justified" (Ps. cxliii. 2). To be 
ju,:tified in God's sight is impossible for anyone inheriting the sin
nature; that nature must be covered ~y blood-shedding before a 
man can do anything relating to a future life, acceptable to God. 
Tr.ere is no ciisadvantage in this, because God has made ample pro
VIsion for inherited sin to be covered. In instituting circumcision 
God pla,ced the Jew in a position whereby, as soon as he knew the 
Divine requirements, he could perform them. And in the analogO'Us 
ceremony of baptism He has given the Gentile the opportunity, as 
soon as he knows what he has received from Adam and what he 
may obt2in through Christ, of becoming justified from inr.erited 
and committed sin. 

zO.-THE CO~DE~iNATIO~ OF SIN 

"It is not possible that the blood of bulls and of goats should 
take away sin" (Heb. x, cl). Why not'! Because the animals sac
rificed fer sin wt're under no moral law, and contained no "sin in 
the flesr." Thp a\Jspnce of sin rendered its condemnation impossi
ble; it was plact'{\ on the heads of the animals representatively, and 
tilerl'io]'l, wa" (>nl~' condemned representatively. How was it thus 
cOIH]emr.cd '7 :.: nt by Di\'ine word only; this was insufficient; it 
mmt al.;[, be condemned by deed. Sin was condemned representa
tively when the animal wail ,.;lain. Why was it slain? Because the 
man who offered it dt'served, on account of sin, to be slain. What 
ooe, thi c, inl:i('ate'~ That when the shadow gave place to the sub
stunce tr.e (ne in whom sin was condemned must also be slain. 
EH'n tlwugh he possess "sin in the flesh" only, and have no per
sonal tn;nsgres"ion'! Yes. Why'! Because his "sin-in-the-flesh" 
WeS the result of the "offence" of Adam, who deserved to be slain 
on "the day" he dis()]Jf'yed. Does not this put Christ in the position 
of a suostitlitc'! :\0; because Christ was a continuation, as regards 
nature, of Adam; and "sin-in-the-flpsh" deserves the same penalty 
as personal transgression. Adam did not suffer the violent death 
whioeh he inc\! rn'd; but it was inflIcted on the animals sla.in in 
Eden. 1 heir death was the re:;ult of the promise concerning the 
sted of the woman, and it foreshadowed the bruising of that seed. 
Between the death of the substance and the death of the shadow, 
there must be a parallel. Death by physical decay would not have 
s\.fficed for the shadow; and therefcre it would not have been ef
fective in the substance. Why not'! Because the condemnation of 
sin, whether by representation or in reality, is the execution of the 
penalty threatened for, and incurred by disobedience. If. therefore, 
the penalty embodil'd in the Edenic law was death by physical de
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cay, such a death would have sufficed both for the shadow and the 
substance. But it did not; consequently the penalty due to Adam 
was death by slaying. And as all his descendants "sinned" in him 
(Rom. v 12), they deserve, whether actual transgressors or not, a 
violent death in the ex~ution of the Edenic law. The reason why 
such a death is not universal is due to the mercy of God, expressed 
in the Edenic promise. That promise involves the existence of the 
see<i of the Serpent until the time an ives for the conflict between 
the seed of the Woman and the seed of the Serpent to come to an 
end. But although the bulk of the human race are allowed to pass 
away through death by physical decay, such a mode of death will 
not suffice for the taking away of Edenic, and other sin. God gave 
to Adam a law, and that law must be carried out in one of two 
ways. If Adam had obeyed, he would have fulfilled the righteous
ness of God, and would have experienced the blessing implied in the 
law by not dying; but having disobeyed. the penalty of the law 
must be inflicted. If it had been carried out on Adam there would 
have been no human race, and, as a consequence no sinners to save. 
But God, in His mercy, "that he might make known the ri·ches of 
his glory" (Rom. ix.23) provided a descendant of Adam on whom 
to execute the penalty; and, in "the depth of" his "wisdom" (Rom. 
xi. 33), he devised a plan whereby submission to the penalty should 
constitute a part of "his righteousness." and thus enable Him to 
"be just, and the justifier of him which believeth in Jesus" (>Rom. 
iii. 26). Without setting aside the Edenic law God has carried His 
decree into execution in such a way as to ensure for a g-reat multi
tude the endless life which Adam lost by violating that law. He 
has provided one who combined in his ow'n person Adam after con
demnation and the substance of the Edenic shadow-sacrifice, and 
who yet was morally "innocent from the great transgression" (Ps. 
xix. 13) committed by the first man. 

According to custom, Jesus Christ was crucified nakPd. as in
dicated by the fact that "many women were there beholding afar 
off" (Matt. xxvii. 55). This feature posesses a doctrinal signifi
cance, which is referred to in the statement that "for the joy that 
was set b~fore him" he "endured the cross, despising the shame" 
(Heb. xii. 2). He was then in the condition of Adam .and his wife 
after partaking of the forbidden tree and before being "clothed" 
with "coats .of skins" (Gen. iii. 21) ; they realized throu.gh sin "that 
they were naked" (,Qen. iii. 7), and a,s a consequ€nCe experienced 
"shame." The "sin-in-the--flesh" tran.smitted by them has the same 
effect, and hence Christ partook of it. Having lost through "the 
curse of the law" the covering for sin orovided by circumcision and 
baptism. he was now, in relation to the Edenic and Mosa,ic laws, in 
an unjustified condition; he was physically as unclean as he wa.s 
between birth and circumcision; and the nakedness appa,rent to the 
human eye was a counterpart of his nakedness in the sight of God. 
Although he possessed a record of a blameless life, he could derive 
no benefit therefrom until his naked condition had been covered by 
the shedding of his blood. 

Knowmg the painful and shameful death he had I" enciure
for Jesus predicted that "the chief priests" would ",kli\'er him to 
the Gentiles to mock, and to scourge, and to crucify" (Matt. xx. 
19}-is it a matter for :iurprise that as it drew near, he should in 
his "agony" "sweat as it were great drops of blood" (Luke xxii. 
44), and pray, "0 my Father, If it be pc>ssible, let this cup nas, 
from me: nevertheless not as I will, hut as thou wilt" (Matt. xxvi. 
39)? His exquisitely formed constitution caused him to shrink 
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from the ordeal by which sin was to be "condemned;" but his per
fect und~rstanding of his Father's relealed will led him to suppress 
or crucify his natural dislike and to submit to the execution of a 
Divine law which, as proved by events, it was not "possible" to set 
aside. Was this because God required to be appeased? ~ot in the 
so'se in which the term is ordinarily used; no amount of zeal. ef
fort or self-sacrifice will take away His anger against sin apart 
Jl'om cOl'1plinnce with God's "way" of righteousness. That "way" 
o;·jginated in the declaration that the seed of the woman should be 
oTllised in the heel by the seed of the Serpent (Gen. iii. 15), and it 
tLok practical shape when the Lord God provided sacrifice in Eden 
to effect reconciliation with the first sinners. This is the only 
principle on which man can "make p~ace with God" (Rom. v. 1). 
As it W2S God's prerogative to provide the first shadow-sacrifice, 
so does it bdong to Him alone to give the sacrifice of substance. 
Hence He "hath set forth" Christ Jesus "to be a propitiation" 
(Rom. iii. 25). In that capacity Jesus "abolished in his flesh the en
mity" caused by sin "that he might reconcile both" Jew and Gentile 
"unto God in one body by the cross having slain the enmity thereby" 
(Eph. ii. 15-16). God "loved" sinners (Eph. ii. 4), and in a higher 
sense H,,, "lc\'ed" his righteous son (Jno. xv. 9) ; likewise the son 
"lcved" sinnHs (Gal. ii. 20), and manifested perfect "love" for "the 
Father" (J no. xi v. 311, Notwithstanding this comprehensive love, 
it could not produ2e any practical benefit without the physical con
demnation of sin. The exercise of God's love is regulated and lim
ited by His other attributes. His law having been violated His 
Justice and righteousness required the vindication of that law to 
enable Him to give effect to His mercy and love. Hence the need 
for Christ to suffer the full penalty of the Edenic law b€fore he 
could reap the reward of an obedient life. Though free from per
sonal transgression, he submitted to that which was the inevitable 
rc~ult of the Father's anger against sin, physically and morally; 
thereby exhibiting the perfection of righteousness. After passing 
th.ough the ordea l he was able to say from experience, the Lord's 
"anger endureth but a moment; in his favour is life; weeping may 
endure for a night, but joy cometh in the morning" (Ps, xxx. 5). 

The death of Christ was the combined expression of Divine 
wrath, Divine justice, and Divine love; wrath against s,in, justice 
in the e':{'cution of the Edenic and Mcsa.ic laws, and love in opening 
ur; a way to immortality. The Divine wrath was buried in the 
):;r<lve WIth Christ and as regards his own relationship to the 
l~denic ~nd Mosaic condemnations, it rema.ined there. This enabled 
U:vine ju:;ticf' to raise Christ from the dead and give him im
mortality-the conditions impo;;ed upon him having been fulfilled. 
Un this basis Divine love has offered the same blessing to others 
Wf.O by reawn of their own wicked deeds, are incapa.citated from 
filling the pos ition which Christ occupied. 

21.- THE RESURRECTION OF CHRIST 

In the conflict between opponents and defenders of Christian
ity Christ's re:;urrection has been discussed solely as a miracle. 
From a physical point of view, it was a miracle; but from a moral 
standpoint it was more than a mira,cle. It was the fulfillment of. a 
]lromi ~ e-the carrying into effect of a righteous law. God ?ad, In 

dfcct. said to IIis Son "If thou wilt walk in my ways , and If thou 
wi:t hep my charge, then thou shalt" (Zech. iii. '/) be delivered 
frum death <lnd bf' satisfied with "my salvation" (Ps. xci. 14-1~). 
H is Son fulfilled these conditions; therefore it was a manifestatIOn 
of Di\'ine faithfulness to raise Jesus Christ from the dead, and 
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gl\'e hin' "length of days forever and forever" (Ps. xxi. 4). He 
was "obedient unto death, even the death of the Cross; wherefore 
Gcd alsl' hath highly exalted him" (Phil. ii. g-9). By obedience 
to "the ceath of the Cross," he had atoned for Adamic and Mosai'; 
"cor:demnab'n," and having done nothing by his own action to 
brine: himself under the power of death "it was not possible that he 
should be holden of it" (Acts ii. 24). He died according to law, 
and he was released from death a.ccording· to law. It was not possi
"Ie, according to the "law of sin and death," for Christ to be freed 
from A6amic "condemnation" without shedding his blood; and 
after this eHnt "it was not possible". according to "the law of the 
Spirit of life." for the grave to retam him. He had, by his shed 
blood, nullified that which causes death; therefore he was "brought 
agRin from the dead through the blood of the everlasting 
covenant" (Heb. xiii. 20) i. e., the covenant mad" with Abraham 
But was he not raised in order that he might receive eternal life '? 
Ti,is wa; the object; but there was also a cause; and between cause 
and object there is a clistinction. He would bave had no title to 
eternal life if he had not "put away sin by the sacrifice of him
self" (Heb. ix. 26) ; and without a title to ('ternal lif" he could not 
have been "brought again from the dead." Between his corruptiblc 
boJy in the grave and the enjoyment of incorruptibility, there were 
two physical processes to pass through; 1st restoration to a flesh 
and blood nature; second transformation into spirit nature. The 
former would not have taken place without the latter; a,nd the lat
ter could not be realized without the former. Between the twn prn
cesses, Christ was free from condemnation for sin a.s Adam was lw
fore eating the forbidden fruit. "He that hath died is justified 
from sin" (Rom. vi. 7) ; consequently death could exercise "no more 
dominion over him" (ver 9). He could, at this stage, say, "I re
stored that which I took not away" (Ps. lxix. 4\' But he differed 
from Adam, in that he had been tested by most severe temptation 
"in all points" (Heb. iv. 1:)), and had resisted. He had "loved 
righteousness and hated iniquity; therefore God anointed 
him with the oil of g'adness" (Heb. 1. 9). Having been "brought 
again from the dead . . . through the blood of the everlasting 
covenant," he now, "by his own blood, entered into the holy place" 
(Heb. ix. 12). These twn processes, though attributable to the 
same cause, are quite distinct; when he came out of the grave he 
was "justified from sin," though still flesh and blood; and he was 
immnrtalized 'as the result of that justification. 

22.---JUSTIFICATION BY CHRIST'S BLOOD 

Believing Gentiles, like Abraham, cannot be justified without 
sacrifice. Hence the Apostolic argument on Abraham's faith com
eludes with the declaration that Christ "was delivered for nul' 
or.-enees, and was raised again for our justification" (Rom. iv. 26). 
From this fact the Apostle draws a conclusion :-"Therefore beiag 
justified by faith we have pea<:e with God through our Lord Jesus 
Christ" (ch. v. 1). And subsequ~ntly he uses the expression, "Be
ing now justified by his blood" (ver. 9). The reference to Christ's 
"blood" bhows that the justification took place at a specif!c time. 
\Vhen was that? When the Roman believers were brought into 
COYJtact with Christ's blood by baptism into his death (Rom. vi. 4), 
From what did they need justification? From the "condemnation" 
arising out of "the offence of one" (Rom. v. 18), and fmm "thn,e 
things" they had (;ommitted as "servants of sin" (Rom. vi. 20-21). 
Justification a,nd condemnation are related to each other in the 
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same way as light and darkness; they cannot exist, in the same 
sense, and in respect to the same persons, at the same time. Neither 
can a ml"<n b.c justified from his own "wicked works" (Co!. i. 21) 
w;thout being- at the same time justified from the wicked action of 
Adam: for if he were, his justification would be vitally defective; 
and ina<;muc~ as he is never by any other ceremony brought into 
contact with Christ's blood, he would alwa,ys remain unjustified 
from A~am'., "offence," and as a consequence, would be forever 
"reigned" o\"er by the "death" which is brought (Rom. v. 17). 
:lIoreo\"cr Christ having been "raised again for our justification," 
iL nec(';;sarily follows that a believer when raised out of the bap
tismal water symbolizing Christ's death, partakes of his justifica
tiJll. C1Hist was, by his shed blood, jLlstified from the condemna
,i',ll under whkh he was born: therefore those who are sprinkled 
wi~h hi" blood (I Pet. i. 2) at baptism, a,re then justified from the 
sa.11e ('onderr.nation. That is, the Divine disfavour under which 
th,.·\· WerE' lJ')rn and which continued until the time of entering the 
\\ater, is then taken .away. Hence all the passages in the ~ew 
Testament which refer to the state of "grace" or favour into which 
brethren of Christ have been introduced, ~mply that they are no 
longer under the Diyine disfavour arising out of Adam's offence. 

In \\'riting to the first <:entury ecclesias the Apostles reminded 
u'ciievers of the favour which had been bestowed upon them in re
spect to physical as we;1 as actual sin :~"Our old man was cru'cifi
cd with 11im" (Rom. vi. 6) ; "his own self bare our sins in his own 
bolly on the tree" (I Pet. ii. 24); "you, being dead in your sins 
a:,d the uncircumcision of your flesh, hath he quickened" (Col. ii. 
1.; I. :\Icses "sprinkled with blood both the tabernacle, and all the 
vessels of the ministry," and it was "necessary that the patterns of 
things in the heaven~. should be purified with these, but the heav
enly things themselves with better sacrifices than these" (Heb. ix. 
;;!-231. "Our old man" is sinful flesh, and as Christ by his death 
was justified therefrom it necessarily follows that those who a,re 
"('!'ucificd w;th him" participate in justifi'cation from the same. 
'When C),rist "bare our sins in his own body" he did not bare 
actLlal transgressions, but through the possession of "sin-in-the
flesh" he ban' the "offence" of Allam, ano by justification from 
"one mal,'s offenCe" the foundation was laid for justification from 
"n-::n\' offences" (Rom. v. hi). Those "offences" and "&in-in-the
r:csh'; are b(Jth the result of "the offence of one;" therefore when 
JUotification from the "one offence" takes place it is necessarily 
accomp<1r.ied by justification from the inherited and individual sin 
of whie!: it is the ori~in. The "dead" condition which precedes the 
quickening at baptism, arises from personal "sins and the uncir
cun!cisioll of OLlr fle"h" (Col. ii. 18!; if either of these causes of 
death r<'main unjustified, there can be no quickening; therefore 
the ceremony which justifies from the one justifies from the other. 
T;, all in Christ it is said, "ye are washed, ye are sanctified, ye are 
ju,tified" II Cor. vi. 11). From what are they washed? Like SauL 
from their previous misdeeds:~"Arise and be baptised, and wash 
away thv sir.s" (Acts xxii. 16). From whom are they sanctified or 
sepa'rated? From all who ,a re still "sinners" in Adam (Rom. v. 19). 
And from what an' they justified? From the "offence" of Adam 
(.1(om. Y. 1t:). The "uffence" of Ada!u is no longer, as it once was, 
lmputed to them; the poss('ssion ;,f "sinful flesh" is not any more 
a cause of Divine disfa\'our; and if they "walk after the spirit" 
(H0m. viii.! I they cannot he condf'!lln('d bv Christ (ver. 24). 

Justifln,tion 'frolll "sinful flesh" is n~t a-ccompanied by its de
struction; if it were, there could not lW a probation; but its destruc
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tion is ensured if the justification be maintained. By what can it 
be suspended or terminated? Not by the sins committed before 
baptism; nor by the "offence" of Adam; but solely by sins com
m;tted after baptism. When once sins are forgiven through the 
blood of Ghrist, they are never again the subject of condemnation; 
ar.d whpn once the blood of Christ has given justification from the 
"offence" of Adam, it cannot be re-imposed. "Who shall lay any
thing to the cha,rge of God's elect? It is God that justifieth. Who 
IS he tlwt condemneth? Is it Christ that died, yea rather, that is 
ri!'en again?" (Rom. viii. 33-34). Neither; but a like condemna
tion will result from the commission of similar sins if not forgiven. 
"Sin is the transgression of the law" (1 J no. iii. 4), a,nd by that la w 
it is condemned. This is legal condemnation; physical condemna
tl(\n is the execution of the law. The "transgression" of Adam was, 
in Eden, the subject of legal condemnation; and it was the subject 

or physieal condemnation when "sin-in-the-flesh" was "condemned" 
on the cross (Rom. viii. 3), but in cil'Cumstances which ensured its 
removal When believers are baptised into the death of Chr;st they 
partake, by a symbol of the condemnation inflicted on him, and of 
tile justification which immediately followed. Wha,t is the effect of 
this? That they are freed from "condemnation" for the "offence" 
of Adam, in its legal aspect. This is the meaning of the Apostolic 
st1\tement that "there is therefore now no condemnation to them 
which are in Christ Jesus" (Rom. viii. 1). The remaining clause 
of this verse, "who walk not after the flesh, but after the spirit" 
is omitted from the -Revised Version, because not found in the 
Sinaitic and Alexandrian manuscripts. This omission is in har
mony with the Apostolic argument; for after making the state
ment Paul gives his reason, and the essence of that reason is, that 
God "condemned sin-in-the-flesh" of his own Son. The nature of 
the condemnation which Christ underwent defines the condemna
tion from which his brethren are now free; it is the condemnation 
existing prior to baptism, viz., "condemnation" for "the offence" of 
A'lam (Rom. v. 18). They who were "made sinners by one man's 
disobedience" are then "made righteous by the obedience of one" 
('ier. 19 J. Previously the offence of Adam was imputed to them. 
but now through their faith, Christ's shed blood, and the water of 
baptism, the righ~Eousness of Christ is imputed to them. 

23.-THE LAW OF THE SPIRIT OF LIFE. 

Thi" law is founded upon, and, indeed, embodied in, the Edenic 
promise; it is the ,a,ntithesis of "the law of sin and death," em
bodied in the Edenic commandment. These two laws operate at the 
same tir:ae, but not over the same area. All the human race are 
under "the law of sin and death," but only a limited portion come 
under "the law of the Spirit of life." "The end" of those who re
main under the first law is to "perish" (Jno. iii. 16) ; but "the end" 
oi those who come under the second law, and depart not from its re
quirements, is "everlasting life" (Rom. vi. 22). For four thousand 
years "the la,w of the Spirit of life" was identical with the Name of 
Salvatior. (Prov. xviii. 10), but when that "name" was "given" to 
God's beloved Son (,Phil. ii. 9), it was embod~ed in him and hecame 
"the law of the Spirit of lif~-in Christ Jesus." Hence each one who 
is "baptized in the name of Jesus Christ" (Acts i.i. 3'8) can say with 
the Apo~tle "The law of the Spirit of life, in Christ Jesus, hath 
made me free from the law of sin and death" (Rom. viii. 2). With 
what effect? That all such cannot, either for the "one offence" of 
Aiam, or for the "many offences" (Rom. v. 16) committed under 
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"t~e law of sin and death," perish. Does this ensure their entranee 
into "everl:!sting life"? Only by ~ontir.ued conformity with the 
re<;uireJrents of "the law of the Spirit of life." If in this they fail, 
they will "perish;" not through the operation of the law under 
which they were horn-from which they were once "made fre:,"
l'ut for violating the law under which they were placed by Divine 
laHlUr. 

"The law of sin and death" contains no provision for ju~tifica
til n from sin. and cllnsequently no element which counteracts the 
Hign of death. All under it, are hy birth, "children of wrath" 
(Eph. ii :1); as 'ong as they continue under it they are "dead in 
trespasses and sins" (ver. 1) ; everything they do is the offspring 
of sin, and is ibelf sin, for "the plowing of the wicked is sin" 
(Prov. xxi. 4) ; God is .angry with them "every day" (Ps. vii. 11) ; 
and if they died while under "the law of sin and death," they die 
under the wrath of God, from which there is no es.c.ape. 

"The law of the Spirit of life" is the only law which provides 
fa" justification from sin and consequently the only law which 
C(Hlnter:lcts the reign of death. Only those therefore, who come 
under the- operation of this law can escape the permanent reign of 
de~th. Doe.; it prevent them from going into the death-state? No; 
hut it provides for their resus.citation, and this piaces them in pre
cisely the ,anw position as they were before dying. Why do they 
die? As a cUl1se'luence of "the law of sin and death," hut not under 
its unrestricted operation; having been "made free" from that law 
it cannel retain its hol,l upon them; they must rise. Is their death 
a n{;cessity? ~o; otherwise the last generation of those under "the 
law of the Spirit of life" could not escape going into the grave. If, 
as taught by the Apostacy, the place of reward had always been 
re:ldy. and tht're had been a continllou.s jud~'ment~seat, the faithful 
would never enter the grave. and the unfaithful would not die until 
cO'1deml1pd by the Judge. But inasmuch as the place of rrwarc! is 
net fully prlopared,as th" time of the judgment has not arrived, 
and as the faithful are to be all "glorified together" (Rom. viii. 1,). 
th('y who come under "the law of the Spirit of life" and live not till 
its administrator arrives. simply "f:lll asleep in Christ" (1 Cor. 
xv. 	IR), to a wait the day of adjudication. 

The justification from sin provided for by "the law of the 
Spirit of life" is due to the fact that God "condemned sin in the 
flesh" of "his own son" (!Rom. viii. :1). The sa'crificial death of a 
righteous one is the basis on whkh "the law of the Spirit of life" 
fr-:es men from "the law of sin and death" and brings out of the 
gr:\ve those who pass from the operation of the one law to the oper
ation of the other law. It is owing to "the grac€ of God" (Rom. v.
I" I that such a sacrifice was provided, and therefore it is through 
"t!.c g-race of Goel" that any ar€ allowed to come under the opera
tien of "the law of the Spirit of lifE'." But having once partaken 
of that "grace" they are under an obligation to which they were 
Iormerl\' stn,ng"ers; they are henceforth required to "continue in 
Lhe grace of Go·d" (Acts. xiii. 43) and to "grow in grace" (2 Pet. 
lii. 18). If this b€ not done they "receiv€ the grace of God in vain" 
(2 Cor. vi. 1), and incur the retribution arising, not out of "the 
law of sin and death," but out of "the 1aw of the Spirit of life." 

When God makes a law, whether as the result of His wisdom 
(I-ro\'. viii. 29-31), His grace (Rom. v. 17), or "because of trans
gH'ssions" (Gal. iii. H)), its enactm€nts must be carried out; hut 
or.lv on those who are related to it. "What things soever the 
(:Iol'(>saic I law saith, it saith to them who a.r€ under the law" (Rom. 
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iiI. 19). No Gentile unincorporated into Israel by circumcision 
conld approach God by shadow, sacrifices and the Aaronic. priest
hood; th€ privileges and retribution of the Mosaic law were con
fined to the nation which, by blood-shedding, was just in sha.dow 
from thE" "offence" of Adam. In like manner the privileges and 
retribution of "the law of the Spirit of life" are confined to those 
who. by sacrifice, come untler its operation. Cons<.>(juently the 
tribunal which dispenses the reward and punishment pertainin~ to 
that law has no jurisdiction over those who have never been fr€€ci 
from "t!;e law of sin and death." 

"The law of sin and death" admits only of a life under con
demnation, liable to be cut short at any moment. But the Mosaic 
law offered long life fr~ from disease, after a shad()w-justification 
from Adamic condemnation; and yet it3 retributions were confined 
to this life and were consummated 'n the grave. What does this 
reach'; That as the punishments due to those under the Mosaic 
law are past. not future. so the punishments d·ue to any under "the 
law of sin and death" arc concluded when that law consigns them 
to the g:·ave. Is there any ol)stade to their being brought forth for 
future punishment? Yes. What is it? Precisely the same obstacle 
which pl'l"cllldes any others fnlln being brought forth to a futu1'l3 
probation. What is that? The fact that while living they were 
nd jusLfied from the "offence" of Adam and their own "wicketi 
works," and that conseqll(·ntly when they died they were consigned 
by "the Jaw of sin and death" to the endless "power of the grave" 
Psv. 49, 1;)-16 I. 

Canrot th<.> anger of God against unjustified sinners set aside 
"the law of sin and death",? This question may be answered by 
askil'.g :mother. Can the love of God set aside that law? This may 
be reste:1 by the ordeal which Christ had to pass through. Speak
ing of the :vrosaic law, he said, "Till heaven and earth pass, one 
jot or or;e titt'e shall in no wise pass from the la,w till all be ful
filled" (Matt. v. 18). Having been "mad€ under the law" (Gal. 
iv. 4), and having been also "made a curse" under that law (Ga.!. 
iii. 13), h€ could not be redeemed therefrom without a violent 
death. And on the same principle, having been "made of a w('m
an" (Cal. iv. 4) d€scendeti from Adam, he could not be freed from 
the Edenic law without a violent dea.th. He shrank from su·,·h a 
cup of bitterness, and prayed "earne,;tly" (Luke xxii. 411 no less 
L;lan three times (Matt. xxvi. H) that "if it be possible" God 
would spare him from it (ver. 39). But God's fidelity to ' the law 
of sin ard death" and to "the law of the Spirit of life" prevented 
compliar_ce with the request. His lov0 for .Jesus Christ was grea tel' 
than that which He has had for any member of the race, and yet 
He could not, even on this ground, be unfaithful to His own wurd 
by setting- aside His own laws. Therefore H<.> "spared not His own 
Son. but delivered him up f(lf us all" (Rom. viii. 32). Divine anger 
is not mure powerful than Divine 10'.'('; that which the latter was 
unable tc accomplish, the former is ;Jowerless to effect. Gud hav
ing decf(<.>d that all who remain under "the law of sin and death" 
si,all, for the sin pertaining to that law, "perish." it necessarily 
follows that when they pass into tbe grave that law has ta.ken 
eHect on them, and that not having heen freed from that law, they 
must in the grave, remain forever. 

24.-0L'T OF ADAM INTO CHRIST 

When does this take place? At baptism. In what sense do 
believers then pass out of Adam? In the same sense that they 
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pass into Christ. Is it accompanied by any physical change? No; 
the change is one of relationship; Adam ceases to be the ';pc\eral 
head of baptiseD believers,and Christ ta,kes his place. What is 
tht' immediate effect of this? That the righteousness of Christ is 
imputed to thelll instead of the "disobedience" of Adam; whereby 
thc:y cease to be accounted "dead" (2 Cor. v. 14) and are made 
!'heirs according to the hope of eternal life" (T,itus iii. 7). What 
is the effect in relation to the future') That death, as the result 
of Adam's "disobedience" cannot prevail over them. "By man 
came death" (1 Cor. xv. ~l). How? "Through the offence of one" 
(nom, v. 1;:;). When, therefore, the relationship of any toward 
that "offence" is altered their relationship towards its consequence 
is altered. In what way? By keeping them from entering the 
grave '? Xot nE"C'f'ssarily; but, should they enter, by bringing them 
out, 

"By man came also resurrection of the dead" (1 Cor. xv. 
21). How? By "dying unto sin" (Rom. vi. 10) at the close of an 
obedient life To whom does "the resurrection" apply? To those 
who ha ve !'made a covenant with God by sacl'ifice" (Ps. 1. 5), which 
mcludes all who have been "buried with Christ by baptism into 
death" (Rom. vi. 4). It is of such that Christ refers when he says, 
"The gates of hades shall not prevail against my church" (Matt. 
xvi, un. The "church." ecclesia or called out al>sembly, is com
posed, not only of the "few chosen," but of the "many called" 
\ '.iatt. xx. 16). "Against" none of these will "the gates of ha,des 
p~'c\"ai!;" for Christ will use "the keys of hanes" (Rev. i. 18) to 
release them from the grave, because, as "the church of God he 
hath purchased" them "with his own blood" (Acts xx. 28). But 
agail!st those who, since the establishment of his "church," have 
not entered therein "the gates of hades" will prevail. 

Christ's resurrection was the result of justification from in
he,'ited sin, and the resurrection of his "church" is the result of 
justification from inherited sin and individual "wicked works" 
(Col. i. :21), whether its members are subsequently faithful or un
ia,;thful. But, did not the resurrection of Christ include immortal i
zation~ Ie was followed by the best<,wal of immortality, but the 
l'NO events were quite distinct. The principle which precludes his 
being clean when born of an unclean woman applies to his corning 
fo.·th from the grave. Corruption cannot beget incorruption. The 
in'.mortal "house not made with hands" comes, not from the earth, 
but "from heaven" (2 Cor. v. 1-2). The faithful exist as "corrupti
t"-e," not corruption, when they ",lUt on incorruption" (1 Cor. xv. 
53)' and therefore Christ as their "forerunner" must have occu
pied an a,ndlogous position. The distinction betw~n resurrection 
Al!d immortalization is shown by Christ's declaration, "I am the 
re31d.TectiOI' anti the life" (J no. xi. 25). To make the worr! "resur
re"tion" here to mean immortalizat.lon, would reduce the passage 
to an absurdity; it would represent Christ as saying, "I am the 
immortality and the immortality." ,Christ is "the resurrection" to 
all who enter the Name of Sal~at.ion, the "many called" who con
stitute his "church," but he will .be "the life" only to the "few 
eh")sen" who keep God's word (Rev. iii. 10), 

"In Adam all die" (1 Cor. xv. :;~), Who are they? Those who 
n'l\'e not been transferred out of Adam into Christ. Does it not 
also apply to those in Christ? ~ ~; l1eca,usC', when they entered 
C'-trist, they passed out of Adam; that is to say, they ceased to be 
"stnners" in .-\dam, and were "made righteous" in Christ (Rom, 
v.19)' They were then "born from above") (Jno. iii. 3), and bPo' 
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came "Sons of God" (1 Jno. iii. 1), Although, therefore they die 
as ihe result of Adam's sin they tic) not die in Adam; if they did, 
they would become dead in Adam; they would, in that case have 
di(.d "in their sins," and as a consequence would have "perished" 
(1 Cor. xv. 17-18). But having heen "washed" and "justified" 
(l Cor. vi. 11) from their sins in Adam, they die in Christ, and 
hence, whi:e in the grave are "dead in Christ" (1 Thess. iv. 16); 
and because Christ rose, they will rise. He rose "through the 
blood of the covenant." and they will rise through the same :-"By 
the blood of thy covenant I have sent forth thy prisoners out of 
the pit wherein is no water" (Zech. ix. 11). 

"In Christ shall all be made alive" (1 Cor. xv. :2':2). Is this 
"all" identical with the "all" who die in Aclam? ~o; it is a totally 
different class. The statement i5 a contrast, in regard, not only 
to Adam and Christ, but also to th·}se who are respectively in these 
two federal heads. The one brings death, and the other brings 
re::.toration from death. Does not "made alive" mean immortalize'! 
No; it is synonymous with "resurrection from the dead" in the pre
ceding verse. But is not the word "resurrection" used for immor
talize? Not as a rule; only as an ~xception such as Phil. iii. 10. 
May it not have the exceptional meaning in the passage under con
sideration? No; because that meaning is not the point in dispute. 
The Apostolic argument arises out of the denial by some, of the 
'resurrection of the dead" (1 Cor. xv. 12). What was denied? 
The restoration of the dead to life; and it was to refute this, tha.t 
the Apostle wrote what immediately follows. His argument on this 
point continues until the end of verse 22, and then he pasc.E'S from 
reasoning to affirmation. To say that the term "resurrection" in 
verse 21 means immorta'ize is to represent the Apostle as not deal
ing with thp- sp&ific point in dispu~e, viz., whether or nut the dead 
cou ld and would be' brought to life. 

2;-;.-WALKI~G IN THE LIGHT 

Writing to "Sons of God" (1 .Ino. iii. 1) in the first century, 
the Apostle says, "If we walk in the light ... the blood of 
.Jesus Christ, his son, cleanseth froln all sin" (1 Jno. i. 'il. To 
"walk in thE' light" is to conform tl) the Truth in its doctrinal and 
practical aspects. On this depends cleansing from sin. What sin? 
Sin committed after baptism. In \\ hat way: By confession there
01; "if we confess our sins, he is faithful and just to forgive us 
0(;1' sins, and to cleanse us frum :ll! ullrighteousness." To whom 
must the confession be made: To Cncl. Through whom? Through 
Christ in his capacity as a "high jJripst" I. Heb. iv. 1;)). On what 
basis is the forgiveness granted? Un the fad that Christ "put 
away sin by the sacrifice' "f himself" (Heb. ix. :2G I: si ns com
mitted after baptism are forgiven through his shed bluod, Are 
they forgiven without suell confe3si0n? ~o; the conditiun is "if 
we confess our sins." Tu umit such confession is one wa\, in wh:(·h 
to "walk in darkness," and they who do this are excluded' from sin
cleansing. Confession of sins committed during pl'li')ation is cqui\'. 
alent to ba.ptism for purification from the "wicked workc" (Co1. i. 
21) preceding probation; it occupies the same position in the pres
ent dispensation as the offering, of an animal sacrifice, priur tl the 
Crucifixion, It is true that Jesus Christ "offered one sacrifice for 
sins forever" (Heb. x, 12), but that sacrifice is of no avail unless 
appl'ied individually in the appointed way. It will not cleanse from 
"wicked works." committed during a state of darkness, without 
"baptism into" that sacrificial "de:lth," (!Rom. vi. 4) ; and neither 
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will it cleall~e frcllr. sins. committed after baptism without being 
made use 01 by confessIon, throagh Christ. Would confession 
ciea,nse from "wickect. ~orks" while in a state of darkness? No; 
be('~us~ ;n that ~ondltlon there is no high priest to present the 
contess10n; and turthermore, such confession would be futile be. 
cac'se not preceded by justificati,}fi from the "offence" of Adam. 
A r?cognition, of .the "~ond~;nnati,m" pronounced 'upon all men" 
lur one man s dlS{)bedlence (Ro:l1. v. 18-19) and conformitv to 
God's method of jU5tification therefrom, is a~ indispensable 'pre
iiminary to "fellowship with him" (1 Jno. i. 6). The "offenc2" of 
Ac,am, having produced a breach between God and all men that 
breach must individually be healed before a probation for eternal 
life can commence. By the healing of the breach they who "were 
far off are made nigh by the blood of Christ;" they can say "he is 
our peace" (Eph. ii. 13-14), and "We have peace with God through 
our Lord Jesus Christ" (Rom. v. :). 

Does walking in the light justify from the "offence" of Adam" 
l~o; justification from "one man's offence" is as much a "free gift" 
as is justification from the "many offences" of those who "put on 
Christ" by baptism (Gal. iii. 27). Is not this justification condi
tional- that is, dependent on conformity with subsequent condi
tIOns? No; it is complete in its legaJ as,pect when a believer rises 
-'lut of th(' baptismal water; and :if he maintain that justified 
state by walking in the light to the end of his probation, bpstowal 
of immortality is a certainty. Is n<'t this equiva.lent to saying that 
the justificc,tion at baptism is provisional? "'"a; because pro~a
'cionary unfaithfulness cannot re-impose the condemnation for "one 
man's offence" or for the "ma.ny oftences" preceding baptism; but 
it can, and will, bring a new ani il,dividual condemnation. The 
unfaithful will be condemned at the day of jllJgment solely for 
their own c0nduct. The "pea'Ce wi:h Goct" whier. results from jus
tification at baptism is provisional, because liable to be interrupted 
or terminated by subsequent sins; but the justifieation which is the 
foundation for that "peace" is not !Jrovisional; it ,is as regards the 
offences to which it applies, complde. "Yeare comp'ete in Him" 
(1. c. Christ, Co!. ii. 10). 

Zo.-THE LORD OF DEAD AND LIVI~C; 

When ,1esus Christ said, "I am the Resurrection and the Life" 
(Jno. xi. '25). he announced in effe~t that resurrection and immor
tality come only through him. He is the giver of eternal life as 
th" result of his own "obedience;" for thereby "he became the 
author of eternal salVla,tion unto all them that obey him" (Heb. 
v. 8-9). His "obedience" was completed by "the death of the 
Cross" (Phil. ii. 8) ; therefore his position as a life-giver is based 
on his sacrificial death. But he cannot give life to those who are 
dead unless they are previously raised from the dead.Conse
quently it is necessary for him t~ be "the Resurr.ection" in order to 
fulfill his position as "the Life." On what baSIS has he been ~p
pointed "the Resurrection"? Is it not the same as that on WhICh 
he has been appointed "the Life;' viz., "obedience unto death" 
(fhi!. ii. 8)? This is obvious. On what basis, then, does he exer
cise the power pertaining to this two-fold appointme?t? He be
stows "the Life" on thos-e only who "have v.;~shej the.l,r robes and 
m;,de them whit.ein the blood of th" Lamb (Rev. VI!. 14). The 
greater portion of these are dea:!; on wh1l:t principle. are they 
raised? Be<'aus-e of their relationship to ChrIst. How IS that d~
scribed? As "Lord both of the d':cld and living." It was "to thIS 
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end," that is, to attain this position, that "Christ both died, and 
rose, and revived" (Rom. xiv. 9). Who are ."the dead and living" 
of whom he is "Lord"? Those who are in the position to "live unto 
ihe Lord," or to "die unto the Lord" (vel'. 8). How do they a,ttain 
to that position? In the same way as the Roman believers, viz. 
"by being baptised .into his death" (Rom. vi. 3). Only such can say 
"We are the Lord's" (Rom. xiv. 8) ; and therefore only of such i8 
Christ "the Lord." Does this apply to ba,ptized' believers whether 
they prove faithful or unf~,ithful? Yes; for even if they go to the 
length of "d(:nying the Lord" it does not nullify the fact that he 
had previously "bought them" (2 Pet, ii. 1). No amount of un
faithfulness can ~.et asid€ the fact that at baptism they were 
"bought with a price" (1 Cor. vi. 20), even with "the precious blood 
of Christ" (1 Pet. 1. 19). It is on this ground that he raises those 
who are his,in order that he may test whether they have "lived 
1!nto themselves" or "unto him which died for them and rose again" 
(2 Cor. v. 15). 

Do these testimonies imply that Christ is not "the Lord" of 
any vi Lhe dead, who have not been "bought" by his blood? Cer
tainly; a.nd, as a consequence, that he will not raise any of them. 
Would not this exclude those who lived previous to the Crucifixion? 
No; for those who bad been introduced into "the Name" (Phil. ii. 
9) of Salvation, were given to hi'll when that "name" was "given 
him." To these he refers when he sayS', "This is the Father's will 
whkh hath sent me, that of all which he hath given me I should 
lose nothing, but should raise it up again at the la.st day" (Jno. 
vi. 39), All of the dead have not been "given" to Christ; other
wise he would "raise" them; and that would involve universal 
resurrection. But all who have been "given" to him he will raise; 
and he will raise them on the same principle that he was raised, 
viz., "th rough the blood (If the everlasting- covenant" (Heb. 
)..iii. 20). 

27.-"WE SHALL ~OT ALL SLEEP" 

The prediction that the faithf 11 who "are alive and remain 
unto the coming of the Lord" (1 Thl's,. iv. j:,) will never '''It'ep In 

the dust of the earth" is somt'thing more than a matter of i!!ierest; 
it presents a problem, the solution of which exhibits a doctrinal 
truth. The problem is this :-How can brethren of Christ pass 
from this life to the next without €'ntering the grave? Are they 
treated on a principle different frum that which is applied to their 
brethren who go into the grave? I" death necessary for salvation 
in the one case and not in the otherO If it is, there are two ways 
of salvation, not one. The "dead iF Christ" and the "alive" in 
Christ werp both born l1ndf'f condemJ1ation for Adam's "offence." 
How is it taken awav in each ~ase? Do the "dead in Chribt." hy 
sleeping in the dust, 'purge themselves from that "condemn~!tion"'? 
If so, the "alive" in Christ re-quire to be purged in the ~an1l' way; 
but, inasmuch as they never "sleep :n .Jesu'," it is obvious that 
such a "sleep" is 110t for them a necessity, and if not necessary 
for them it cannot accomplish anything for the "dead in Christ." 
Thfl only dEath which ean take away condemnation in Adam is the 
death of Christ; every other death is powerless for this purpose. 
And to represent an abode in the grave as contributing towards th~ 
remoral of Adam's condemnation is to rob Christ of an importnn' 
portion oj the work He has wccomplished. The penalty due to sin 
is a violent death, and therefore the taking mvay of sin requiro;s a 
violent death. Moreover, it must he a vio~ent death ir.flicted by 
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God on one who is himself perfectly righteous; and these conditions 
can only be found in the person of Ghrist. Some of the "dead in 
Christ" hav., died ,a, violent death, but they were not free from per
sonal transgression, and therefore their death was of no avail as a 
sacrifice for sin. The bulk of the "dead in Christ" have died by 
physical deca.y; but such a death could avail them nothing and in 
addition to this, not one of them was perfectly righteous.' There 
is no death since the introduction of sin which can take away "the 
offence of one" and the "many offences" of others (Rom. v. 15-16),
but "the death ()f the Cross." 

When the brethren of Christ "alive" at His appearing are con
veyed to the Judgment-seat their probation is at an end; ChriSll; 
has ceased tc ]x. their high-priest and becomes their judge. It will 
then be said of them, "He that is unjust let him be unjust still: 
and he which is filthy, let him be filthy still: and he that is right
eous, let him be righteous still: and he that is holy, let him be holy 
:,till (Rev. xxii. 11). At this stage there will be "no more sacri
fice for sins" (Heb. x. 26) for either class. The righteous will not 
require it; for, having "walked in the light" during probation they 
confessed their sins, and from these they were cleansed by the in
tel'cession of Christ on the basis of His shed blood (1 Jno. i. '1-9; 
ii. 1). Do they at this time require to be "justified" from the 
"offence" of Ad,a.m, or to be "washed" from their "wicked wnrks" 
prior to probation? If so, there are no means by which to be 
cleansed from these defilements, and as "there shall in no wise 
enter into" the holy city "any thing that defileth" (He\'. xxi. 27), 
they could not, in that case, receive eternal life. Such a catas
trophe is, however. impossible; they who are pronoun:'ed "right
eous" and "holy" in character at the judgment-seat were "made 
righteous (Rom. v. 19) when they rose out of the baptismal 
water; and having, "by patient continuance in well doing" (Rom. 
ii. ") and forgiveness of probationary sin, "wnshed th('ir robes and 
made them white in the blood of the Lamb" (I!<'y. vii. 14) they are 
free from any obstacle to the bestowal of ett rnal life. On this 
basis the Judge decre€s that "they have right to the tree of lifc" 
and to "enter in through the gat<'s into the city" (Rev. xxii. 14). 

The principle on which the faithful who are "alive," escape 
going into the grave, is identical with the principle on which' the 
dead in Christ" are brought out of it viz., justification, by t hI' ,ec
rifice of Christ, from "offence" of Adam. This is equally true 
of faithful and unfaithful; for until the jUdgment-seat, the "dead 
in Christ" are not divided into these two classes: they are all 
raised, theref()re, on the same principle. Like Christ, they are 
"brought again from the dead through the blood of the everlasting 
covenant" (Heb. xiii. 20). The relationship existing between 
resurrection and jlbtification is parallel to that betwcpn death and 
sin. As death re;o.\l1ts from sin, so resurrection is the ,·,msequen'C'e 
of a justific.ation for that sin. Hence those who hal'c nepel" lJ~cn 
justijicd (o-r retained 1~n the bondage oj death; but those who die 
after justification are, by resurrection, replaced in the position 
they occupied immediately before death; and thus they are put on 
precisely the same level as the justified ones who 'are alive and 
remain unto the coming of the Lord" (1 Thess. iv. Ifi). 

28.-THE JUDGMENT-SEAT SUMMONS 

Writing of the time when God will "judge His peop~e" (Ps. 
1. 4), the Spir.it in the Psalmist says: "Gather my saints together" 
unto me; those that have made a covenant with me by sacrifice" 
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(ver. 5). For whom is this command intended? For the "angels" 
Who, says Christ, "shall gather together His (the Son of Man's) 
elect frllm one end of heaven to the other" (Matt. xxiv. 31). Why 
is it recorded so long before it is required? Not merely to inform 
the "angels." .It must be for the enlightenment of those who enm" 
within the scope of its operati()n. Who are they? They are de-
1>cribed by God as "My saints." How are they constituted "saints"? 
By sanctification, or separation from the world of sin. Can they be 
&0 separated without justification from that sin? No; the Corinth
ians who "believed on the ,Lord" (Acts xviii. 8) were "s·lnctifi·~d" 
at the same time thll.t they were "washed" and "justified" (1 Cor. 
vi. 11); th{,y underwent this thre€-fold chan~e when they "were 
baptized" (Acts xviii. 8). Being then "sanctified in Christ Jesus," 
they were "called saints" 11 Cor. i. 2). From that time they were 
no longer their "own" but "God's" (1 Cor. vi. 1(J-20) . Some of 
them, it is true subs"quently "defiled the temple of God" (1 Cor. iii. 
17; v. 1,2), and there\)y interrupted or terminated their reconcilia
tion with God, as shown by the eXhortation, "Be ye reconc:led to 
God" (2 Cor. v. 20) ; but this defilement did not make void the fad 
that they had been "wa,hed" and "justified" from the sins to which 
they were related prior to baptism; if it had, they would aga,ill ha ve 
had to go through this ceremony in order to be once more "recon
ciled to God." All that was needed en their part was to forsake 
their evil-doing and ask forgiveness through Christ. Having been 
"purchased" by God "with the blood of His own (Son)" (Ads xx. 
~8), thev had entered upon a relatIOnship which cannot be finally 
severed on the one hand, or consummated on the other. until God, 
oy that same Son Uno. v. 2::!). will "judge His people." 

The "saints" whom the "angels" are instructed to 'gather" are 
deFined to be those who "make a covenant with God by sacrifice," 
not those merely who have kept the covenant. Consequently the 
gathering: compri~es both faithful and unfaithful. To represent the 
(0'11mand to "gather" as specifying only the faithful, is at variance 
With the expression, "made a covenant;" and furthermore it attrib
ules to the "angels" that whi'ch "the Father" has express'y "com
mitted unto the Son" (Jno. v. 22), viz., the work of discriminating 
between thl'sf' who have, and those who have not, kept the covena,nt. 
This task is not assigned to the angels by the Spirit; they are re
quired to discriminate only between those who have "mad~ a cove
nant with God by sacrifice" and those who have not. 

no the terms of the command admit of any being g:l Lhered to 
judgment who have not "mad" a covenant with God by sacrifice"? 
~o: the "angels" perform G'Jd's will perfectly (Matt vi. 10) ; they 
neither add to, nor dimir.ish, His mandates; they will ga.ther all 
who have 'made a covenant with God bv sacrifice," bill none others. 
Xone outside the covcnant are regui~ed; for the judgment-seat 
arises out of the cuvenant; it is for the purpose of recei\'ing all 
"ac(:ount" (Hom. xi\'. 1:2) from those who have made a vow to God 
and been (:onstituted "stewards of the manifold grace of God" (1 
Pet. iv. Ill). At such a gathering as this, those outside the cove
nant have 11(' plaCe; they have nD stewardship of which to "give ac
rount;" whate\"(~r runishment they are to recc'in' will be inflided 
without the ordeal of a judgment-seat. YIany have suffered retri
bution in time past, and many more will do so at the epoch of the 
gathering of the saints; but in their cas·~ the retributiun is inflicted 
in this life; being related only to "th" law of sin and death" they 
do not come within the scope of resurrection which is related to the 
ariministratlon of 'the law of the spirit of life." 
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2~.-THE SECOND DEATH 

This expression is only to be fe·und in the last book of the 
Bible; but this is nc> prc>of that thE' rieath which it desnibes is not 
previously men:~(.nerl. ThE' phrilse is first used in writing to the 
seven churches >-"H!' that overcometh shall not be hurt of the sec
ond death" (Rf'v. ii. 11). the converse of which is, that he who docs 
not "overcome" "half be &0 "hurt." What class is represented by 
the "he"? Those only who have entered Upon a "race" (1 Cor. ix. 
24) 0[ warfare (2 Tim. ii. :l-5) ; only ouch, therefore, as fail in this 
conflict can lindPrgo "the second de3.th;·' it is not threatened against 
1ho,.!' "",ho never eommence the race, :lnd therefore is not applicable 
to t}letll. 

'.Vhy is the word "second" made use of? This is a pr(.ulem 
?"iven to CriJd's "servants" (Rev i. 1) to solve; and the only way 
to obtain a solution is hy "comparing spiritual things with spirit
ual" 11 Cor. ii. 1~). A se~ond cannot exist without a first. Is there 
such an expression as the first death to be found anywhere? No; 
out thE.' thing itself is frequently menLc'ned: "death by sin" (R()m. 
\".1:2) "By man came death" (I Cor. xv. 21)' What man': "The 
fil st man" who was "of the earth, earthy" (1 Cor. xv. ·i7). 

"The se-cond man is the Lord from hea,en" (I Cor. xv . .til. Is 
there a death to which he is related'! Yes; though in a different 
way from that of "the first man." It is a death which "the seoond 
man" inflicts on others for their own sins. Who are they? Some 
of thos~ who constituted "the second, man" in his multitudinousas
recto Can they suffer "the se{'ond death" without having pre\'iously 
passed through the first death? No; it would not, in that c;,se, be 
to them "the second death." Then how can the unfaithful "alive" 
at Christ's coming suffer "the ~ond death?" By reason of the 
fact that tbey died when they were "buried with Christ by baptism 
into death" (Rom. vi. 4). The death inl un-ed by Adam and in
fEcted on Christ being a violent death, it necessarily follows that 
Christ, when "sin in" his "flesh" was "condemned" (Rom. viii. 3), 
l:>uffered the first death in its most acute form. When, therefore, 
believers are baptized into that death they die in symbol the first 
death and so fulfil, in conjunction with Christ, all that is necessary 
to carry out on them the Edenic law. This suffices to free them 
fr')m the condemnation of that law,3.,nd hence "the second death" 
is inflicted on the unfaithful solely for their conduct since they Were 
freed from the condemnation which brought the first death; as 
Cr.rist was condemned to a violent death for inherited sin. so they 
are condemned to a violent death for personal sin. But here the 
parallel ends. Christ's individual righteousness was the means of 
releasing him from the power of the first death, but there is no pro
vision for releasing the unfaithful frl)m the power of "the second 
death;" being devoid of personal righteousness they are in the po
sition of those who have "counted the blood of the covenant where
with" the\, were "sanctified"~and also "washed" and "justified" 
(1 Cor. vi. 11) ~"an unholy thing," and there is nothing ~eft ~or 
them "but a certain fearful looking for of judgment and fIery m
dignation which shall devour" them (Heb. x. 26, 27). Hence the 
riestruction resulting from "the second death" is unending. It 
places them in precisely the sa~e posit,ion. ~he~ devoyred as t?~ 
Edenic law places those who WIthout JustIfIcatIon, dIe under It, 

·lJ.oth classes die in their sinsa-nd therefore "perish;" there IS no 
pro\"ision for the resurrection of either the one or the other; death 
is in each case a finality. "? 

Cannot those who remain in Adam suffer "the second death . 
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Xo; because they have never been released from the power of the 
first death. ~o one could die under the }Iosaic curse unless justi
fied by a shadow ceremony from Adamic condemnation; a,nd on the 
same principle, no one ('an die "the second death" unless justified 
fr:)m the "offence" which brought the first death. Then why is it 
said that "the fearful, and unbelieving,and the abominable, and 
m\Jrderers, and whoremongers, and sorcerers, and idolators, and all 
liars, shall have their part in the lake which burneth with fire and 
br:mstone; which is the second death" (Rev. xxi. S)? Does not this 
category describe ,inners in Adam? No, it describes unfaithful In 
Christ, as shown by the contl'ast between this verse and the pre
ceiling one. "He that overcometh shall inherit all things .... 
But the fearful and unbelieving, &c." One class overcomes; the 
other class does not overcome. The former "inherit all things"; 
but the latter "have their part in the lake" of fire: having brought 
forth "the works of the flesh" (Gal. v. 19-,21), after being justified 
from "sin-in-the-flesh" as a matter of possessi<lll, they experience 
what a "fearful thing" it is "to fall into the hands of the living 
God" (Heb. x. ill), and then "of the flesh" they "reap corruption" 
(GaL vi. R). Are not the unfaithful consumed in the "everlasting 

fire prepared for the devil and his angels" (Matt. xxv. 41)? Yes; 
does not this prove that the slanderer and his messengers suffer 
"the second death" as well as the unfaithful? No; though they die 
at the same time and in the same way it is not "the second death" 
to both classes, Whv not'? Because the term "second death" im
piles a first death; from which death "the devil and his angel," 
have not been freed. The consuming of the slandf'rpr and his mes
sengers is, ir.deed, one form of inflicting the first death; the same 
firf' inflicts that death from which each class has not been freed, 
viz" the first death on those in Adam and "the se{'ond death" on 
those who were once transferred out of Adam intn Christ. But is 
not "the lake of fire" defined to be "the second death" (Rev, x~. 
HI? ~o; that expression is elliptica.l; a fire cannot produce death 
unless something living be consigned to it. It is in reference to the 
death of those wh()sf~ names Christ will "blot out of the book of 
life" (Rev. iii. 5; xx. 15) that the statement in question is made; 
and it is l'C]l1i':ale'1t to saying, "This [death] is the second death." 
"The lake of fire" consists of the nations in a state of warfare, 
and subject to oth<'r Divine judiCments; into this the unfaithful are 
cast to suff"r their "stripes" and then die a violent death. It is 
"their part," not the lake of fire, "which is the second death" (Rev. 
xxi. 1'), 

Are not the sins' of the unfaitr Iul in Christ as effedive to 
I02k the gat(s of the gra\e as :he sins of unjustified Gentiles: No; 
these two classes are in an <'11lirely different position, l'njustified 
GeYltijes were condemned in Eden, and when they die under that 
condemnatiop their eternal doom is sealed. Hut the sins of the 
unfaithful in C'hrist have not yet been the subject of condemna
[lon; th2refore they must ri'e. If they did not, their judgment 
would be anticipated, and the judgment-seat of Christ would there
by be m'lde void. When they arrive at that judgment-seat they are 
.free from condemnatioE for Adam's "offence," and without any 
Divine Yerdict on tbeir probationary conduct. Fur the latter alone 
they will be condemned and their sins will then be a,s effective to 
keep them ir the grave as in condemn<l.tion in Adam to prevent the 
resl:rrecrion of unjustifie~Gentiles. 

Cannot sinners in Adam still under condemnation for the 
Edenic offence be brought from the dead to be punished for their 
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?,vn misde~ds 7. No; such a proceeding would be equivalent to I1lay
mg the slam; It would be condemnlt;'g to death men already doomed 
t? de::th.. Is a work of supe:-e.rogatlOn such as this compatible with 
tne dlgUity and equity of :Dlvlne ,Majesty? 

.But will not condel!1na~ion a~ the jUdgment-seat produce suffer
n~~ m the fle.sh? It Wlll; weepmg and gnashing of teeth" (Matt. 
VllI. 12). Is It not, then, solely for such suffering that the unfaith
f~1 are.brought bef~re it? No; whatever suffering may be inftict
eu on smners, the climax IS death--death on sinners in Adam now, 
a1,d "the second d~ath" on the unfaithful in Christ at the judg
ment-seat. The misdeeds of all who die in Adam are known to 
God; and if He think well to visit them with tribulation in this 
life He can ~nd w.ill do so. But if HeaUow them to pass into the 
dcath to which HIS own law has condemned them without any 
tribulaticn, no one has a right to demur. ' 

30.-BfMORTALIZATION 

Jesu!'. Christ was changed to spirit-nature (Rom. i. 4) when, 
"Ly his own blood he entered in once into the holy place" (Heb. ix. 
12; for the most holy which was beyond "the veil, that is to say, 
his flesh" (Heb. x. 20), represented spirit-life. He was, therefore, 
irr,mortalized as the result of justification "by his own blood" from 
the Adamic condemnation and the ,Mosaic curse. His ,brethren, if 
faithful, are to be made "like him" (1 Jno. iii. 2) on the same 
basis. They a,re related to his blood from the commencement to 
the close of their probation. When washed in the laver of regener
ation (Tit. iii. 5). they are sprinkled with that blood from the altar 
of burnt offering (I Pet. i. 2; Exod. xxix. 21; Heb. xiii. 10); at 
the sam... time some of that blood is put upon their "right ear," the 
"thumb of their right hand," and the "great toe of their right 
foot" (Exod. xxix. 20), to show that hlmcefOO'th they must heed 
only holy words, perform only holy acts, and walk only in holy 
ways; and they are clothE:d with priestly garments (Exou xxix, 
8-~') to enable them to enter, and officiate in, the holy place. When 
they sin. the horns of the alta,r of incense have to be touched with 
the blood of the sin-offering (Lev. iv. 7), and their incense, when 
otfpred, must be consumed by fire taken from the altar of burnt
offering (Lev. xvi. 12, 13). 

As priests in the holr place, the brethren of Christ are on 
probation to test their worthiness to be incorporated, by identity 
of nature. with their gre.at high priest in the most holy place. When 
he reveals himself from behind the veil, he will be the mar-ifesta.. 
tion of God in spirit, and they will stand in the Divine presen~. 
Whatever their character they will still be, in a legal sense, wlthm 
the confines of the holy place, and not until the record Of their 
priestly career has been made known, will the decree be gIven to 
expel the unfa,ithful, and to authorize the faithful to p~ beyond 
"he veil into the most holy. To enable the latter thus. to asc~l!d, 
they must be made "incorruptible" by "the body of their hU~llll~~
tion" being "conformed to thebod,y of Christ's glory" (Phd. Pl. 
21) "in a moment, in the twinkling of an eye" (1 Cor. X'l. 52). 
Thi~ consummation is the result of justification on entering tJ:e 
holy place, on the ma.intenance of that ju~ifi~~ co?dition dur!r.~ 
~neir sojourn therein, and on the decree of JustIfl~tlOn pro?ounced 
oy their judge. Without justification from all SIn to WhICh they 
were previously related, they could not enter the h~ly place, and 
without justification from all sin subsequently committed they can
not enter the most holy. 
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The foundation and object of the foregoing mixed assemblv de
fine the pooition of those who will constitute it. No provision is 
made fol' the inclusion of any who have not been the subjects of a 
Justification by sacrifice; they cannot enter the holy place even to 
receive conci.€mnation, and they who are already in it cann[)t come 
out to he associated during judgment with those who have never 
heen reconciled to God. The occupants of the holy place having 
heen forbidden during probation to ally themselves with any who 
are without, it would be at variance with Divine principles for 
these two classes to be brought before the same judicia.l tribunal. 
Does this in ply that there is no judgment for those outside the 
noly phce? No; but it implies that they are not related to the 
tribunal which arises out of "the law of the spirit of life" 

Under the Mosiac law there was "a remembra,nce aga.in made 
of sins every year" (Heb. x. 3). Hence the spe-:ial ceremonies pro
viced for the annual Day of Atonement. On this day alone the 
Aaronic high priest went into the most holy place and appeared 
before the Divine Presence. For this purp()se he had to offer "an 
atonement for himself and for his househuld, and for all the 
congregatioll of Israel" (Lev. Xvi. 17), and be dothed with "holy 
garments" (ver. 4); he could not appear there without a covering 
for sin for himself and for those whom he represented. What did he 
take with him? A censer containing' incense and some of the blood 
of the slain animal (ver. 1.3-14) ; th'at is to say, he prayed for f0r
giveness on the basis of sacrifice. On the answer given depended 
thf continuance or the termination of the life of those he' repre
sented; it was therefore a verdkt of acceptance or rejection for 
6uchonly as had availed themselves of blood-shedding for a justi
fication from sin. 

This verdict was a type of the derisiun to he given by Christ 
on his judgment-seat. Hence the same principles are applicable to 
the one as to the other, viz., the adoption of a. covering for sin by 
these who appear before the Divine Presence. They who are with
out such a c0vering have no place there; they are in a naked con
dition, and under the condemnation pertaining to "the law of sin 
and death." They have, therefore, no place at a tribunal specially 
cO!1Stitut€d to administer '·the law of the c;pirit of life." They are 
in th" ,a me fosition in relati()fi to Israel after the spirit as that of 
the Genti'e nations in relation to fle,hly Israel under the Mosiac 
law. ~ lJ G~ntile, unless incurporaterl with Israel, was represent~ 
by Aaron when he appeared before the Divine Presence, and there
fore no Gentile was affected by the verdict brought forth by the 
h:,:;11 priest. 

31.-R ECAPITULATION 

The followin,2: are the prineipal truths demonstrated in the 
foregoing pages:

Fir.~t.-That through the "offence" of Adam all men are born 
under "the law of sin and death," by which they are condemned to 
de··th. 

Second.- That all men partake of that "offence" by inheriting 
its consequer.ce, "sin in the flesh·'; and that therefore they need 
inr; i vid u a 1 j ustification therefrom. 

Third.-That in the absence of such justifkation they cannot 
be freed from condemnation for Adam·s "offence," and that con
sequently when they die they "perish," 

FOHrth.-That the penalty due for sin under the Edenic, and 
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WbSNIU('nt, dispensations is a violent death, and that for this rea
son Chrict, who had to undergo that penalty, suffered a violent 
death. 

Fifth.-That Christ's death and resurrection was the only ef
~eetive justification from :'in. and that consequently none ('an be 
justified from Adamie condemnation unless brought intu assoeia
t](ln with Christ's death by a ceremony related thereto. 

S;·tth.-That <.nimal sacrifice, cif('urllcision and baptism, being 
1"presentations of Christ's death, have been appoinW, in conjunc
ti',n with that death, as a means of justification from previous sin. 

Sn·cnth.--That this principle of justifj.cation has b€en em
l,wIic'e! in '·the law of the spirit of life." 

lc·ighth.--That as sin orin,'s dE-ath, justification frum that ,;n 
Lrings ddiwranc:e from death; and th,::; consequently d€ath and 
"csinrection take place through th" operation of their respective 
laws. 

Yinth.-That (':l1:ist, wlw is the embodiment of "the law of the 
spin: of life," expuicnced and brought resurrection throug:1 justi
ficati<m from sin an,l that eunsequently those who partake of his 
jushficatior.. by dying in him, will be brought out of the grave. 

Tenth .--That tr.ose' who do n(,t partake of Christ's justifica
tion, never come und€r the' operation- of "th€ law of the spirit of 
lif~'; a'~'] that, 1I" ;, consequence, Adamic de.lth in re1ation to them 
never comes to an end. 

L'/CFCJtfh.-That the objel't of resurrection to the judgment
~eat of Chnst is ior the administrati(;!1 of "the law of the spirit of 
11ft'." 

Twelfth.-Th'lt although justification from the Off€flCe of 
Adam ar,d from pre\'iou3 wicked works (~ives resurrection to those 
who before (ieath <callie under "the law of the spirit of life" it dces 
not enwre the be3towal of immortality. 

Thirtee);th. ---That those only will be immortalized who 
h.\Ve maintaineu th<-u J'l'iIlfication by -walking in the light and ob
ta :ning foregiveness through the blood of Christ. 

Fourlp(nth.-That those who donotmaintain their justification 
will. for their subst''luent sim, be condemnpd to a violent death. 

Fi/tlcnth.--That the faithful who are alive when Christ comes 
w:ll escape' entering the grave, by virtue of justification at the 
commencemtnt of their probation. 

32.-0B,rECTIO)JS 

In 'Jpposi,Lon to the conclusions whi·ch ha,ve been recapitulated, 
a )lumber 0: objections are adduced, of which the foremost relates 
t,-

A.- Hist(lrical raising of the dead --Because Elijah and Elisha 
!ai!';('d men who h<.d not be<?n justified from sin, it is contended 
tnat any number who hav€ died without such justification can lik&
wi"e be raised. Yes, for the same object, but not for on€ totally 
different. What was that object? To attest the word of God 
spohn by the prophets, and to strengthen the faith of some. It 
was tlierdore, for an object outside themselves, not one to which 
they alone were related; they died again und€r prccis€ly the sallie 
C'l~d!tim~s ac' those under which they first died; that is, they were 
re-consigned to the grave, not because of a condemnation pro
n0unced aftn coming out but because of the condemnation under 
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which they were born. Their restoration to life did not terminate 
~he death imposed for Adam's "offence"; it merely suspended the 
operation of that death. Moreover, they were not raised as the 
rl'lsult of a promise, or on the basis of a Divine law; their restora
tion to ~ife was a special exercise of Divine power, unconneded 
with any preceding conditions imposed upon them. These features 
are sufficient to show that their \:ase furnishes no illustration of the 
prmciple on which "the just and unjust" in Christ will be raised, 
and that consequently it does not prove the resurrection to punish
ment of any who have died in Adam. 

When a convict is brought into a British court of law as a 
w!tness, the proce~s by which he temporarily comes out of prison is 
very different from that required to release him before his term of 
imprisonment expires. In th~ latter case, there must be a remission 
of the sentence, but not in the former. Thus is it with the raising 
of the dead; an unjustified Gentile may be restored to life to testify 
to the power of God, but this is no proof that he could, on the same 
prmciple, be raised from death in Adam to undergo "the second 
death". neither is it an illu~tration nf the principle on which justi
fied Gentile~ will be raised to a judgment-seat based upon "the law 
of the spirit of life." 

The dead in Christ are raised for the administration of "the 
law of the spirit of life," which gives a blessing to the faithful and 
retribution to the unfaithi'ul. Before coming under that law, 
they were freed from tht' prJwer ()£ "the law of sin and death" h~; 
Justification from that which brought it into operation. The dead 
in Adam have not heen brought under "the law of the spirit of 
life"andtherefore they are not amenable to its retrdlUtilln. Thl'Y 
have never been freed from "the Jaw of sin and death," and there
fore the death on which they have entered is endkss. To bring 
them out of the grave for fUl,ther punishment would be to termin~ 
ate one endless death for the purpose of inflicting upon them an
other-an anomaly not to be found in prospective Divine procedure. 

Cannot God rai~e anyone, and fl)r any purpose'! No; bec'ause 
to do so would stultifv His own word. God has chosen to regulate 
His action in rega.rd to death and resurrection by law. lIe has de
creed that death must follow sin, and that such death can only be 
terminated or a,verted by justification from the sin which caused 
it. The endless subjection to death of unjustified sinners is essen
tial to the fulfillment of "the law of sin and death"; and. on the 
other hand, the deliverance from the graye of those who have died 
after being justified--whether faithful or unfaithful-is pqually 
necessary to the fulfillment of "the la,\- of th" 'pirit of life." To 
stop the operation of "the law of sin an,l death" without justifica
ti.)Jl from sin for the purpose of applying a feature confined to 
the law of the spirit of life," would introduce confusion, and be a 
violation of justice; it wou]d also destroy the diO'tinctiul1 bdw"('n 
two laws of an antagonistic charade:-. 

God has shown, both by word and deed, that strid adherence 
to His own laws is a supreme feature of His character. The n6e<l 
lor this is obvious in view of the first requisite for His appr.)val: 
"Without faith it is impossible to please God" (Heb. xi. 6). To 
produce and strengthen faith God has appealed to IIis past action.i; 
the precision with which He has already fulfiller! pr(\ll\ises and exe
cuted laws is referred to as the basis for confidence in that portion 
of His word pertaining to the future. Having promised a bles,;ing 
011 specified conditions under "the law of the spirit of li:e," He 
caI'not, consistently with His own character, withhold such bless
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lll~ where the conditions are fulfilled; neither can He consistently 
gl\'e the blessing to any who never come under the law, And in 
liice manner, having' de<:l'C'ed that men who live and die under "the 
law of sin and dea.th" are "perished," He cannot consistently with 
th:Jt decree terminate the reign of "the law of sin and de'.lth" with
out just;fication from the sin which incurred the condemnation of 
that law, Fa:thfulness to His word is equally at stake in the one 
case as in th" other. Only those who were under the Mosiac law 
suffered the :\losak curse, amI, in like manner, only those who 
h;we COEI\' linder "the law of the 5pirit of life" can suffer its con
f.1emnatil';l1. 

If the condemnation relating to the judgment-seat of Christ 
b:ld a dilIerent cndin~ from that or condemnation in Adam, the im
possi1,iiity of inflicting both on unjustified sinners would be ap
parent. That is, wpposing conderr1nation by Christ were to result 
In endless life in misery, no argument would be needed to show that 
this was incompatible with endless death in Adam, But the fact 
that it is endless death in both cas,,:; does not destro\, the distinc
tion If a man who has died in Adam were to be rahed and eon
ciemned to an endless death for his own offenses, it is obvious that 
the death imposed Oil him for Adams' "offence" would have come to 
an end, In other words, he would be redeemed from death in Adam 
\\lthout the blood of Christ; justification in that case would be set 
on one ,;ide, If this can be done fill' punishment, why not for 
PI aLati()ll'! And If for punishment and probation, why not for re
\'.ar c]? Anll if th~ first death can come to an end without justifica
till!'.} why nut "the s€'Cond death~" These questions are but the 
lo.",icai olltcome of a position whkh, under a mistaken impression, 
~cts aside the only means pl'<H :d,'d for release from cimdemnation 
in Adam, The men brought to life by Elijah and Elisha were not 
therC'by releaseD from that condemnation; Adamic death in their 
case did not come to an end; th" principle of justification was not 
\ iolated; anel therefore such instances do not constitute a preced
ent for raising to an indiyidual condemnation such a.s have not been 
freed froll! eundem nation in Adam, 

Tl,-Rc}ccti()n of Chr:st.-The words of Jesus Chri"t in Jno. iii 
18 1 G and xii.1i ,18, teach, it is said, that those who have rejeoted 
him will be l'ondemneu at his judgment-seat. Within the limits of 
t i1eir application this is true. What are those limits? Th" genera
tlvn of Jews then !lving. "This is the condemnation," said Christ, 
"Ihat li;.:ht is com~ into the world, and men loveu darkness rather 
than lir;ht." What "world?" The .Jewish "world" to which Jesus 
'came," in whi'C'h he lived, and which "knew him not" (Jno.i. 10, 
Ill; thi,; was a world of "darkness" and Christ was the "light" 
",bch shom' in it, iJut ··the darkness comprehended it not" (ver. 5). 
Why did lldt the inhabitants of this world "comprehend" the 
light'? "Because their deeds were evil" (Jno. iii, 19); and "their 
deeds were evil" oecauS€ they believed and obeyed "not Moses and 
t.he Pn>Dhets" (Lnke xvi. 31), "Had y" believed Moses, ye would 
haye believed me," said Christ; "if ye believe not his writings hf)w 
,;f'.all ye 1,eE,,'w m\' wnl'DS~" (Jno, v, -16 47). What was their re
lationship te the writings of Moses: That of custodians; a chief 
"profit" of "cil'cumcision" was, that "unto them were committed 
the oracles of God" (Rom. iii. 1) ; they had to be justified, in shad
ow, from inherited condemnation, and thereby constituted "the holy 
seed" (Ezra ix. 2) in order to b<>come the depositories of "the holy 
s<.:riptur-=s" (:.! Tim, iii, 151, This privileged position imposed upon 
them a conecponding obligation; they required to believe and de
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fend all that was contained in those "scriptures." If this position 
of privilege and responsibility had been fully realized in the Jewish 
"world" to whi>ch Christ "came," it would have containe:i no dark
ness," and would gladly have accepted the further dli"ht" which he 
Drought. But. not having underst(xJli all that Moses wrote it could 
not comprehend what Christ spoke; hence it charged him with 
'blasphemy' and denied that he was "the Son of God" (Jno. x. 33, 
31i). It reJ"cted Christ and His words; and of each member d it 
who so acted Christ said, "the 'sord that J have s]wkcn, 'h,- S'lm,
shall judge l!im in the last day" (Jno. xii. 48). 

The ger,eration (,f Jews c,.ntunporary with .l'2SUS C'hnst was 
m<)re highly privileged than any prr;vious one. John the Baptist 
was sent to it to herald the advent uf the Messiah; "to revi\'e the 
fathers' dispDsitions in their descendants, and to bring back the dis
obedient to tho wisdom of just persons" (Luke i. 17. Dr. Thomas' 
translation). In this he succeeded; for there "went out to him Jer
usalem and all Judea, and all the region round about Jordan, and 
were baptiz{'d of him in the .J or,ian confessing their sins" (Matt, 
lil. 5, 6): They already recognized circumcision as a. justification in 
shadow from Adamic condemnation, and the offering- of sacrifice as 
a similar pl!rification from Mosaj,· defilement; but in conforming 
t.o the preaching of John the:.' mbmitted to a. further sin-cleansing 
ceremony which represented resurrection as well as death They 
would not hllve done this if they had not belien-d aiready in a 
future life. \Vhp!!ce came the knowledge (\n which that belief Wag 

based? Not from the l\Iosai,' la w; for it did not offer to them a 
life beyond the present. That knowledgp came fn·m the prumis1cs 
to the fathers. \Vhate\'er, thuefore, their previous position, thc'r 
baptism by John was either on entray.ce into the AIJrahamic co\":
nant, or a confirmation of their having already enL.'n:d it, If n"t 
previously under the operation of "the law of the spirit of lif,··' 
they thereby came under it; and, as a ('0nsequenci', lwc[tme am('n
able to its future administration. 

The transformation effected in the condition of that "genera
tien" by the preaching of Juhn the Bapt;st is parabolically describ
ed by Jesus as that of a man excrei,,'ed "f an "lInclean spirit," with 
thp result that he beeame "empty, sw~pt and g'arnishpd" (Matt. ~ii. 
13, H), Thi,; language, although f;gurati \'e, is sufficiently plain to 
involve justification from thp gre:1test deml'nia.c sin. It shuws that 
that "generation" even if not bcf0l'e, W:1S then brought within the 
scope of redemption from death b~' Cll1';:;!', sacrifice. All who wcrt' 
immersed by John the Baptist thereby "mad,~ a c·,venant with God" 
by that which symbolized the· "one sacriLcc for "ins" (Heb. x. 12); 
they enterec the Name (,f Salvation, a,ld when that "name" was 
"given" to Christ (Phil. ii. Ii) they, WIth all others in the name, 
were "given" t' J him; a gift ':ringing thpm within the C'l'l'Ci"l' "f 
his resurredion P(lWE'r IJm, ','). 39l. :Like those baptized inti} Christ 
smce th~ Crucifixion, they h:1ve been "purchased" ':\ds xx. 28) or 
"bought" (2 Pet. ii. 1) from the power of "the :aw of sin and 
death" by Christ's bl(lGd. and therefore form part "f ""th.· dpi,d" in 
Chri&t (Rom. 14:9-12). 

The effect of John the Baptist's mission was very widespread; 
for even the Pharisees said ., All hold John as a prophet" (:\1att. 
xxi. 26). Consequently all men believed his message concerning 
the appearance of the Messiah. Their demonised attitude tvwards 
Christ is no evidence that they had not a "garnished" state of mind 
during John's ministry. The explanation of their changed attitude 
is to be found in the fact that Jesus Christ did not, in his person 
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Ol h:~ surroundings, realise their expedation. Then the demoniac 
condition of mind which John had exorcised them, took to "himself 
f'e':en other spirits more wicked than himself," and returned to his 
iormer ahodE: Though willing for a season to rejoice in John's 
'light" (.JnC). v. ;{5) they refused Christ's "light." This was a spe

eial "sin" (Jno. xv. 22) for which they incurred a special condem
n"tinn; "he that hP'ieveth n(}t is condemned a,lready, hecause he 
hath not believed in H)e name of thf- only begotten Son of God" 
; Jno iii 11'). 

Gf'ntiles, it j" obvious, do not occupy the same position as that 
of the J,'ws Cclntf'mp"rary with Jesus Christ and his prophetic fore
rllnneT. T!wy ar.' n(·t the custodians of "the oracles of God;" thf'Y 
h"H' not bl'ln justified from inherited condemnation; they are 
'chlldrt'l' of wrath" (Eph. ii. 2); they are still under "the law of 

sln and death," and therefore llutsi.ie the ~cope of the resurredion 
anii .iudg111('nt re;at'ng to "Ule law of the spirit of life." Does this 
nW:ln ~hat they are {)utf'ide the scop,' of aiI judgment? No; the)' 
arB liable to whatever jadgments God may impose in this life, na
tlOnHl and individual. The evil works for which they deserve such 
judgmelOl i' ~,re in n umerab;i~; and if dealt with according to their 
deserts they would, by some such calamity a" the Deluge, be swept 
off the earth. The rf'jection of "the truth (as it) is in Jesus" 
(1<:ph. iv. 21) by fuch as hear it is an aggravation of their pre
yious evil rourSB of life. All this is known to God. and He will, if 
in accordance with His wisdom, visit such with retribution. H,' re
duced N ebuchadnezzar to the level of the beast for oppressing the 
poor (Dan. iv. 27) ; awl He smote Herod with a fatal diseasB be
cause he accepted unlavrful homage and "gave not God the glory" 
(Acts xii. Z:i). He can similarly affLct those 'who reject the light 
nf His truth; but if He dot's, it will bt' while they arf~ living under 
"the law of sin ani death." He wiil not raise them from the dead 
to be' condemned to th· punishment pertaining to "the law .of the 
spirit of life." 

C.--Reicction (if A],08{,,1 ic Pre((r" ing.-Christ preached only to 
,Jews, but the ApostlE's preached to both .Jews and gentiles. On 
th,. prineipl(, that to H":ejve or reject the Apostles was to receive 
or reject CI:rist ll\1att. x. 40; :3 Cor. v. 20), apostolic prE'aching 
would brim; the same conckmnation upon believing Jews as the 
preaching of Christ had d'J1H'. Hence the commission which Christ 
g':' ve aftEr his resurrection. "Go ye into all the world and preach 
the gospel to every creature. He that believeth and is baptized 
shall be s,l\cd; but he that believeth not shall be damned" (Mark 
xvi. IS, lCI. lnw what "world" were they then authori7~d t.o go'! 
Tne "wnr'd" into which he "came" (Jno. ix. 39), which for a t.ime 
wt'nt "after him" (Jno. xii. 19), but "hated" him (Jno. vii. 7); the 
"world":n whi"h he "spake openly" (Jno. xviii. 20), which saw him 
for a time and then saw him "no more" (Jno. xiv. 19) ; the "world" 
which he "Gyercame" (.J no. xv!. 33). and befure whose foundation 
ne had glory in the mind of the Father (Jno. Xvii. 5); and the 
"-.vo:ld" in which there were some who "believed on" him (1 Tim. 
iiI. 16). The "world" was of clearly defined limits; it consisted of 
tnp Jewi,~h nation cnly. The Apostles so understood the terms of 
their commission, for not until a special revelation was given to 
Peter (Acts x. :)4, 35) did they understand that their preaching 
was to be extendE:J outside the Jewish "world." When preaching 
to the .J ews, they failed not to proclaim that whosoever would not 
"hear" Christ through tlH~m SIH)UJ(l be "destroyed from among the 
pC'CI'le" (Act:'l iii. 23), a punibhrnent involving the infliction of a 
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violent death. The Jews who heard them hall. h\' animal sal'l'ificc·'. 
practically admitted that for their sins they dp,crved such a death, 
and that a violent death was necessary for their justification, in 
shadow; but in rejecting apostolic preaching they refused to recog
nize that the death of Jesus of Nazareth was the only means of giv
ing substantial dficacy to that justification. By this sin they in
curred the destruction foretold by Moses, and the damnation threat
ened by Christ. 

When the Apostles preached to the Gentiles they adopted a dif
ferent course; they did not threaten a vioient dpath for rlislwli(·v· 
mg. The reason is obvious; the Gentiles were not the custodians of 
God's oracles; they had not had the privilege of a long course of 
tuition in Divine things; they were ignorant of God and His pur
po~e; and they had not been justified from the "offence" of Ad·am 
or from their own "wicked works." The olJject of the Apostolic 
preaching to Gentiles was "to take out of them a people for God's 
name" (Acts xv. 1,1 i, "to turn them from darkness to light, and 
from the power of Satan unto God, that they mIght receive for
giveness of sins, and inheritance among them which are sandified" 
(Acts xxvi. 18). There is no record of the Apostles announcing t() 
Gentiles that if they did not believe the gospel they would be raised 
to future punishment. Did not Paul announce to the Athenians 
that "the times of this ignorance God winked a\," but "n()w com
mandeth all men everywhere to repent" (Acts xvii. 30)? He did; 
but this d()€[ not involve resurrection to punishment. D()€s not a 
command from God render those who disolJey liable to punishment'? 
Yes, but not necessarily beyond the grave. God sent a message to 
Nineveh which was equivalent to a. command to turn from their e\'i! 
ways (Jonac-. iii. ch.l ; and in the event of refusal he threatened 
them with punishment, but it was to be inflicted in this life; in 
"forty days" the city was to be "destroyed." The Ninevites re
pented, and their destruction was postponeQ, God gave numerous 
commands to the nation of Israel, but the retribution specified for 
disobedience related to this life (Deut. xxvii. 15-68). It is there
fore an unsound argument to affirm that disobediem'e to a DivilH' 
command involves a share in the "resurrection of damnation" (In(). 
v, 29)' For those who are probationers for eternal life it does; but 
not for unjustified Gentiles. To what punishment are they liable? 
To such as God may inflict before they die under the "condemna
tion" of "the law of sin and death." But d{){'s not Paul'c st:lte
ment imply that God would deal with mankind in the future in a 
different way from that which He had done in the past? Yes, but 
this does not necessarily mean that Gentiles were to be raised to 
future punishment. God has dealt with Gentiles since the Apostles 
preached to them very differently from the way in whicli He pre
viously tre,ated them. He has poured upon them a series of judg
ments for rejecting and perverting His word, persecuting His 
saints, and ill-treating the .Jews. What mean the exhibiti(\ns of 
His anger portrayed in the seven seals, the seven trumpets and the 
seven vials? Why was Pagan Rome afflicted with the sword, 
famine &nd pestilence, etc., during the first three centuries (Rev. 
vi, 4-8)? Was it not for refusing to "turn to God from idols" and 
"to wait for His son from heaven" (1 Thess. i. 9-10)? Why did 
the Empire undergo such a. convulsion in the fourth century as to 
cause high and low to call t() "the mountains and rocks, Fall on us, 
and hide us from t-he face of him that sitteth on the throne and 
from th" wrll.th of the Lamb" (,Rev. vi. IG)? Was it not to avenge 
the blood of those who had been "slain f,),· til,· w()rd of (;od" (ver, 
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9)? Why were there in the same century symbolic "thunderings, 
and lightnings, and an earthquake" (Rev. viii. 5)? Was it not in 
answer to "the prayers of saints" (ver. 3)? Why in the fourth and 
fifth centuries was the western "third" of the Roman Empire 
d~:imated by the Goths, the Vandals, and the Huns (Rev. viii. 
7-12)? Was it not a judgment on the Apostacy which had taken 
the place of Paganism as the state religion? Why were the 
S'lracens sent a" a plague of locusts from the seventh to the tenth 
centuries, against the eastern section of the Apostacy (Rev. ix. 
eh I? Was it not because they "worshiped dpmons, and idols of 
!,old and silver. and brass, and slone, and of wood" (vel'. 20)? 
Why have "th" vials 0f the wrath of God" (Rc\'. xvi. 1 \ been 
poured upon Christendom during the past century? Is it not for 
"speaking great words against the Most High." "wearing out the 
saints of the Most High" (Dan. vii. 25), and corrupting the eart.h 
(Rf'v. xi 18) '! These judgments all resulted from neglecting or 
perv"rtil1g the word of God. On the assumption that any of those 
out of Christ on whom they were poured will be raised to a future 
pL'T'.ishmcnt a difficulty is introduced. Why punish men in this 
life and then punish them again fur the same sins at the day of 
Judement? This is not in harmony with Divine procedure in the 
past. But withdraw thE' assumption and the difficulty disappears. 
And does not the Bible teach that resurrection to judgment relates 
only to justified sons of Adam explain why Divine judgments are 
poured upon the l:njustified in this life? If there be no barrier 
to the resurrection of any who ha.ve died without justification, why 
should Divim· wnth be inflict«! on them in this life? Is it not 
because they are, by the operation ef "the law of sin and death," 
excluded from resurrection? Does not the infliction of Divine 
wrath prove that they deserve it? If then they are within the 
scop€' {yf the law which has broug-ht resurrection, why should their 
retribution be inflicted on this SIde of the gr:Jve instead of being 
reserved for the other side? The only satisfactory answer to these 
questions is to be found in the Bible truth that the resurrection re
sults from a probation under "the law of the spirit of life." 

When Paul preached to the Athenians "some mocked" at what 
he had said concerning "the resurrection of the dead" (Acts xvii. 
32); but he did not announce that they would be included in the 
resurrection: neither did he threaten them with destruction for 
their unbelief, as when he and Peter preached to the Jews (Acts iii. 
23; xiii. 41). Did he not state that "God commandecL all men 
everywhere to repent, because he hath a,ppointed a day, in which he 
will judge the world in righteousnes,s by that man whom he hath 
ordained" (Acts xvii. :-l0, 31)? Y{'s. Does not this prove that those 
who refuse to "repent" will be rais€'d to be "judged" in that "day"? 
No; if it proves their resurrection to judgment it proves the resur
r~ction, not only of those who r£'fuse to "repent," but of all the 
"world." 

The prcclama>,ion that God "will judge the world in righteous
ness by that man whom he hath ordainl"d" is intended as the object 
of faith and hope; hence the subsequent statement "whereof he 
hath given assurance unto all men, in that he hath raised him from 
tne dead" The main purport of the judlging 1S rulership of the 
world for a thousand years, during which period Christ a,nd his 
immortal brethren will occupy the "set thrones of judgment" in 
Jerusalem (Ps. cxxii. 5). Men are commanded to "repent" that 
they may partake of this great honour; and in order that they 
may have "full assurance of faith." (Heb. x. 22) and "full as· 
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surance of hope" (Heb. vi. 11) they are referred to the fact that 
Gcd "hath raised Christ from the dead." The pouring out of judg-: 
mpnts on the nations at Christ·s appearing, and the infliction of 
punishment on the unfaithful at the judgment-seat, are but pre
liminaries to this great work. 

Did not the Apostles in their epistles announce that God would 
punish "Jew" and "Gentile" (Rom. ii. 9); that He "judgeth them 
that are witl:out" (1 Cor. v. 13) ; that Christ would '·in flaming fire 
Ulke vegeance on them that know not God" (2 The,s. i. 8); and 
that he would come "with ten thousands of his saints to execute 
judgment upon all" (Jude verso 14, 15)? Yes; but none of these 
statements involve the resurrection of unjustified sinners. Such 
as refer to them relate to judgments in this life; and such as refer 
to probatiop.ers for eternal life are applicable to none others. The 
Apostolic epistles were written only to "saints in Christ Jesus," 
the unsanctified inhabitants of R{)me, Corinth, Ephesus, Thessa
lonica, etc., knew nothing of their contents. In every case where 
"the judgmtnt-seat of Christ" is introduced it is connected with 
those only in his name; "everyone of us shall give account" (Rom. 
xiv. 12) ; "we must all appear before the judgment-seat" (2 Cor. v. 
10). "you who shall give account' (1 Pet. iv. 5). To extend such 
passages as these to unbelievers is a violation of the basis on which 
the epistles were written; it opens the way to extending other 
passages, relating to the promised reward to those who have never 
been justified. The passages referring to those out of Christ are 
verv few, and there is no difficulty in perceiving that when speak
mg" of Divine wrath against them it is applicable to judgments in 
this life. 

Were not the Apostles "commanded to preach unto the people, 
ami to testify that it is he which was ordained of God to be the 
Judge of quick and dead" (Acts x. 42)? And was not the truth 
that "God shall judge the spcretsof men by Jesus Christ" a p.art of 
Paul's "gospel" (Rom. ii. 16)? Certainly; and to preach the "gos
pel" without reference to this momentous appointment would be de
fective work. Its proclamation is a necessity. because the promised 
reward cannot be obtained without a probation; and a probation in
v{)lves a scrutiny. It is God's prerogative to carry out this snu
tiny; but, as He has delegated tht' work to His Son, it is of great 
importance that this fact should be made known to all who are caIl
fed upon to "wait for God's Son from heaven." It is also a part of 
·'the truth as it is in Jesus" to announce that, after judging his 
brethren, Christ will pour out Divine judgments on the nations, and 
then erect "thrones of judgment" (Psa.cxxii. 5), to which all the 
inhabitants of the earth will be amenable. 

What made "Felix tremble" when Paul "reasoned of righte_,us
ne~s, temperance, and judgment to come" (Acts xxiv. 25)? Was it 
not the pro~pect of being brought before "the judgment-seat of 
Christ"? There is no evidence that it wa,s. There was a judgment 
then impenGing, and it is quite reasonable to conclude that Paul's 
reasoning rElated to it. What was it? The destruction of Jerusa
lem and the scattering of the Jewish nation, styled by I'et"l, ·'the 
day of judgment and. perdition of ungodly men" (2 Pet. ii. 7). 
Though Felix was a Roman. his wife, Drusillll. "was a .lewess" 
(Acts xxiv. 24) ; and this would be quite sufficient to give Felix an 
interest in Jewish retribution. :\1llreover, Felix was a very wicked 
man, "Tn the exercise of all kinds of lu:"t and cruelty,"' says Ta,ci
tus. "he exercised the power of a kin" \\ith the temper of a ,lave"; 
and, according to Josephus, be ,'fTe,·ted the assassination {if Jona



than. the hi"h-)ll·i,·,t, h""aus,' .l,mathan "fl·C'quentl)· gave him ad
mOillti;)llS ab"dt g,'lerning the Jewish affairs better than he did." 
J'- wa~ doubtle-;s on thes,' .I!;rounds that Paul "reasoned of righteous
ness" and "tl'lllpl'ram'p" ()r self-control. \Vas it not pllssihle for 
J':1ll1 tl> sn ikscribe thE' Divine jUdgments about to come on the 
J,·\\;·h nati,'l1 1">1' tiH'ir wickedness as t" prick thE' conscience of 
.'l;·.11 a man an,[ ,':\,1';(' him to "tremble"? The description given 
l,f : hc"C' l'\'('1:1 -; "y :.h(' inspired :\:loses (Deut. xx\·iil. 49-57), and, 
,u!'s,·quent'y. !\;; .1osephu,' and othp·· historians, produces even now 
a-;hudder in sensitin' minds. How much more effect would be 
a lll·.'plH·tic p:cl:.Jre hy the vi)iee of the Spirit OIl the verge nf its 
1'('a:i7.a:ion. "The wicke-d flL-e when no man pursueth" (I'rov. xxviii. 
11 ;-n\·ss. th·llf"re. thi, fc·ature can be eliminat,'d from Paul's 
ad,]I,'" 1.lw1'(, j, n,) grr>ul'l:; f.),' affirming that the Apostle thre.at
u;eu Fl'i:x with resul'l,;>'tion to ju~lg-ment; such a threat would 
hd''-(' bern "ut of harn1')]),- with the Apostolic reasoning on resur
rei..'t:Jn el~(-'\\'h{\rc. 

The le~uing- f,«ture required in th€ proclamation of the truth 
i~ npn'ssc'c! in thl' conl'ludmg charter (ff the Bible: "The' Spirit and 
the' bride say, CumC'. And let him that hcar€th say, Come. And 
;et h:m thal i,; athIrst com€. Ane! whosoever will. let him take the 
w~t('r of life' fredy" (Re\-_ xxii. 17). Attention should be called to 
(;(,,1's judg-n;cnt in the ]la~t. and to those which are impending at 
CI11':O<'s coming, and an effort should be made to arouse the con
SCipnl'l' t II th, hein()usness (}f sIn; but the bride has no authority to 
duL'n' that any uut of Christ will be brought before a tribunal 
:.;p('cially .1,> o igned f,·!' its own adjudication. To do so is tll add to 
the WO;'d of God. 

n.-The i",~ti«(' 0; Gorl.-Does not the justice of God require 
til::! th,),;e who he;ll' the truth and refuse to obey it shall be raised 
[,,1' :.ll]ccl11l'n; ]lY C])rist'? Tn ani\'e nt a conclusion on this basis 
j,; to deal with the ,;ubjed from a narrow point of view; there are 
l>tr.t'r a,pc'{'h of Divine prerogatiYl' and action which must be taken 
mel) cl!l1~icieration: and they who ignr,re them will, if logically con
si,'lent. \ll~ c(\lllp,<led t" take up a ;\(}sition beyond that intended. 
"1 hel' if sonLe \Vh,) sin undu- "the la·..,' "f sin and death" are dealt 
with (,n the ba:.;is "f justic(:. why not others? If those who kno\\ing
ly disregarded one thing- rt'quired by (;od are to be raised to punish
nwnt, thnse who knowing-ly disregard other things required by God 
must he rai""d for thp same object. What things? Such as lying, 
cl)\·l'tin~·, stpaling. drunkennes:, and adultery. There arc thousands 
thrr,ughout Chl'istc1:dull1 who, while re('ognizing the Bib'e to be the 
We,d of G(ld. and knowing that these things are f(}rbidden therein, 
neverthek:,;s practiooe then1. Thpy have light on these matters, 
'll!Ugh nut L'nclerstanliing the truth. and yet they ignore what God 
has CO!l1ll1a'I(;(,fl. If justice require resurrection to punishment for 
(me kn.)win~·~y", ,bted command, it requires the same of alL 

T'1(' gcY'.C'··'C'o:' cf Cl"..iustified sinners jiving at Christ's appe'lr
;~;: ;.; :) ::~ ;,,,I.J [,:.:: ell j~r!glllents unequalled in the world sinee the 
D0 i Ug'0 IDan. sii. 1; Re\'. xvi. 18). Many who suffer those judg
'C''':1: C will be' "" '.'.-',st' than some in past generations who have 
\v"r>. ~;llli:ar;:.' '.-i,;tec!. If justice be the sole principle on which 
';C.~i ;:Lcets c'~t If;s judg-menb, they must be raised to share the 
':;:1:. ~: H:s '.':rath on the generation then living. 

~):,:;-::-;;::: ::n pa:t eighteen hundred years the number who have 
r.ad ;:rescni,cQ to them the truth in its purity is extremely small. 
:"or want G: :;;:s all others have been practically deprived of the 
. ;:p,)~tL:nity d clhlining eternal life. If justice be the sole prin
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ciple on which God deals with the world of sinners, those who so 
contend must, if consistent, likewise teach that "children of \Hath" 
who have not heard the pure truth must have it presented to 
them, and that consequently they must be raise<.! from the dead to 
have an opportunity of obta-ining eternal life. 

Divine justice, when mis.app'ied, thus leads, on the one hand, 
to extensive resurrection for punishment, and on the other hand, to 
univers.al re~urrertion for the offer of eternal life. The fact that 
these conclusions are incompatible with each other proves that 
there is a vital flaw in the "justice" argument concerning the Di
vine treatment of certain unjustified sinners. 

Divine action towards the condemned sons of Adam cannot be 
understood without recognizing that their existence is due to God's 
forbearance. If God had dealt with the parents of the race on the 
principle of justice alone they would never ha.ve had any descend
ant!!. And if justice were now met.€d out to all who are still under 
Adamic condemnation, they would be cut off from life expeditiously 
and without ceremony. But God showed mercy to Adam and Eve, 
aft.€r they had jncurred a violent death by promi&ing a descendant 
who should neutralize the evil of the serpent, and this promise 
required the exi&t.€nce for a certain time of those who would per
petuat.€ the mind of the serpent. Without this there could not be 
continued conflict between the see<.! of the woman and the seed of 
the serpent (Gen. iii. 15). When, however, the time arrives for 
that conflict to cease, what will take place? The seed of the serpent 
will be "cut off" from life (Ps. xxxvii. 9) by fire from heaven 
(Rev. xx. 9). 

Divine justice is regulated by Divine law. and God does not vio
late His laws by love on the one hand, or by wrath on the other. 
His love, in the case of Christ, could not set aside the combined 
force of "the law of sin a.nd death" and "the law of the Spirit of 
hfe." His Son had to drink the cup of a sacrificial death to its 
dregs. On the same pl'inciple the wrath of God cannot set aside 
"the law of sin and dea,th." That law is founded on justice. God 
gave a command and it was disobeyed. Therefore death must en
sue; and, in the absence of an antidote, that death must be endless. 
The antidot.€ now resides in Christ; but before it was embodied in 
him justice required him to undergo the kind of death-that is, to 
De slain-incurred by Adam. God must be "just" in the eXE'f'ution 
of the penalty pertaining to "the law of sin and death" before he 
can be "the justifier of him which believeth in Jesus" (Rom. iii.26). 
Is His justice in administ.€ring "the law of sin and death" one 
sided? Not at all. It cannot be exercised in the act of providing 
the antidot.€ and be withdrawn where the antidote has no efficacy. 
It must act with equal impartiality in the process of justification, 
and in the execution of the law on those who are devoid of such 
justifica.tion. Wlhen Christ had, by his sacrificial death, fulfilled 

-the claim of justice in relation to "the law of sin and death," after 
compliance with the requirements of "the law of the Spirit of 
life," "it was not possible" for the grave to hold him (Acts ii. 24). 
J'llstice required his release. In like manner justice requires the 
release of all who partake of his justifkation; and on the same 
principle ju~tice requires that those who are devoid of Christ's jus
tification shall not be released from the death arising out of Edenic 
law. 

Is not the "command" to "repent" of sufficient force to release 
from Adamic death such as disregard it for the purpose of punish
ment? No; because the mere listening to that command does not 
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justif.\· th('rr, from that which brought Adamic death; such justifi
cation ean only he realized by the blood-slwdding pertaining to "the 
iRW of the Splrit of life." Does, then. the "('ommand" to "repent" 
rn:ng no l'l'sronsibility to th()se who hear and understand it? Yes, 
It elMS; ],ut the l'v<ponsihility is confined to this life. It renders 
them I iilble to any special judgment God may inflict before they 
rile undc'r "UH' law of sin and death." The writer once witnessed 
the d('arh-\)(:d of (}nf' who had listened to the proclamation of the 
Truth, and who :mderstood some of its elementary principles, but 
who, f,)]' love of the world, absta.ined from embracing it. The op
P(}: !unity was. after some years, cut short by a terrible "accident" 
whil'h fell' a few d~ys produced great physi~al pain. Added to this 
biere was great mental anguish arising from a vivid realization of 
a neg-lected privilf'ge, The unfortunate victim viewed the event as 
a Divine judgment for knowing-ly disregarding God's command
Who can sav that it was not? Thev who witnessed Herod's death 
by worms (Acts xii. 23) would not 'know tha,t it was Divinely in
flicted for accepting unlav.'iul homage, unless so informed by Di
vine authonty. Neither should we know unless an inspired writer 
had so pxpl[,im~d it. That which was possible then is possible now. 
G()d can inflict a (iire punishment in this life as that which the 
unfaithful will suffer at Christ's judgment-seat. As shown by 
tLt r.11 m"r"u;' cases of Divine judgments in the past, "it is a fear
ful thing" either on this side the grave or on the other, "to fall into 
the hands of the living God" (Heh. x. 31). 

The "ju:;tice" argument is misapplied; it does not begin at the 
proper time. It ignores the requirement of the Edenic law, and 
deals on!y with a. subsequent "command." It introdu~es conflid in 
Divine action where there should be none. It represents God as 
terminating in some cases the death decreed by Edenic law without 
justific~_tion from the sin which oc'Casioned it, in order to inflict a 
punishment for disregarding the "command" to "repe·nt." This 
discord is no part of the IDivine plan. Retribution in regard to 
bnth edicts can be carried out with perfect harmony. Punishment 
can be inflicted in this life for defying God, and then in due course 
the Edenic law can exercise its fuli sway. 'This ha,s been done in 
the past. am! it can be now. ,Justice, so fa.r from requiring the res
urrection of any who have died in Adam, requires that they shall be 
held fast in the grip of Adamic death. 

E.-The POu;cr of God.- Is it not limiting the power of God to 
f>3y that the dead in Adam cannot be raised to jUdgment? No; it 
is only recognizing the limitation whkh God has placed on His own 
action in the execution of His own law. "All things are possil>le 
With God" (Matt. xix. 26) provided they are compatible with His 
own attributes and His own laws. Such things as are at variance 
th(:i'cwith ar", impossible. "God cannot lie" (Tit. i. '2); "He can
not be tempted with evil" (Jas. i. 13) ; and "He cannot deny him
~elf" \ 2 Tim. ii 1~;,. Some of the things which He has done He 
adinE'S as necessities. "The priesthood being changed there is made 
of nccl'Rsity a ~hange also of the law" (Heb. vii. 12); "Where a 
testament is, there must also of necessity be the death of the testa
tor" (tieb. ix, 161 ; "It was therefore necessary that the patterns of 
the things in the heavens should be purified with these; but the 
heavenly things themselves (must be purified) with better sacri
ficps than these" (ver. 23). What is meant by these things being 
"necessary"? That GDd ~ould not fulfil His purpose without them. 
Why not? Becaus€ of His previously ordained laws. He could not 
l"P('f\gnize the pU!'ification of the Mosiac "patterns" without the 
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bl'lod of an:ma: sacrifices; neither can He purify the things whil'h 
they symbolized without the blood of Christ. That is tu S<ay, God 
cannot purge men from Adamic cundemnati,)D. or remit their in
dividual "offences" and so free them from the operation of the 
Ed€nic "law of sin and d€ath" without "the bluoll of thee evprlast
ing covena,nt." Therefore He cannot, without thl' appli,,'atinn of 
that blood, terminate Adami..: death for the purpose of inflicting 
"th€ second death." But does it not say "the son fluickenpth whom 
he will" (Jno. v. ~1)'? yps; he will raisp and immortaize whl}m 
he will, but only in harm()DY with the laws of his Father. Has he 
n()t "all power in heaven and in earth" (}latt. xx\·iii. lKI? Yes, in 
the execution of his Father's unfulfilled purpose'; as th,· pf'l'sunal 
"W()rd of God." (Rev. l~j-l:l). Has he Wit "UOW(;l' "\'PI' all fle,h" 
(Jno. xvi!. .2)? Yes, in prospect, when he re-appears Iw will have 
"power over an flesh" appparing at the judg-ment-Sf'at to "give 
eternal life to as many a.s" are then approved, and to punish the re
jected. But the expression "all flesh" does not spPcify who they 
are; the word "all," as in many other passages is (if limitl,d applica
tion; and its limitation must ue a,scertained from other tf'still1onies. 
Dead men are not "flesh"; and therefore this delegated "power" 
doE'S not apply t() them. The dead to be raised art' thoee who have 
been "bought" (2 Pet. ii. 1) bv Christ's "blovd" (Acts xx. 2><), of 
whom, as a consequence he (~ "uJl'd" (Rom. xiL 9). TIll' "al! 
flesh" on thp earth a,t Christ's appearing will then llC'c,)nw ,uhje;ot tf, 
his "power" because he comes to take "pos,ession" of his "inherit
ance" IPs. ii. Ill; "all fle,h" will then he required tl) ..·.·"m~·' unt,) 
him in Zion" (Ps. lxv. 1-21. 

F.-Dr. Tho/llas' !('(/chiiig.-The introduction "f this {·jen1l'ni 
:s superfluous. If the inspired 'Word clearly fnrdells the resur
reetion of any unjustified dead ones, the t('a'I'him, of Dr. Thomas 
is not required to support it; and if it cannot IJe pro\'ed from the 
IIlspired "Vcn!. his teaching is or no authority. His wl'itings, he
ing the hest ""position ()f the Scriptures in print, art' of inestimable 
value; but he did not claim infallibility for thel11 , and it is 'llperflu
aus to remark that they do not ))I,,'S<'''.' it. He would haH' ))('('n th" 
fiEt to sav. 'If there be an\,thin" in tti~'m which cannot he' sui)stan
tiated froi'll the word of G~d, do not ,wcept it.' It is solC'ly for this 
;ea"on that ris teaching ()n resul'l'c-di'll1 out of Christ ,'annot he 
(,lvj',r,el: I~ is firet prupounded :n F;/},i g h)·lIe!. whpre men who 
have IF)l \'['en justified fn'ln the c'lndelllnati,ln which hOls brl'ugilt 
the f,1'o;. d""th are descrihed a~ undel'.'S,)ing "the seconel death" (p. 
117). But this is at \'arialll'p with the Scriptunl principles whic·h 
Dr. Thl'lllas cnunl'iates in the Sa111(' 8(){lk. 

All men, he says, arc by hirth c')J1sLtuted sinner" and then'
forp under condemnation tv (kath. .\dam and Christ h{' tn'ats :1
tw,) federal heads. the former bringin" ell'ath illld the Jattl'r lif,,; 
but tll be transfern,d out r,f A<1am into Christ it is neccssa1', to 
undergo baptismal burial and resurrection:

"As the constitut.i,)J1 of sin hath its root in the rlis()l~diencf' l)f 
the First Adam. so also hath the constilutiun "f "ightei>usness rOolt 
if, the obediem'e of the Scc()nd :\dam. HC'nc(' the :\ p,.)sll" S:I,·S. 'A, 
through one offencE' (s(,!ltenee was pronounced) upon all men unto 
co',demnation; Sol als() through one rightc'ousness \ sentence was 
prll!l(}unced I uplin a'l men I that i5, Jews and Gentiles I unto a 
pard')11 oj ;;;1'. Fnr a, thl"~)Il"h the di,,)hedielll'e of tIl" ":11' man 
the nUi/II! /1'1 I t' ('I)}/;~titllt('d ginn('I'.~. so thrpu2:h the ·,;lJetill·tH'e i;f thr .. 
()nr th!..! nlaL\' w(-'r,-' CllfI..;titlltlr/ i'i(/hf"()i1>~' j 1-~nnL \T, 1;-';. 11)\ T'le 

t\\"c· .l...da~·11S ~~'re tWl) {Cc/CI'I!/ ('hi( f.~.:' the fi: ~t Lc:n;.: ~;g1Jr~lt:\'<J l~f thp 
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~;ccol'd i'l these relations. All sinners are in the first Adam, and 
all tie righteous in the second, only on a different principle. Sin
ners were in the loins of the former when he transgressed; but not 
In the loins of the latter when he was obedient unto death" (p. 
118) . 

"Whil(' a beii('ver is out of Christ he is in his sins and while 
he is in hs sins he is under sentence of death, for 'the wages of sin 
l~ ctt'ath' As so.ln, however, as his sins are forgiven through 
l'rrist's name. in the act of forgiveness he pasS€s from under the 
s,'!1lRnC'e of dpath; and as there is no middle or neutral position, he 
Cu~lles under the sl'ntenceof life, and rejoices in hope of the king
dnm of God" (pp. :2S8-4). 

What is the cnm'lusion deducible from the premises set forth in 
th(·se t'xtrac:ts·.' That when a man passes out of Adam into Christ 
he is no longH UI1l101' sentence of death for Adam's disobedience or 
for hi, own sins; that, as a consequence, de.a,th cannot for these 
things prevai: ()Ye!' him; .and that, in the event of dying, he must be 
restored tl) life. ])r. Thomas did not carry his premises to their 
logical con('lusi<.Hl, and hence the discord hetween his statements 
C(,'JC~l'n ing the taking away of Adamic condemnation and those re
lating to resurrrction. It is permissible, however, for others to see 
th~t wh;ch h(' did Jl1)t. The content!lm presented in the foregoing 
r~p:p~ though at variance with his illogi·cal conclusion, is in har
mon:' with hi, pren.ises in the extracts quoted concerning' the tak
ing a.way of Adamic condemnation. His teaching on l'l'surrection 
Ollt If Chli·'j is not a part of revived AplJstolic truth; it is a rem
n~nt of the IlC1id "r the apostacy in universal resul'l'e'ction to judg
mcrct 

In the administration of British justice, when the occupant of 
one of lIer ~bj("ty's prisons reeeives a pardon, the sentence passed 
upon him in a ('(juri of law is ma,de void, and his liberation follows 
as a mattn of cuurse. \Vhen God pardons or justifies a man in 
rrspect to hi, own and Adam's sin, does not a similar result follow'? 
Is not the S(,lIt<ence previously de<::reed for such sin made void? It 
ml'st be 50; the abrogated sentence cannot run its cours8--in God's 
mind it is at an end. How can this be, sE'eing' that the physical con
sequences an' not immediately removed? Because the abrogation 
of the Adami(~ sent('n~e is accompanied hy a feature for whi·ch there 
is no parallel in connection with pardo;, by an earthly monarch. 
What is that'? A ('ov('nant between God and the pardoned sinner 
to give to the lalter, on specified conditions, a nature superior to 
that which Adam had before he sinned. Those conditions preclude 
the immcdiat" 1'emulal of the physio;::al eonsequences of Adam's sin; 
for the reward is l:l'omisell as the result of overcoming the sin
nature within and without. The death which takes place during 
Christ's absence 1S no evidence that the inherited sentence is still 
in full [0rce, because resurrection rectifies the tempor.a.ry operation 
of dl'llth, by restoring the pardoned one to the same life that he 
had during probation. This restoration to life is the combined re
sult of the pardon, the covenant, and the necessity for fulfilling 
God's nart of th" covenant--eternal life for overcoming, or "the 
second' death" lor being overcome. From this it follows that where 
there is no rardon there is no covenant, and. as a consequence, no 
release from Adamic death. 

Supposing an earthly monarch were to do as God has done, he 
would, when granting pardon to an imprisoned subject. say to him, 
"In addition to pardoning you for your previous crimes by which 
you are relea~ed f:'om you!' prison tasks, I will enter into a coven

http:tempor.a.ry
http:con('lusi<.Hl
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ant with you, by which you may attain to a joint niership with my 
son and heir; the terms of the covenant require that betwf.-€n the 
time of pardon and the time for release from the prison you shall 
comply with a series of commands designed to test your love for 
me; if you succ€€d you shall, at the time appointed, be transferred 
from your prison to my throne; but if you fail, you shall for the 
misdoods committed subsequent to the time of pardon be punished 
by imprisonment for life." 

In such circumstances as these, there would be no difficulty in 
understanding the abode in prison during probation; and it would 
constitute no evidence that the pardon which had been granted was 
not absolute. It would also be perfectly clear that imprisonment 
for life would be entirely the result of misconduct after such par
don. 

33.-THE U~nTY OF THE TRUTH. 

"The Truth" is so perfect, and each part is so interwoven with 
the rest that it is impossible for error to be affiliated to one item 
without others being affected. The subject under consideration is 
an illustration of this. If it be said that justification from the 
"offense" of Adam is not necessary, it logically follows that Christ 
died only for the individual "offences" of Adam's descendants: 
and in that case. seeing that Christ had no "offences" of his own, 
his death was solely for others, not for himself and others. On 
this hypothesis he would be a substitute; a principle at yariance 
with Scriptural teaching on the Divine method for taking away sin. 

If, while admitting the necessity for justification from the 
"offence" of Adam, it be affirmed that such justification does not 
take place at baptism, the only permissible conclusion is, that it 
takes place subsequently. If so how? By a faithful probation? In 
that case the unfaithful would never be justified from Adam's 
"offence," and as a consequence, when their probation was over, 
they would die under Adamic condemnation and so "perish"; there
by being excluded from resurrection to judgment. 

A faithful probation involves "patient continuance in well-do
inl" (Rom. ii. 7); to say that this is necessary to justification 
hom the "offence" of Adam is to attribute to "well-doing" a power 
it does not possess, viz., the power to justify from sin. And it 
represents God as requiring from his sons and daughters proba
tiona,ry good works in order to remove a condemnation which came 
upon them through no fault of their own. This is a violation of 
the foundation principle of the plan of salvation. As all in Adam 
have been "made sinners," so all who enter Christ are "made 
righteous" (Rom. v. 19). This would be impossible without justi
fication from the "offence" of Adam. Believers are "justified 
freely by God's grace," at baptism, "through the redemption that 
is in Christ Jesus" (Rom. iii. 24). They are "justified by faith" 
(Rom. v. 1) truly but in conjunction with Christ's "blood" (ver. 
9). Their probationary good works are as useless to justify from 
the "offense" of Adam as from their own "offenses" before or 
after baptism. Of what value, then, is "well-doing"? In conjunc
tion with forgiveness of sins during probation (1 Jno. i. 9) it en
sures immunity from "the second death" (Rev. ii. 11) and gives 
eternal life (ver. 7). The "faith" with which probation commeneee 
is by subsequent "well-doing," "made perfed" (Jas. ii. 22), and 
thereby "a man" who has waJked in the footsteps of Abraham "Ie 
ju!\tified by works" (ver. 24). Christ's probation is the most faith
ful on record, and yet his faithfulness could not cleanse him from 
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Adamic sin without blood-shedding. That which was not possible 
ior him is certainly impossible for those dependent on him. 

If it be said that baptised believers by an abode in the grave 
pay the penalty for Adam's offence, and are thereby justified from 
it, much greater anomalies are produced. If such be the case, 
wl:.at becomes of the generation of believers who "are alive and re.
main" at Christ's appearing? If these fail to pay the penalty they 
fail to be justified from Adam's "offence," and, as a consequence, 
cannot enter the kingdom. If, however. they enter the kingdom 
v.-:thGut paying the penalty, hke their brethren who came out of 
thp grave are said to do, there are two ways of salvation funda
mentally different; which is an absolute impossibility. 

If the death of baptised believers be of any value in purging 
them from Adam's offenc(', it must be equally effective for the un
faithful as for the faithful. Would God allow men who deserved 
c.o)1(lemnation for their own conduct dUring the probation, to free 
thl'mselves subsequently, by an event which they could not help, 
from the condemnation arising out of the condud of another? Im
possible. Does he even allow men who have been fajthfnl during 
probation to purge themselves by literal death from Adamic con
demnation? No; their death is no justification whatever, and 
contributes not an iota towards their attainment to eternal life. 
To say that it does is to give to those who have been actual trans
glf'S~OrS the power to take away Adamic sin; and to do this is to 
)"ob Christ of a part of his redemptive work. Nay more; if carried 
to it~ IOf,icai conclusion it will rob Christ of the whole of his re
demptive- work for others. He died to cleanse himself from Adamic 
sin; and this is accepted by God as the means of cleansing others 
from Adami(: sin and also from their own sins. Thus the same 
Jeath takes away pt'rs·onal sin and inherited sin. If the literal 
de,'lth of faithful believers can purge them from Adamic sin it is 
equally effective in purging them from their own sins; and in that 
case the~ dG not require purging by the death of Christ. 

If, while admitting that justifkation from the offence of 
Adam takes place at baptism and that resurrection takes place as 
a consequence, it is also contended that resurrection will embrace 
ot~ers devoid of ~uch justification, what is the consequence? A 
self-contradictory position, which ignores an a,xiom of sound rea
svning. \·iz. that every conditional affirmative involves its corres
Jll1ndinp: negative. Thus when God said to Adam, "If thou eat, thou 
sh31t die" (Gen. ii. 1';), He meant, If thou dost not eat, thou shalt 
nd die; and when He said through Peter, "Be baptized for the re
m;ssion of 8ms" (Acts ii. 38) He meant, If you are not baptized, 
you wil1 not have remission of sins. Likewise when it is said to the 
hrethren of Chris:. "To him that overcometh will I give to eat of 
th" tree of life" \Rev. ii. 7), it mea,ns that he who does not over
come shall I'ot so eat. The Scriptures teem with conditional state
ments such as these, and, as a rule their negative aspect is as fully 
recognized as their affirmative. What reason is there for making 
th" statement about resurrection an exception? None whatever, 
e_xcept the exigencies of a false position. When it is said that 
Christ was "brought again from the dead through the blood of the 
I":eriasting covenant" (Heb. xiii. 20). it means that without that 
bkod he would not have been brought from the dead; and when it 
is said that baptised believers are by "the law of the Sp:rit of 
~ ;f(," made "free from the law of sin and death (Rom. viii. 2), it 
:,,('an, that thosp who have n,)t ben) brought into the same posi
tH:n are not fret' lrom the Edenic !~W. 
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To say that resurrection at Christ's coming- will, in some case.s, 
be through justification, and in other, without justification, is an
.llagous to saying that remission of sins is obtainable, in this dis
pensation, through ba.ptism; or, tha.t the partaking of the Tree of 
Life will be through overcoming and also without overcoming. The 
c·oI1tradictory nature of that relating to resurrection should be 
equally so. 

If resurrection at Christ's appearing will, in come cases. ta.ke 
p13ce without justification from Adamie sin, it could do So in all. 
If it could, that p.art of Christ's justifying work is a superfluity; 
in other words, Christ's sacrificial death wa.s required, not to re
move a barrier to resurrection, hut only to remove a harrier to 
eternal life. If this be true, he made a false claim when he said, 
"I am the Resurrection a.nd the Life;" he should only have said, 
"I am the Life." 

In claiming to be "the Resurrection and the Life," Christ, in 
effect, attributes this two-fold position to one source, viz., hi~ own 
sanificial death. Without that death he would not have been en
dowed with power to raise the dEoad ,)r L) give eternal Efe. The 
source of his power regulates its exercise He will bestow eternal 
life only on those who have been "washed" from all sin by "the 
blood of the covenant"; and he will, in like manner raise only th(,s.' 
who have Ix>en justified by the same blood from inherited and com
mitted sin prior to probation. To extend his resurrection power 
outside the scope of his shed blood is to open the door for his lif,,
giving power to be also a.pplied where his blood has had Jl(' effi
cacy. 

Serious errors such as these can \mly be avoided by adhering 
to those Divine principles which are in harmony with all parts of 
the Truth. The '::irst requisite for this is a recognition of the full 
force of "the law of sina.nd death," and the second, the precise 
scope of "the law of the spirit of life." The combined operation 0 [' 

these two laws that the condemnation inherited from Adam is a 
harrier to probation, a barrier to resurrection, and a bar:-ier to 
etA:>rnal life; that "the blood of the everlasting covenant" is neces
sary for the removal of this three-fold barrier; that resurrection 
to judgment is the result of probation, and therefore takes place 
by virtue of "the blood of the covenant;" that cond~mnation at the 
judgment-seat is solely for an unfaithful probation, and therefore 
quite distinct from condemnation in Adam; that approval, result
ing in eterl',al life, is for probationary faithfulness; that sin dur
ing probation as well as previously, requires the application of "the 
blood of the covenant," and that consequently immortality is only 
obtainable through the blood of Christ. 
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